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Nonka Bogomilova
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Sofia, Bulgaria

RELIGION AND THE “SPIRIT” OF CAPITALISM
(MAX WEBER)

The paper analyzes the theoretical approach to religion of the fa-
mous German sociologist Max Weber, within the framework of
the more concrete task of his creative work: the role of religion
related to the genesis of capitalism. According to this theoretical
approach religion appears as the moral component influencing
the “worldly” behaviour of individuals as members of a particular
status group. The article examines in a critical light the frequent
overemphasizing in literature of the role Weber assigned to reli-
gion in the context of the birth of the capitalist spirit. Max Weber
defines the influence of religion not as fundamental element, but
as involved ininteraction with other social phenomena — econom-
ics, leadership, work ethics, and psychology. The analysis is based
on the famous Weber’s works “Protestant Ethic and the Spirit of
Capitalism” “Sociology of Religion” and others, devoted to the val-
ues of Western civilization. The interaction between material fac-
tors and interests, and spiritual ideas and incentives characterizes
the essence of Weber’s approach to the analysis of the birth and
specific features of capitalism and the particularities of Western
Civilization. This approach is a challenge to the Marxian interpre-
tation of religion as merely a reflection and product of economic
relations in society. The contemporary theoretical and social pro-
jections of the Weber’s method related to the topic of capitalism
and religion is emphasized.

Keywords: Weber, religion, Western Civilization, capitalist spirit, values



Jlrogpmnna B. LLlanoBanoBa

benropoAckmit rocyAapCTBEHHbIN

HaLMOHAbHbIN MCCNea0BaTeIbCKMIA YHUBEPCUTET
Benropog, Poccnsa

KOHUENT «OTHOLUEHWME K PETUTN»
KAK METO40/1OMMYECKNUIA UHCTPYMEHT
COLMONOIMNMYECKOIO AHAJIU3A

B coBpeMeHHOW COLMOJIONMM PeNnrmm Haspesaa HeobxoanmMoCTb
B 0606LatoLLEM KOHLENTE, MO3BOMSOLEM ONUCbIBATh HE TOJIbKO
C/1ly4an pennrmMo3HOCTU U HEPEUTMO3HOCTH, HO 1 OBOJIbHO 6O1b-
LLIOe MHOroobpasne yCTaHOBOK, KOTOPbIE He BMMCbIBAOTCA B 3Ty
OMXOTOMMIO. HapacTaHmne Takoro pa3Hoobpasmnsa NpeacTaBaseTcs
CMMMNTOMOM KPM3MCa PENTMO3HOT0 MHCTUTYTA, XapaKTEPHOO 414
COBPEMEHHOrO 3Tana pPa3BMTUA KanUTaancTnyeckmx (No3gHemo-
[epHbIX) obLecTs.

Taknm KOHLEeNTOM MOXeT CTaTb NMOHATME «OTHOLLEeHWe K peinrnn»,
CooTBeTCTBYIOLLEE SB/IEHME NPEeACTABAAETCS C/IOXKHbIM 1N BKJIO-
yaeT B cebq, B COOTBETCTBMM C KOHLENUMEN colmanbHoro dakTa
3. [JtopKrenma, Kak 06bekTUBHYI0 NO3nLMIO YesnoBeka (rpynmbl),
N3MEPAEMYIO BOBIEYEHHOCTLIO B MHCTUTYLIMOHA IbHbIE CBA3MN,
TakK M CYyBBEKTUBHYIO ANCMO3NLIMIO, M3MEPAEMYIO MPUCYTCTBMEM
PESINTNO3HOIM COCTABAAIOLLEN B CO3HAHWUM 1 MCUXON0MMN JAHHOTO
cybbekTa.

OTHOLLEHME K PENIUTM ONMNCIBAETCA Yepes KOMIMIEKC MPU3HAKOB,
KOTOpble MOTyT BbITb KAacCMbULMPOBaHbI MO ABYM OCHOBAHMAM:
a) COLMOCTPYKTYPHbIE 1 pediekcBHbIe; 6) 06bEKTUBHbIE U CyOb-
ekTnBHble. COLMOCTPYKTYPHbIE, «BUANMbIE» MPU3HAKN OTHOCATCA
NCKJTIOYNTESIBHO K KAaTEropmmn 06beKTUBHbIX: TAKOBbI YCTONYMBbIE
$OpMbI OTHOLLIEHWIA YeN0BEKA / FPYMMbl CO CBALLEHHbIM CBEPXbe-
CTecTBeHHbIM Havanom (pennrvosHble TanHCTBA 1 0bpAaabl), C ean-
HoBepUamu (pennrnosHas obLmHa, NPUXoA), C 3aKpenIEHHbIMU B
TPAANLMAX KYbTYPHbIMU GOPMaMM NMPAKTUK NOBEAEHMA N CO3Ha-
HMA (06Pa3 XN3HW 1 MbiLLEHNA). KpUTeprem nx Hann4umna asna-
eTCA NHCTUTYLIMOHAbHbBIN (BHELLHNIA 1 BHYTPEHHNIA) KOHTPO/Ib.

PedbeKcnBHbIE MPU3HAKM OTHOLLEHWA K PEIUTN BapbUPYIOTCA B
LUNPOKOM [Mana3oHe: OT 06BbEKTMBHbIX, TakXe 00yC/1I0BAEHHbIX



NHCTUTYLMANN3aLMEN, [0 NpeaesibHO CyObekTUBHbIX, onpeaens-
€MbIX NMPOM3B0JIbHbIM BbIBOPOM.

Knaccndunkaums oTHOLLEHNA K PEINTNN, NCXOAA U3 NPeLIecTBy-
OLLIMX PACCYXKAEHNI, AOIKHA NCXOANTb U3:

3) COOTHOLIEHMA ero COLMOCTPYKTYPHbIX 1 pedieKCMBHbIX
KOMMOHEHTOB; JOMVHMPOBAaHWE COLMOCTPYKTYPHbIX KOM-
MOHEHTOB XapakTepHO A5 TPAANLUMOHHOW PeINrMo3HOM
MIOEHTUYHOCTW, TOTA3 KaK AOMUHNPOBaHWE pedneKCMBHBbIX
KOMMOHEHTOB XapaKTEPHO 419 COBPEMEHHON, pedekcmB-
HOW PeIMIMO3HON (MW aNbTEPHATUBHOM e1) MAEHTNYHOCTY,

6) Mepbl 06BEKTUBHOCTM / CyObeKTUBHOCTN pedIeKCnBHbIX
KOMMOHEHTOB;

B) KOHKPETHOW «KapTbl» COAEPXKAHMA COLUMOCTPYKTYPHbIX 1
pedIEKCMBHbBIX KOMMOHEHTOB OTHOLLIEHWA K PESINTM B NX
KOHTEKCTYa/IbHOM COOTHECEHWW.

B cOOTBETCTBUN C NMEPBbIM OCHOBAHMEM, BCE BapMaHTbI COBpe-
MEHHOrO OTHOLLIEHNS YesTI0BEKa K pesirim MoryT bbiTb nogene-
Hbl H3 TPWY YKPYMHEHHbIE rPpynnbl, NIW TMNA: NPENMYLLECTBEHHO
«CTPYKTYPHbIE», KOTAa ero no3nuMoHMpoBaHMe U akTUBHOCTb B
OTHOLLIEHNN Pesnrnn onpeaesfseTcs OTHOWEHNAMN BKIIIOYEHHO-
CTV B TPYNMNOBble CTPYKTYPbI M NPAKTUKN (HAaNpUMep, pPUTYasibHbIE);
NPenMyLLEeCTBEHHO pedieKCMBHbIe, KOrAa OHW onpeaenatoTca,
HanNpoTWB, BHYTPEHHEN YCTaHOBKOW; CMeLLaHHble, KOr1a BHELIHN
N BHYTPEHHWI GaKTOPbl HAXOOATCA B COCTOAHMUN NapuTeTa.

B COOTBETCTBMM CO BTOPbIM OCHOBAHMEM, MOTYT BbiTb BblAes1eHbI
cneayoLme TUMbl OTHOLEHNA K pennrnm: 1) npenumyLecTBeHHO
CMNOHTaHHbIe, KOTa «LIEHTP TAXECTN» B ero GOPMMPOBaHMM 1 NOA-
[epXKaHNN OTHOLLEHMA K PEINTMM CMeLLLAeTCa B chepy MHANBUAY-
a/IbHOTO BbIBOPA NAEHTUYHOCTY; 2) NPENMYLLECTBEHHO «TPaAN-
LIMOHHbIE», KOr4a NPUOPUTETHbIN XapakTep B ero ¢opM1MpoBaHnm
1 NOAAEPXKAHUM NMEIOT MHCTUTYLIMOHAIbHbIE CTPYKTYPbI 1 MeXa-
HM3Mbl KOHTPOSA; 3) CMeLlaHHble, Koraa MHANBUAYaAbHaa nbo
rpynnoBan camopedaekcna N TpaANLIMM OTHOLLEHNA HAXOAATCA B
COCTOSIHMM NapuTeTa.

B COOTBETCTBMM C TPETbNUM OCHOBAHMEM, TUMOIOMM3aLMA CyLLie-
CTBYIOLNX BAPNAHTOB OTHOLLEHNS K PeNrnn NpeacTaBaseTca



BO3MOXHOW TOJIbKO Ha 3MMNMpmyeckon 6ase, Kak MHAYKTNBHOE
NOCTPOEHMNE «KOHCTPYNPYEMbIX TUMOBY.

YKa3aHHble OCHOBAHWA, AN NPUHLMIMbI, MOTYT CTaTb OCHOBHbI-
MW O0CAMW KOOPAWNHAT AnA Oa/IbHENLEero MeToa0/10rM4yeckoro m
SMMNPUKO-AaHATNTNYECKOro n3yvyeHna (beHOMeHa OTHOLWIeHNA K
pennrnn.

KntoyeBble C/I0BA: OTHOLLIEHME K PeINrnm, Knaccudukaumsa npnsHa-
KOB OTHOLLUEHNS K PESINTNN, COLMOCTPYKTYPHbIE KOMMOHEHTbI, ped-
JIEKCMBHbIE KOMMOHEHTbI, COBPEMEHHbIN KPNU3NC MHCTUTYTA PESTUTAN.
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Belgrade, Serbia
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Branko Radicevi¢ Elementary School, Belgrade, Serbia
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ARTIFICIAL INTELLIGENCE AND
SOTERIOLOGICAL NARRATIVES

Contemporary discussions about artificial intelligence are not lim-
ited only to the sphere of technical innovation, but extend into
broader civilizational, ethical, anthropological, cultural, social,
philosophical, and economic questions. Narratives surrounding Al
include themes such as overcoming human limitations, reducing
suffering, and even addressing deep social problems. Although
usually presented in secular and technological terms, these nar-
ratives reproduce concepts that have historically been associated
with the ideas of salvation and final transformation. The analysis
starts from this point of view and examines how discourse within
the Al industry can be understood as a form of secularized sote-
riological imagination, and how it operates within the context of
neoliberal capitalism. The human need for meaning, hope, and
some form of transcendence appears to be reshaped through new
symbolic and technological frameworks. In this context, the notion
of “capitalism after man” points to a shift in which the human being
gradually loses its position as the central ethical reference point,
becomingincreasingly integrated into the systems of optimization,
automation, and control. The Al industry does not simply produce
powerful new tools, but also constructs compelling narratives
about the future. These narratives help legitimize growing concen-
trations of economic and symbolic power, while at the same time
shaping expectations about the future. The promise of liberation
through technology thus becomes intertwined with new forms of
dependence. This approach is interpretive and critically oriented,
drawing oninsights from the sociology of belief systems, critiques
of capitalism, and theories of ideology and legitimation. The aim
is not to compare artificial intelligence with traditional religions,



but to show how contemporary technological discourse mobilizes
familiar constructs of expectation in ways that help stabilize and
normalize existing economic arrangements. This analysis opens up
space for rethinking the place of the human being in an increasingly
automated and data-driven world.

Keywords: Artificial Intelligence, Soteriology, Neoliberal Capitalism,
Ideology, Automation



Cepret Buktoposuy TpodpumMoB
DakyNbTeT XYPHINNCTNKN MITY

MockBa, Poccus

Dunvan MIY s r. lywanbe (Taaknkncrax)

JBE PEAKLUMN COBPEMEHHOI'O
CEKYNIAPHOIO 3ANALHOEBPOMENCKOIO
OBLECTBA HA PEJIUTNIO

PaccMaTpurBasa BOCMPUATHE PENNUTMIN COBPEMEHHbIM KaMUTaINCTV-
4yecknm obLecTBOM (3anagHOEBPONENCKMM MO BCEW KYbTYPHOWM
NPVHAAIEXHOCTI) Mbl AO/KHBI 0OPATUTL BHUMAHNE Ha CJIOXKHYHO
CNCTEMY COLIMAbHBIX B3aMMOAENCTBNI B 3TON 061aCTH, BKJIIOYA-
IOLLYIO BCE COLMabHble chepbl. HeyanBmTenbHO, YTO CIOXKHOCTb
3TOro GeHoMeHa [1afia HaM CBOJIb Pa3HOOOPA3Hble TEOPUM Kak
CMCTEMY MPOTECTAHTCKOM 3TUKM B paboTax Makca Bebepa 1 nounck
COLMANbHOM CONMAAPHOCTM, YBA3AHHON C MECTOM Peiurim B 06-
LecTBe B TpyAax IMuna Jopkrerma.

Mpennarato BblAeUTb 1BE KOHTPACTHbIE PEAKLMN COBPEMEHHOIO
3anafHoeBPONenckoro obLecTBa Ha GeHOMEH penrm, OCHOBbI-
BasCb Ha Pa3HbiX TPEBOBAHMAX K PEIMIMO3HOMY MOTPEOEHWIO.

MepBan «byp>Kya3Has» — paCCMaTPUBAIOLLAA PESIMTNO3HYIO NpW-
HaOeXHOCTb MHANBMAA KaK MapKep NMOJIMTKOPEKTHOCTH, NCKJIHO-
yada, 0HaKo, COOBLLECTBA, CYNTAOLLMECA KY/IbTYPHO HECOBMECTH-
MbIMI C IOMUHNPYIOLLIEN KY/TbTYPOM.

MNoka3aTesibHO, YTO NpeAcTaBUTe M 06Pa3oBaHHOIO Kaacca, ob-
pallatoLmecs B HETPAAMLMNOHHbIE A5 3aNaJHOEBPONENCKON
KYNbTYPbl PEIUINN, TaKNe KaK, Hanpumep, byaam3m, NHAYN3M,
[3eH, 1N faxe «ydyeHve kabanbl» (BUAMMO, OTOPBAHHOE OT Uyaan-
3Ma) CYMTAIOTCA BMOJIHE 61aronpuUCTONHbIMK FPpaXkaaHamu, XoTa
n enfant-terrible cBoen anoxun. 3To MX AyXOBHOM NyTb. Ha TO OHWM
N NHTENINTEHUMA U MHTEI1eKTYaslbl, YTOObl TBOPYECKM NOAXO-
ONTb K XXN3HW.

PenurnosHoe notpebieHvie B 3TOM Cyyae ByaeT BbIPAXKEHO B BblI-
NOSIHEHMW NPEeANUCIHUIA CBOEWN PesIUTK, TyHLLE MAXKOPUTAPHOWN.
Ho naxe TyT, 3T0 y4acTve byaeT cBeeHO K JOBOJIbHO CBETCKM MO-
HVYMaeMbIM 06pa3am: OCBALLEHNE Ky/IM4Ya, BMECTO OCO3HaHMs MNMac-
XaJIbHOrO TANHCTBA, KynaHne B JleAaHON Npopybun, ANa «CMbITUA



BCEX FPEX0BY, BMECTO MOHMMAHWSA TalHbl KPELLEeHNSA 1 T.A. 3aXnra-
Hue ceeun (rpoMHMLbI) Ha CpeTeHmre, BbiCTaBeHNe BepOOBbIX NIIK
Hepe30Bbix BETOYEK (AaKe He BCeraa 0CBALEHHbIX B LIEPKBN) B CO-
OTBETCTBYIOLLME HEAEIN, NO3APaB/eHNe PpY3en C PeIMrMo3HbIM
Npa3aHMKOM 0Ka3bIBAKOTCS OTOPBaHbI OT PEJINIMO3HOIO YYeHNSA 1
CMbIC/1a. Tak HEKOTOPbIE 13 Taknx 06psAA0B OKa3bIBaAOTCA NogMe-
HEHHbIMWN B CO3HaHNN: HObLLAA YaCTb OTMEYatoLLMX MegoBbIn 1
A6104HbIN CNAc B aBrycTe, He ByayT CNocobHbI Ha3BaTk Mpa3aHNKM
XPUCTMAHCKOTO LIEPKOBHOIO KasieHAapsi, K KOTOPbIM 0Ka3a/lMcb
NPUYpPOYEHbI CEbCKOXO3ANCTBEHHbIE, MO CBOEN CYTIN A3blYecKne
06paabl. OfHAKO TaKOM MOAX0A MOXHO CYMTaTb HaroxenateibHo
HACTPOEHHbIM K COOCTBEHHO PENTAN, U Yallle BCErO NHAMBWAbI
NOEHTUGULMPYIOT Ceba C BEPYIOLLMMM, NOJIAratoT, YTO OHU COOT-
BETCTBYIOT HEKOMY «CPeHEMY».

OAHaKo, HapAaady C TaKNM «MPUPYYEHNEM» PENTNN K COLMAIbHOMY
NOPAAKY, MOXHO Hab1l01aTb BTOPOM T1M —arpeCcCuBHYO PeAKLMIO
«He300XHNKa», CBA3AHHYIO C APYrMM BMAOM NOTpebaeHms.

PerynsipHbIn puTM PeSIMTMO3HOM XN3HW, LIePKOBHbIN KasaeHAaapb,
npasBmaa NocTa 1 B3aMMOMNOMOLLN B CBALLEHHbIN MecaL, PamaaaH,
Opyrve npeanncaHns pennrnin, TpebyoLLnx oT BEpYHoLLIEro cMupe-
HWNS, OFPAHMYEHMA CBOMX XeJTaHWI, OPTraHM3YIOLLME COLMAJTbHYIO
XWN3Hb, BCTPEYAIOT arpecCcuBHYIO, HE HAX04AT NOHMMaHKA B obLLe-
cTBe notpebneHmnsa. Oco3HaHne ceba «HenpaBUIbHbIMY, 13-33 TOTO,
4TO Ye/I0BEK HEe BbIMOHAET NPeANNCaHHbIe PeIMrnen HopMbl. Tak,
Hanpumep, KO.HO.CnHeIMHa NpeKkpacHo nccieqoBasna M NnpoaHann-
31poBasia B 1990-e n nocseaytoLne rofbl KOHGANKT MHTEINTeH-
LN, 0CBanBatoLLIEeN LLEeHHOCTN CBOBOAHOIO (KaNUTaIMCTUYECKOrO)
06LLeCTBa, XenatoLwen Npyn 3TOM C4MTaTb ceba NPaBoOCIaBHONM, HO
BbISCHAOLLIEN, YTO B LIepKBKM HET BCEA03BOIEHHOCTH, He MpUeM-
ieMbl onpezenieHHble MoAe M MOBeAeHMS.

3TO MOXET U1 Bbl3blBAET arpeCccrBHOE HEMPUATIE PENIUTMO3HOIO
06pa3sa Xn3H, BbIIMBAKOLLLEECA YacTo B TpeB0OBaHNA OrpaHnyeHma
MeCTa PeINIMK B XN3HW 0OLLECTBA MO/ BMAOM 3allinTbl CBO6OAbI
COBECTU, CBETCKOCTM 1 I@MOKPATUN.

KntoyeBble CNOBa: pe/iMrno3Hoe notpebieHne, peanria, Kanmra-
JIN3M, CEKYNIAPHOCTb.
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EUCHARIST AND THE LIMITS OF EXCHANGE:
RETHINKING GIFT BEYOND CAPITALIST
RATIONALITY

This paper explores the relationship between the Eucharist and
contemporary economic paradigms through the lens of the gift
theory. Drawing on the insights of regarding the social function
of the gift, as well as 's deconstruction of the “pure gift,” the pa-
per argues that even systems of gift exchange often remain em-
bedded in logics of reciprocity and implicit exchange. In contrast,
the Eucharist is analyzed as a radical form of gift that escapes the
economy of equivalence: it is not grounded in merit, return, or
calculation, butin unmerited giving and communion. In this sense,
the Eucharistic act constitutes both a theological and anthropolog-
ical challenge to capitalist rationality, which is structured around
value, interest, and exchange. The paper further examines the
implications of this tension in contemporary practices, including
humanitarian aid and the digital economy, raising the question of
whether a truly non-instrumental gift is possible within a capitalist
framework. In conclusion, it is argued that the Eucharist does not
offeran alternative economic system in a technical sense, but rath-
er exposes the limits of market logic and opens space for rethinking
relations, value, and community.

Keywords: Eucharist, gift, gift economy, capitalism, exchange, theo-
logical economy, communion, grace



RELIGION, CONSUMER
CULTURE, AND
COMMODIFICATION:
BETWEEN ADAPTATION
AND RESISTANCE



Dragana Stojanovic
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SHABBAT SANCTITY REVISITED:
A PLACE IN TIME BEYOND CONSUMERISM

Shabbat occupies a central place in Jewish religious and traditional
life as a weekly institution of sacred time devoted to rest. In Jewish
religious thought, the quality of holiness (heb. kedushah) is defined
primarily through the act of separation: that which is holy is set
apart from ordinary time and activity. In this way Shabbat marks a
clear boundary within a regular weekly working rhythm, dedicating
approximately twenty-five hours from the sunset to the nightfall
on the following day to a withdrawal from everyday labor, produc-
tion, and economic exchange. This temporal separation is articu-
lated in the Torah through a commandment to rest on Shabbat
which extends beyond the individual and encompasses the entire
social environment: family, household workers, guests within the
city borders and even household working animals (Shemot/Exodus
20:10). Within this framework, Shabbat establishes a radical egali-
tarian momentin which all members of the community are equally
responsible and equally obliged to set aside time so everybody
could rest and pause.

Writing about the significance of Shabbat in theological and so-
cial realm, Rabbi Abraham Joshua Heschel described Shabbat as a
“palace in time" (Heschel, 1951), defining it as radically different
from the materiality that can be built, bought, accumulated, or
consumed through financial capital. In this sense, Shabbat can be
understood as an alternative or even contrast to the economic
logic of “time is money” that structures much of secular social life
in capitalist societies. Similar ideas can be traced in Rabbi Nathan
Lopes Cardozo’s analysis, which views halakha as one of the ma-
jor driving forces behind innovative, courageous, and even rebel-
lious responses to repressive or demanding aspects of daily reality
(Cardozo 2017). In contemporary societies, however, Shabbat is
frequently perceived as incompatible with modern lifestyles. For
many people, strict religious observance appears outdated, im-
practical, or unnecessarily restrictive within the world organized



around constant productivity, consumption, and digital connec-
tivity, but is it really so?

This paper revisits the concept of Shabbat, understanding it as a
counterbalance to consumerist culture. It argues that the Shab-
bat observance can be interpreted as a form of resistance to
continuous rhythms of production that are characteristic for con-
temporary consumer-oriented societies. By suspending labour,
economic exchange, and digital activity, Shabbat — even if just
temporarily — introduces an alternative model of living within the
time structured around rest, community, and spirituality. From
this perspective, Shabbat may be explored not only as a religious
commandment, but also as a longstanding cultural mechanism for
social and individual well-being that offers rest from consumerism
and communicational acceleration, demonstrating its relevance in
contemporary times.

Keywords: Shabbat, holiness, temporality, consumerism, resistance,
wellbeing
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BETWEEN THE SACRED AND THE MARKET:
UMRAH IN THE CONTEXT OF CONTEMPORARY
CAPITALISM

The paper analyzes Umrah as an act of worship and a social phe-
nomenon in the context of contemporary capitalism, with a par-
ticular focus on the relationship between spirituality and com-
mercialization. Although in Islamic teaching, Umrah represents a
voluntary form of pilgrimage aimed at spiritual purification and
drawing closer to God, in recent decades a transformation has
become evident, as it increasingly assumes a pronounced market
and consumer dimension. The flexibility regarding the time of its
performance, combined with the development of the tourism sec-
tor and global consumer culture, has contributed to the growth of
organized Umrah programs and its positioning within the broader
framework of religious tourism.

Starting from a sociological approach to religion, the paper does
not engage in a normative evaluation of the correctness or incor-
rectness of particular practices, butinstead seeks to analyze how a
religious ritual intertwines with the logic of the market, luxury, and
consumption. Special attention is given to the tension between
religious values such as modesty, moderation, and sincerity in wor-
ship, and the values of consumer society that promote materialism,
status, and conspicuous consumption. In this context, the concepts
of need and luxury are examined, as well as the transformation of
their meanings in contemporary society.

The empirical part of the study is based on a content analysis of
promotional materials from online travel agencies organizing Um-
rah. Categories such as accommodation, VIP offers, discounts, ex-
cursions, meals, and additional services were examined in order
to identify dominant discourses and patterns in the representa-
tion of this act of worship. The findings indicate that Umrah is in-
creasingly constructed as an experience that combines religious
devotion with consumer preferences, thereby opening space for



re-examining the relationship between the sacred and the market
in contemporary societies.

Keywords: Umrah, commercialization of religion, consumer culture,
religious tourism, luxury and necessity
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RELIGION, CONSUMER CULTURE AND PUBLIC
DELIBERATION: CIVIL SOCIETY BETWEEN
COMMODIFICATION AND DEMOCRATIC
RESISTANCE

Contemporary societies are increasingly shaped by the expansion
of consumer culture and market logics that permeate almost every
sphere of social life, including religion. Within the context of global
capitalism, religious institutions, symbols and practices are fre-
quently subjected to the processes of commodification, branding
and market adaptation. At the same time, religion continues to
function as a source of moral orientation, identity formation and
collective meaning. This ambivalent position raises an important
question: to what extent can religion preserve its ethical and com-
munal role when confronted with the pressures of consumer cul-
ture and market rationality?

This paper examines the relationship between religion, consumer
culture and civil society from the perspective of deliberative dem-
ocratic theory. Particular attention is devoted to the role of civil
society as a mediating sphere between the state, the market and
religious communities. The analysis draws on theoretical insights
from deliberative democracy and civil society studies, especially
the works of Jirgen Habermas, John Dryzek and other scholars
who emphasize the importance of public discourse, civic participa-
tion and pluralism in contemporary democracies. The paper argues
that the commodification of religion does not necessarily lead only
to the erosion of religious meaning; it may also produce new forms
of adaptation and social engagement. Religious organizations in-
creasingly adopt communication strategies, digital platforms and
elements of consumer culture in order to remain visible and so-
cially relevant. However, such adaptation simultaneously gener-
ates tensions between spiritual authenticity and market-oriented
practices. Within this context, civil society becomes a crucial arena
in which these tensions are publicly articulated and negotiated.
Special attention is given to the dynamics of public deliberation



in plural societies, where diverse religious and secular worldviews
coexist. The study explores how civic initiatives, non-governmen-
tal organizations, digital activism and public debate contribute
to shaping discussions about religion, ethics and social values in
contemporary societies. While consumer culture may transform
religious expression into symbolic goods, civil society can provide
spaces where religion functions not merely as a marketable identi-
ty, but as a participant in democratic dialogue. The paper concludes
that the relationship between religion and capitalism cannot be
reduced to a simple opposition between domination and resist-
ance. Instead, it unfolds through complex interactions involving
adaptation, negotiation and critique. The future role of religion in
the public sphere will largely depend on the capacity of civil soci-
ety to maintain open deliberative spaces where ethical reflection,
pluralism and civic participation can counterbalance the reductive
logic of commodification.

Keywords: Religion, consumer culture, commodification, civil society,
public deliberation
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THE RELIGIOUS IN THE CULTURE OF
CONSUMPTION AND COMMERCIALIZATION

Modern society is increasingly defined by the logic of consumption,
within which goods, services and symbols acquire the status of
tools of self-expression and identity construction. In this culture,
market narratives extend not only to the economic sphere, but
also to the space of culture, education, communication and spirit-
uality. Religion, which was traditionally considered as a sphere of
transcendent meaning and value orientation, also finds itself un-
der the influence of commercialization processes. As a result, an
ambivalent situation arises in which, on the one hand, religious
institutions adapt to market conditions, while on the other, they
try to maintain their autonomy and critical potential in relation to
consumer culture. In the context of postmodern society, religion
increasingly functions in conditions of religious pluralism and the
“market of worldviews” (P. Berger). The individual acts as a con-
sumer who chooses spiritual practices according to his own needs,
emotions or life strategies. This contributes to the emergence of
the phenomena of individualized spirituality, “faith constructors”,
the popularization of meditations, coaching practices, spiritual
trainings, religious tourism and symbolic products. In such a situ-
ation, religious experience can lose its ontological depth and turn
into an element of lifestyle or psychological comfort.

Religious experience not only lies at the heart of tradition, man-
ifesting itself in typified schemes of religious practices, but also
contradicts the formalization of religions, due to which it turns
out to be a factor in the transformation of the basic structures of
religious everyday life. The world around offers a variety of situa-
tions, but the “habits” that have formed allow the actor to act and
foresee the need for a certain action in the future.

Religious experience relativizes everyday life. Being in constant co-
existence in two areas of ultimate meanings most often exhausts
the subject; first of all, this is connected with the dangers of reli-
gious experience, as well as with its intensity and level. The need to



secure the experience requires the formation of habitual religious
practices that allow it to be controlled. The habit of performing a
religious action in itself reduces the intensity of religious experi-
ence that accompanies the corresponding action; at the same time,
the transition to the sphere of hierarchically other levels ceases to
seem so dangerous to the subject.

The transformation of religious actions under the pressure of com-
mercialization is also manifested in the mediatization of religion.
Online services, branded religious products, paid spiritual courses
or marketing strategies of religious organizations demonstrate the
desire to adapt to new communication and economic conditions.
On the one hand, this expands access to religious resources and
makes them closer to modern human; on the other hand, thereis a
risk of reducing religion to the format of a service, where spiritual-
ity is evaluated according to the criteria of efficiency, convenience
or emotional appeal.

At the same time, religion not only adapts to the culture of con-
sumption, but also acts as a form of resistance to it. Many religious
traditions criticize consumerism as a form of idolatry that replac-
es spiritual values with material ones. In Christian social thought,
Buddhist ethics or the Islamic tradition, moderation, solidarity,
responsibility and the priority of the spiritual over the material
are emphasized. In this sense, religion retains the potential for an
alternative vision of human life, oriented towards reason, collectiv-
ity and transcendence, rather than towards endless consumption.

The symbolic function of religion as a space that stands in oppo-
sition to market logic is particularly important. Religious rituals,
holidays and practices form an experience of selflessness, gift and
community that contradicts the utilitarian rationality of consumer
culture. In a post-secular society, this allows religion to play the role
of a moral corrector, reminding of the limits of economic rationali-
zation and the need for humanistic guidelines.

Thus, the interaction of religion with consumer culture is dual
in nature. Adaptation to market conditions ensures the survival
and social relevance of religious institutions, but at the same time
creates the risk of losing the authenticity and depth of religious
experience. Resistance to commercialization, in turn, allows us to
preserve the critical and transformative potential of religion. It is



in the tension between adaptation and resistance that the modern
configuration of religiosity is formed, reflecting the broader con-
tradictions of postmodern culture.

Keywords: configuration of religiosity, consumer culture, commercial-
ization, postsecularism, spirituality
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TRANSFORMATION OF ETHNO-CONFESSIONAL
INTERACTIONS AMONG VARIOUS RELIGIOUS
GROUPS OF MOSCOW STUDENTS IN THE
CONTEXT OF MARKET CAPITALIZATION

High levels of interethnic tension in the Moscow metropolis have
persisted for decades. In the context of market capitalization,
which Russia has entered in recent decades, ethno-confessional
processes are acquiring a new dynamic: market competition, un-
regulated labor migration, and social stratification are becoming
significant factors in the exacerbation of interethnic contradic-
tions. Religion is increasingly acting not only as an institution for
preserving traditional values, but also as a resource for group mo-
bilization, enabling young people to adapt to the challenges of
the market economy and compensate for the shortcomings of the
state’s national policy.

The development of ethno-confessional conflicts depends on a
combination of political, socio-economic, and socio-cultural trans-
formations, among which mass unregulated migration (driven by
the demands of the capitalist labor market) and the propaganda
ambivalence of media networks occupy a prominent place. Our
research focuses on the development of ethno-confessional inter-
action against the backdrop of changing national policiesin the era
of a market economy, in which the growth of intolerant attitudes
becomes a side effect of capitalist competition for status, national
identity, and access to resources.

Research conducted by the Institute of Demographic Studies of
the Federal Research Center of the Russian Academy of Sciences
(2020-2024) examined the perceptions of religious students in
Moscow regarding ethno-confessional interaction. The motives be-
hind the growth of religious groups and the conversion to denom-
inations are based on the belief that traditional religions are the
guardians of national, spiritual, moral, and cultural values. Young



people seek protection from these religions against the infringe-
ment of their national rights, the loss of national identity, and the
destruction of their cultural mentality—risks that are particularly
acute in the context of capitalist turbulence and the ineffective-
ness of the state’s national policy.

To determine the level of “ethno-confessional tolerance culture”,
typological groups were created: “consistent believers” (those who
formed their identity before facing the challenges of capitalism)
and “newly converted believers” (those who turned to religious
faith in response to current socioeconomic changes). The forma-
tion of beliefs about national infringement, associated with fierce
competition in the labor market and the changing socio-cultur-
al environment for the sake of economic expediency, correlates
with the growth of intolerant ethno-confessional interactions. This
trend is clearly evident in the group of “newly converted believ-
ers”. Averbal orientation toward active conflictual actions is more
characteristic of this group, which is perhaps experiencing a more
acute period of adaptation and the search for national identity
in the face of the capitalist challenge. Meanwhile, the group of
convinced “consistent believers”, having a more solid ideological
and social foundation, demonstrates less “conflictual charge” and
is more tolerant of other nationalities. In interfaith relations, both
groups of believers are largely neutral and tolerant.

Including the capitalist context allows us to interpret these pro-
cesses not only as a consequence of institutional shortcomings in
national policy, but also as a response to economic instability, com-
petition for resources, and identity strategies in which religion, to
some extent, becomes an organizational resource for adaptation
to market realities.

Keywords: youth, religious groups, ethno-confessional interactions,
market capitalization
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MARKETING RELIGIOUS AND SPIRITUAL
CONTENT IN NORTH MACEDONIA

In contemporary capitalist contexts, marketing has become a key
mechanism through which visibility, recognition, and engagement
are produced and sustained. This paper examines how religious and
spiritual content is marketed in digital environments, with particu-
lar emphasis on social media in North Macedonia. While religious
communities have traditionally relied on the established forms of
transmission, such as sermons, written texts, and communal gath-
erings, to sustain their presence and influence, the expansion of
digital platforms has introduced new conditions in which visibility
and audience reach are increasingly shaped by marketing-oriented
practices. In this context, the paper does not approach marketing
as a narrowly defined economic tool, but as a broader organizing
principle that structures how content is presented, framed, and
made visible to audiences. Social media platforms such as Facebook
and Instagram provide an environment in which religious actors,
both institutional and individual, adapt their presence to formats
that prioritize clarity, immediacy, and emotional resonance. At the
same time, forms of individualized and loosely structured spiritual
content emerge alongside more traditional religious expressions,
often adopting similar modes of presentation.

The empirical analysis is based on a qualitative research design,
including content analysis of selected social media profiles and
pages in North Macedonia. Using purposive sampling, the study
examines variations in content type (religious, spiritual, hybrid)
and focuses on key dimensions of marketing-oriented presenta-
tion, including message framing, visual structuring, and forms of
audience engagement. Rather than evaluating these practices in



instrumental terms, the analysis explores how marketing shapes
the conditions under which religious content becomes visible and
socially relevant. The findings indicate a growing convergence in
the ways religious and spiritual content is presented, characterized
by simplified messaging, increased reliance on visual elements,
and the use of emotionally resonant narratives. These patterns
suggest that social media environments encourage the adoption
of standardized marketing-oriented formats, while simultaneously
enabling the coexistence of institutional religious communication
and individualized forms of spiritual expression.

The paper contributes to a better understanding of how market-
ing operates as a structuring principle in the contemporary digital
presence of religion. By analyzing the marketing of religious and
spiritual content on social media in North Macedonia, this paper
contributes to a deeper understanding of how marketing struc-
tures the visibility and public presence of religion in digital envi-
ronments.

Keywords: marketing, digital religion, social media, religious content,
spiritual content
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THE SERBIAN ORTHODOX CHURCH BETWEEN
CULTURAL HERITAGE AND INVESTOR URBANISM:
THE CASE OF THE NATIONAL LIBRARY OF
SERBIA

Investor urbanism implies the investment of private capital in the
construction and expansion of the city, and the experience in Serbia
points to the fact that public spaces are practically privatized and
used for residential and commercial, primarily consumer facilities,
while the existing infrastructure of the city is only burdened even
more without the investor’s obligation to invest in it. Economic
growthis regarded as a public good, although it does not necessar-
ily imply social development; more often, it entails the devastation
of public spaces, the prioritization of capital over citizens, and ulti-
mately the commercialization or repurposing of cultural, material,
and architectural heritage in attractive urban locations.

The National Library of Serbia, which houses more than five million
items, including valuable medieval manuscripts, is located on the
Sveti Sava plateau. Together with the Church of Saint Sava, it forms
an urban, spatial, cultural, and historical unit of Belgrade and is a
protected cultural asset. Today, the structural stability of the build-
ing, as well as the repository that preserves the most significant
national body of books, is under threat, as trees in the protected
park zone were cut down without consulting experts to initiate the
construction of the underground “Skerli¢eva” garage without the
necessary construction analyses and documentation.

The aim of this paperis to analyze the public narrative and examine
the position and stance of the Serbian Orthodox Church regarding
the endangerment of the area where the largest Orthodox tem-
ple—the Church of Saint Sava—and the National Library are locat-
ed, considering that the Serbian Orthodox Church is a co-investor,
i.e.,itis financing the construction of the public garage being built
by the private company Concord West. On the other hand, em-
ployees of the National Library of Serbia, cultural heritage experts,



and the broader cultural public have appealed to institutions to
enforce the Law on the Protection of Cultural Heritage, halt the
construction, and ensure the protection of the National Library
from potential damage—both to the building itself and to the
cultural heritage preserved in its repository—as well as to provide
safe access to the entrance, which has not functioned properly
since the works began in 2024.

Keywords: Serbian Orthodox Church, National Library of Serbia, inves-
tor urbanism, cultural heritage
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OCCULTISM, POPULAR CULTURE, AND PROFIT:
A JANUS-FACED PERSPECTIVE ON THE
ANTI-CULT MORAL PANIC OF THE 1980S

This presentation addresses the relationship between contem-
porary occultism, popular culture, and profit, focusing primarily
on the 1980s — a decade marked by the peak expansion of oc-
cult-themed pop-culture content, as well as the escalation of the
anti-cult movement and anti-cult moral panic. By analysing the
prevalence of various aspects of alternative spirituality within
1980s popular culture, attention is directed towards the presence
of such spiritual content in music, feature films, animated films,
RPGs, video games, and toys.

Regarding the interaction between the significant presence of
occult elements within the 1980s pop-culture milieu on one hand,
and the stigmatisation and social condemnation to which such
tendencies and their actors were exposed on the other, several
explanations can be offered. The first and most apparent suggests
that the expansion of occult aesthetic elements within popular
entertainment led to public anxiety, subsequently resulting in
the expansion of the anti-cult movement and the emergence of a
moral panic. Conversely, one must also note the reverse process:
a tendency wherein, due to the “forbidden fruit” effect, the very
emergence of the moral panic in question served as an additional
stimulus for the rising popularity of the denounced occult content.
Finally, it is necessary to observe the economic side of the issue,
namely the interplay between popularity and profit, understood as
one of the decisive factors dictating trends within mass and popu-
lar culture in general. Viewed thus, the profit that occult-inspired
pop culture generated for the entertainmentindustry can be seen
as an exceptionally significant incentive for the further expansion
of occult pop-culture content. According to this reasoning, the
seemingly paradoxical situation in which an enormous surge in
the popularity of such stigmatised content appeared alongside



rising social concern regarding the infiltration of the occult into
the cultural domain is, in fact, not at all illogical. To clarify, this
apparent paradox corresponds to some of the fundamental laws
of the capitalist market economy, including the basic law of supply
and demand, as well as the principle of profit maximisation. In this
sense, despite the controversies they sparked and the strong pub-
lic resistance they faced, occult elements within popular culture
proved to be an excellent product and a resource for commercial
exploitation. Furthermore, in accordance with the logic of capital
and the capitalist market, virtually all other interests were subor-
dinated to the interest of increasing profit, including various legal
and ethical dilemmas that stood in the path of exploiting occultly
aestheticized pop-culture products.

All of this leads to a conclusion regarding the Janus-faced per-
spective of the anti-cult moral panic that swept through Western
civilisation during the 1980s. Namely, although the proponents
of the anti-cult moral panic could reasonably have expected their
efforts to result in the elimination or at least the suppression of
occult content from the sphere of popular culture, the develop-
ment of events showed that the aforementioned moral panic had a
largely counterproductive effect, serving precisely as an additional
generator for the rise of the occult’s popularity in mass culture and
life in general. Moreover, if the focus is placed exclusively on the
domain of popular culture, it is observed that the entertainment
industry —in line with its general drive towards increasing gain and
acquiring profit regardless of ethical and other barriers — directly
utilised the wave of anti-cult propaganda to achieve economic
benefit, while itself actively contributing to the rise in popularity
of occult-based pop-culture content, which was understood at the
time as a highly commercially viable product.

Keywords: occultism, popular culture, profit, moral panic, anti-cult
movement
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SOCIAL JUSTICE BETWEEN THE MARKET
AND HUMAN DIGNITY

Contemporary capitalism shapes social relations through the logic
of market productivity, competitiveness, and individual responsibil-
ity, which particularly affects social groups that do not fit into the
dominant economic models of “efficiency” and “self-sufficiency.”
Among them, persons with disabilities occupy a specific position,
as their social status is often determined at the intersection of
economic inequality, symbolic marginalization, and insufficient
institutional protection. In this context, the question of social jus-
tice transcends the framework of formal equality and opens the
need for a deeper analysis of the relationship between capitalism,
religion, and social responsibility.

This paper is based on the assumption that the capitalist system,
especially in its neoliberal form, tends to measure human value
through work capacity, market profitability, and consumer poten-
tial. Such a logic often leads to the exclusion of persons with disa-
bilities, who continue to face barriers in education, employment,
access to public services, and full social participation. At the same
time, contemporary discourses on social justice emphasize the re-
distribution of resources, recognition of diversity, and the removal
of structural barriers that produce inequality.

The paper examines whether religious and ethical traditions can
serve as a corrective to dominant market rationality. Special at-
tention is given to the concepts of dignity, solidarity, compassion,
equality, and care for the vulnerable, which are present in various
religious teachings and may contribute to the critique of social
relations based exclusively on profit. The aim is not to idealize re-
ligion, but to explore its potential, in dialogue with contemporary
theories of social justice, to offer a value framework for more in-
clusive social policies.



Methodologically, the paper relies on a theoretical-critical analysis
of relevant literature in the fields of sociology of religion, disability
studies, and the critique of neoliberalism. The focus is on how the
concept of social justice can be redefined so that persons with disa-
bilities are not perceived as a “burden on the system,” but as equal
holders of rights, dignity, and social contribution. In conclusion, the
paper argues that a truly just society cannot be built solely on mar-
ket principles, but requires a synthesis of economic redistribution,
cultural recognition, and ethical responsibility toward the most
vulnerable members of society.

Keywords: social justice, capitalism, persons with disabilities, religion,
inclusion
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FAITH-BASED SOLIDARITY IN CONTEMPORARY
SOCIETY: THE MISSION OF THE SOVEREIGN
MILITARY ORDER OF MALTA (SMOM)

In contemporary societies shaped by neoliberal economic models,
the question of solidarity increasingly extends beyond the institu-
tional frameworks of the welfare state and finds expression within
civil society and faith-inspired initiatives. This paper starts from the
assumption that religious traditions, despite the processes of secu-
larization and individualization, still represent an important source of
moral motivation for altruistic action and humanitarian engagement.

The theoretical framework draws on both classical and contempo-
rary contributions from the sociology of religion and social theory.
Particular attention is given to Max Weber's reflections on religious
ethics, Robert Putnam’s concept of social capital, and more recent
perspectives on religion and civil society developed by Peter Berger
and José Casanova. Within this perspective, religion is approached
as a symbolic and normative resource that fosters networks of
trust, mutual assistance, and collective responsibility.

The empirical focus of the paper is the humanitarian mission of
the Sovereign Military Order of Malta (SMOM), one of the oldest
and most recognizable actors of faith-based humanitarian action
in Europe. Through an analysis of its activities in Malta and beyond,
the paper explores how principles of Christian humanism, service
to the poor, and the ethics of charity are translated into contem-
porary forms of voluntary engagement. Particular attention is paid
to the ways in which this organization connects religious tradition
with modern practices of social solidarity, humanitarian aid, and
international cooperation. The paper concludes that faith-based
organizations such as the Order of Malta remain significant actors
in the production and maintenance of social solidarity in the con-
text of late capitalism.

Keywords: religion, solidarity, humanitarian volunteering, social capi-
tal, Order of Malta (SMOM)
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ETHICS OF RELIGIOUS BUILDING:
SPIRITUAL MISSION AND SOCIAL
RESPONSIBILITY

Religious buildings are cult buildings that, through their architec-
ture, aesthetics and arrangement, testify to the historical heritage
and institutional development of a religious organization. In this
research, the author analyzes the field of religious construction
from the perspective of the ethical tension that arises between
the intensive construction of religious buildings and social respon-
sibility towards society and believers. The introductory part of the
research points out the importance of religious construction and
emphasizes its spiritual, cultural and social function. Then, the rela-
tionship is considered between representative religious construc-
tion and the rules of religious institutions to act in the direction of
social and legal responsibility. Attention is focused on considering
the question of whether a spiritual mission is affirmed through
construction activities that contribute to social cohesion and soli-
darity, or is the focus directed towards institutional prestige that
excludes the social dimension. In the final part of the paper, the
author points out the need to establish a balance between the
intensity of construction of religious buildings and the principle of
social responsibility, as a key aspect of the contemporary activities
of churches and religious communities.

Keywords: Religious building, state-church law, religious construction,
Christian ethics, sociology of religion
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FROM PILGRIMAGE TO A TOURISM PRODUCT:
RELIGIOUS TOURISM AND CAPITALISM IN
CONTEMPORARY SOCIETY

A complex social phenomenon that integrates religious, cultural,
and identity dimensions, pilgrimage represents a religious practice
of traveling to a sacred place, motivated by faith, spiritual needs,
and the desire for transformation, whether personal or collective.
This symbolic and often physical act of approaching the sacred,
through spiritual purification, entails visiting a holy site, pursuing
a spiritual goal, and engaging in a shared experience, most often
mediated through ritual travel. Contemporary changes in the tour-
ism market indicate that the concept of pilgrimage is evolving and
expanding beyond a strictly religious framework, and it is precisely
this transformation that forms the basis for the development of
religious tourism, where traditional pilgrimage intertwines with
tourism practices and the principles of a market economy.

The paper analyzes the transformation of pilgrimage from a tradi-
tional religious practice into a tourism product within the context
of the development of global capitalism in contemporary society.
Drawing on aninterdisciplinary theoretical framework, it examines
how processes of globalization, commodification, and marketing
influence the changing meanings and functions of religious trav-
el. The study also considers the role of various subjects involved
in religious travel, such as religious institutions, the state, and
the tourism industry, in shaping and managing religious tourism
destinations, as well as the implications of these processes for
local communities and cultural heritage. Increasing attention is
given to the impact of digitalization and contemporary media on
the promotion of religious tourism destinations, as well as to the
growing role of individualized spiritual practices in shaping tourism
demand. In this context, religious tourism is viewed both as a space



for intercultural dialogue and as a potential site of conflict, par-
ticularly under conditions of intense global migration and political
tensions. Special emphasis is placed on the relationship between
spirituality and the market, where religious tourism simultaneous-
ly serves as a space for preserving religious values and for their
economic exploitation. The paper analyzes how contemporary re-
ligious tourists redefine travel motivations, moving between faith
and consumer patterns, thereby blurring the boundaries between
pilgrims and tourists. Particular attention is paid to the paradoxes
of contemporary religious tourism, reflected in the simultaneous
strengthening of religious visibility and its commercialization with-
in both domestic and international tourism markets. Finally, the
paper highlights the need to establish a sustainable model for the
development of religious tourism that would reconcile economic
interests with the preservation of authenticity, cultural heritage,
and the spiritual significance of pilgrimage in contemporary soci-
ety, while emphasizing the importance of ethical principles and
responsible governance of this complex social phenomenon.

Keywords: religious tourism, pilgrimage, capitalism, society
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THE IMPACT OF SOCIO-ECONOMIC DEPRIVATION
ON THE IMPORTANCE OF GOD

This paper builds on the literature in which religiosity is defined
as a central axis in the societies characterized by existential in-
security, poverty, high inequality, political instability, weak in-
stitutions, and uncertainty regarding everyday life, as argued
by Ronald Inglehart. Under such conditions, religion serves an
important function by providing a sense of order, control, pre-
dictability, and symbolic protection. This study problematizes the
assumption that religiosity per se is conditioned by deprivation.
The main hypothesis is that socio-economic deprivation is not
equally associated with all aspects of religiosity, but primarily with
the dimension related to the importance of God in everyday life.
In other words, it is assumed that poverty, inequality, and lower
levels of economic development will be more strongly associat-
ed with a high perceived importance of God than with religious
beliefs as such.

The study is based on data from the most recent wave of the Eu-
ropean Values Study (2017). Key indicators of socio-economic dep-
rivation include GDP, the GINI index, and the percentage of the
population living on less than $5.5 per day, while controlling for
gender, age, education, and income.

The results confirm the proposed hypothesis. The linear regres-
sion model for the importance of God demonstrates very high
explanatory power, with lower GDP, higher poverty, and greater
inequality emerging as the strongest predictors. In contrast, the
ordinal logistic model for religious beliefs shows substantially low-
er explanatory power, although the same socio-economic factors
remain statistically significant. It is particularly important that pov-
erty and GDP exhibit considerably stronger effects in the model
predicting the importance of God than in the model predicting
religious beliefs.



The findings suggest that socio-economic deprivation is not pri-
marily associated with religious belief as such, but rather with the
dimension of belief in which God is positioned in the center of
religion.

Keywords: deprivation, GDP, religion, God, EVS
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ISLAMIC ECONOMICS OF MUHAMMAD BAQIR
AL-SADR AND SOCIAL JUSTICE

The paper deals with the analysis of the conceptual foundations of
Islamic economics through the prism of the works of Muhammed Ba-
kir al-Sadr, one of its most significant theoreticians in the twentieth
century. Muhammed Bakir al-Sadr Al-Sadr (1935-1980), bornin Irag,
was a Shia cleric, jurist and philosopher, and apart from his intellec-
tual work, heis also known as the founder of the Islamic Dawa Party,
which makes him an important figure both in theory and in political
practice. His capital work /gtisaduna (Our Economics) represents the
first complete systematization of the Islamic economic doctrinal
framework. In his view, Islamic economics represents a system of
principles derived from the Qur'an and Sunnah. Al-Sadr systematical-
ly develops this doctrine through three fundamental elements: the
principle of double ownership, the principle of economic freedomin
alimited sphere and the principle of social justice. The first element
entails the simultaneous existence of private, collective public and
state ownership, which positions al-Sadr between capitalism, which
absolutizes private ownership, and socialism. Each type of ownership
is assigned with a specific domain in which it may function. The sec-
ond element concerns individual economic freedom, which, in con-
trast to capitalist unlimited freedom, is regulated by internal (mor-
al-spiritual) and external (authority of the ruler) limitations, which
directs freedom towards the common good. The third element is
social justice, which represents the culmination of this system and
is achieved through mechanisms of mutual responsibility and social
balance, where work and need form the primary basis of distribu-
tion. This structuring of the economy, based on religious sources, is
not perceived by al-Sadr as a mere ethical limitation of the market,
but as an alternative economic order that arises from a specific
Islamic understanding of man, property and justice. Therefore, his
thought offers a significant theoretical framework for contemporary
reflection on the relationship between religion and economy.

Keywords: Islam, Islamic Economics, Shiism, Muhammad Bagir al-Sadr,
Social Justice
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RELIGION AND ECONOMICS:
RELIGIOUS BELIEFS IN THE TIME OF CAPITALISM

The interpretation of religion in the context of the economy points
to the conclusion that religion is an older phenomenon than the
phenomena of capital and capitalism. Although religion is sepa-
rated from the state in most countries, it is not separated from
the ways of behavior and doing business. Many religious beliefs
influence how people treat money: whether with rationality (Prot-
estantism) or frugality (Zen Buddhism). So even though capitalism
is considered a secularized social system, religion still exists in it.
Many scientists wrote about it, the most famous being Max Weber.
In any case, the main message is taking responsibility for one’s own
behavior, individual self-awareness, and awareness of kindness and
solidarity. In the countries of Western Europe, the rise of religion
and the rise of capitalism did not take place at the same time. The
rise of religion and its dominance in those countries flourished in
the Middle Ages, i.e. feudalism, and the rise of capital naturally
occurred in the era of capitalism. The truth is that both sides had
the idea of the well-being of the people in mind. In this research
paper, the concept of religion and the concept of capital will be
discussed, as well as their mutual connection. It is necessary to
point out that religion is related to one country or nation. While
capital has belonged to everyone since its inception, it appears in
all countries. The development of capitalism and capital with the
rise of banking and trade, emphasizing work as a means of survival,
was an ideal field on which passions would be transformed into
rational behavior, i.e. interest. This occurs because the demands of
the times have become such that functional knowledge and pro-
fessionalism, which are subordinated to market behavior and prof-
it, have become necessary. This means that the knowledge that
relied only on the teaching of the apostles and religious miracles,
was no longer sufficient for everyday life. Furthermore, observing
today's development of society and the demands of civilization,
the question arises whether capital has become a kind of religion?



At the same time, here one should separate the career commit-
ment to religion, and the religious people’s belonging to one con-
fession. Also, it is necessary to give an answer to the question:
what about charity in today's societies?

Keywords: religion, beliefs, values, capital, well-being
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FINANCIAL STRESS, RELIGIOSITY,
AND SENSE OF CONTROL -
A MODERATION ANALYSIS ACROSS EUROPE

In this study, we examine the moderating effect of religiosity on
the association between subjective financial stress and sense of
control over one’s life. In prior research, financial stress is consist-
ently found to be associated with a lower sense of control over
one’s life, yet it remains unclear whether religiosity can buffer this
negative effect. Based on the theory of religious coping, relig-
josity may function as a protective psychological resource that
mitigates the negative impact of financial hardship on sense of
control over one’s life (self-directing pattern of religious coping).
However, according to the same theoretical framework, religiosity
may also undermine the sense of control by reinforcing feelings of
helplessness (deferring pattern of religious coping). Our aim is to
empirically test the direction and magnitude of this interaction.
We use data from the eleventh round of the European Social Sur-
vey, from 2022/23, with a sample of 47,402 respondents from 30
countries across Europe. Subjective financial stress was operation-
alized as the respondents’ self-reported assessment of how well
they managed on their current household income (4-point scale),
and religiosity was measured as the respondents’ self-reported
assessment of how religious they considered themselves to be
(11-point scale). Hierarchical regression analysis was conducted
in three steps: demographic and psychosocial covariates (gender,
age, education, interpersonal trust, social connections, and subjec-
tive health) were entered in the first step, main effects of financial
stress and religiosity were entered in the second step, and the in-
teraction term was entered in the third step. The results confirmed
the significant and positive moderation effect of religiosity on the
association between financial stress and sense of control. However,
this effect is very weak, and the interaction term accounts for only
0.2% of additional variance. Although the direction of the effect
is consistent with the self-directing pattern of religious coping,



its magnitude is negligible — suggesting that religiosity does not
function as a meaningful buffer against the negative impact of
financial stress on the sense of control.

Keywords: financial stress, religiosity, sense of control over one’s life,
moderation, European Social Survey
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COLIMAJIbHAS CMPABEZJINBOCTb
MEXAY rOCYAAPCTBOM U TPAAULMEWN:
POJ1b PYCCKOW NPABOCJIABHOM LLEPKBW
B ®OPMUPOBAHUN SKOHOMMYECKOM
MOPAJIN B COBPEMEHHOW POCCUU

OTHOLLEHME Mexay pennrmen, 3KOHOMMKOWN 1 CoLMabHOM Crpa-
BEAIMBOCTLIO B POCCMN CHOPMMPOBAHO FTyOOKMMMN MCTOPUYECKHN-
MW Pa3pbIBaMK MEX/Y COBETCKMM NEPUOLOM, XaPaKTePU3YHIOLLIMM-
C IHCTUTYLIMOHANIbHOWN CeKyNspu3aumen 1 MaprmHanmnsaumen
pesirmn, N MOCTCOBETCKOM TPaHCHOPMaLIMEN, B PAMKAX KOTOPOW
NMPONCXOANT NOBTOPHAA aKTya/M3auUnNA pesIMrMoO3HbIX MHCTUTYTOB
B nybanyHom chepe. B 3Tom npoLlecce Pycckas NpaBoc/iaBHas
LePKOBb MO3NUMOHMPYETCA K3K 3HAYMMbIN COLMAbHbIN aKTOP,
YYaCTBYOLLMIA B HOPMATMBHOM oOrpefesieHn 3KOHOMUYeCKom
MOPaJiM N KOHUENUMM COLMAIbHOW CNPaBeaIMBOCTM B KOHTEK-
CTe OHOBPEMEHHOr0 YCUIEHMA FOCYAAPCTBA W TPaHChHOpPMaLMK
PbIHOYHbIX OTHOLLEHNN. Llesib paboThl 3ak/l04aeTCca B aHamM3e
poJIv Pycckon NpaBoC/1aBHOM LiepkBK B GOPMMPOBAHMM SKOHOMM-
4eckor Mopanun B COBpeMeHHoM Poccnn ¢ 0CobbiM aKLIEHTOM Ha
KOHLEMNLMIO COLMANIbHOM CNpaBeaIMBOCTIN KaK TOUYKM nepeceye-
HWSA FOCYA3PCTBa, PbIHKA M TP3AMLIMM, 3 TAKXKE B BbIABJIEHMM TOTO,
BbICTyNaeT /i LlepkoBb Kak aBTOHOMHbI HOPMATWBHbIM aKTOP WK
Kak 4acTb 60J1ee WMPOKON MHCTUTYLIMOHAIbHOM KOHOUTYypaLmK, B
PaMKax KOTOPOW OHa Yy4aCTBYET B IETMTUMALNN CyLLLECTBYIOLLEro
COLMaNbHO-3KOHOMMNYECKOro NopPsAKa.

MccnenoBaHne OCHOB3HO Ha K34eCTBEHHOM MOAXOAE N peannsy-
eTCs Yepes TPEXYPOBHEBYIO aHAIUTNHECKYIO CXEMY, BK/IOHAIOLLYIO
HOPMATVMBHbIN aHa/IM3 0PULMANIbHBIX OKYMEHTOB M MyHAMYHbIX
nosuumn Liepkeu, MHCTUTYLIMOHANbHbIW @H3/TM3 OTHOLLEHWI MeX-
[y LlepkoBbto 1 rocyAapcTBOM B MOCTCOBETCKMI NEPUOJ, a Takxke
OrPaHNYEHHYIO 3MMAVPUYECKYIO MAOCTPALMIO MOCPeACTBOM aHa-
133 Ny6IMYHOrO ANCKYPCA M OTOOPAHHbIX NPYIMEPOB MPAaKTNKM



6e3 npeTeH3Mn Ha CTaTUCTUYECKYIO reHepanm3aunto. B bonee wn-
POKOM TEOPETUYECKOM CMbIC/IE aHAIN3 UMMIULMTHO NCXOANT M3
NPeAnOCbIIKM KyIbTYPHON YKOPEHEHHOCTN 3KOHOMMYECKOTO Aew-
CTBMA N HOPMATNBHOTO GOPMNPOBAHNSA PbIHOYHbBIX NMPAKTUK, YTO
OTKPbIBAET BO3MOXHOCTb MHTEPMNPETALMIN B3aNMOCBA3M PEIUTN
N 3KOHOMWKW BHE CTPOIro 3KOHOMMCTCKMX PaMOK. Pa60Ta ncxognT
13 NPeAnosIoXKeHNs, YTO COBPEMEHHAA KOHLEMLMSA COLMaTbHOMN
CNpaBeaMBOCTM B Poccnmnm dopmmpyeTca B MeXNPOCTpaHCTBe
MeXAy rocyaapCcTBOM M Tpaauumen, rae Pycckas npaBoc/iaBHas
LiepKOBb MIPaeT 3Ha4YMTe/IbHYI, HO HE MOJIHOCTbIO aBTOHOMHYHO
POJib, MPYX 3TOM HOPMAaTUBHbIM KapKac OTpaxaeT cneundunyeckmne
ncropmnyeckmne, KysibTypHble N MHCTUTYLUWNMOHA1IbHble yCJ10BWMA MO-
CTCOBETCKOro 0bLiecTBa. 310 OTKpbIBaeT 6o/iee WMPOKNn Teope-
TUYECKMIA BONPOC O POJIN PESIUTNO3HbIX AKTOPOB B COBPEMEHHbIX
0bLecTBax, a UMeHHO 06 VX MO3MLMK MEeX 1Y HOPMATUBHOW aBTO-
HOMMEW N MHCTUTYLIMOHAIbHOM MHTErPUPOBAHHOCTBLIO B CTPYKTY-
Pbl BJ1ACTL.

KnoueBble C/10Ba: COLMANbHAA CMpaBeaIMBOCTb, SKOHOMMNYECKAs
MOopasib, Pycckaa npaBoC/i1aBHanA LiIepKOBb, FOCyAapCTBO, MOCTCOBET-
CKaA TpaHchopMaLma.
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THE RISK OF POLITICAL INSTRUMENTALIZATION
OF THE SACRED

In the modern world, in conditions of crises, wars and social in-
stability, the risk of transforming the sacred into a resource of
ideological mobilization is becoming particularly relevant. The sa-
cred belongs to those phenomena that have exceptional semantic
and emotional intensity. It is associated with boundary values, col-
lective identity and the experience of unconditional significance.
That is why the sacred can perform not only an integrative and
moral-orienting function, but also become an object of political
instrumentalization. In the classical sociology of religion, the sa-
cred was considered as the basis of social solidarity. E. Durkheim
showed that the sacred symbolizes the community itself, its values
and collective identity. However, it is this connection between the
sacred and the collective that makes it potentially vulnerable to
political use: if the sacred is a symbol of a community, then it can
be mobilized to protect, consolidate, or oppose the “Other.”

The political theology of K. Schmitt radicalizes this logic, according
to which the key concepts of modern statehood are secularized
theological concepts, and the political is defined through the dis-
tinction “friend — enemy”. In such a perspective, the sacralization
of a political community or its struggle becomes a mechanism for
legitimizing conflict. When political goals acquire the status of a
“sacred cause,” they go beyond the reach of rational criticism and
turn into an unconditional imperative.

The politicalinstrumentalization of the sacred in conditions of war
is especially dangerous. Military conflict, as a borderline situation,
destroys everyday semantic structures and intensifies the need
for symbolic justification of suffering and sacrifice. In this context,
narratives about a “holy war,” a “sacrificial mission,” or a “messi-
anic destiny” of the people can be formed. Such interpretations
transform religious symbols into means of mobilization, where the
sacred legitimizes violence and removes moral constraints.



R. Girard showed that the sacred is historically connected with the
mechanism of violence and sacrifice, which stabilize the communi-
ty by transferring aggression to a symbolic or real “victim”. In the
political dimension, this mechanism can be reproduced through
the demonization of the enemy and the sacralization of one’s own
side. Thus, the sacred becomes not a space of transcendence, but
also an instrument of symbolic justification of the conflict.

At the same time, the modern post-secular situation described by
J. Habermas creates new conditions for the functioning of reli-
gious meanings in the public space. Religious traditions may retain
an important moral potential, but their participation in political
discourse requires translation into the universal language of civic
argumentation. Without such a translation, religious symbols risk
becoming tools for identification mobilization, which deepens po-
larization.

P. Tillich distinguished between authentic faith as a “limiting con-
cern” and its idolatrous deformations, when relative realities — na-
tion, state, ideology —acquire the status of absolutes. It is precisely
this absolutization that constitutes the essence of the political
instrumentalization of the sacred: the sacred dimension is trans-
ferred from a transcendent horizon to historically limited collective
goals.

Thus, the risk of the political instrumentalization of the sacred
lies in its ability to give political projects the character of uncondi-
tionality, moral inviolability and emotional mobilization power. In
this case, the sacred ceases to be a source of moral criticism and
a transcendent dimension of responsibility, and becomes a mech-
anism for legitimizing power, violence or ideology. At the same
time, the sacred is not unambiguously destructive in a political
context. It can also perform the opposite function —remind of the
absolute value of human life, to limit violence and support ethical
solidarity. That is why the key task of modern philosophical theol-
ogy is to distinguish between authentic religious experience, open
to transcendental responsibility, and its ideological forms, which
transform the sacred into an instrument of power.

In a post-secular society, this problem becomes particularly acute:
the stronger the existential and social instability, the greater the
temptation to sacralize political identities. Therefore, a critical



understanding of the boundaries between faith, symbol and ide-
ology becomes a necessary condition for preserving the humanistic
potential of religious tradition.

Keywords: political theology, political instrumentalization, the sacred,
post-secular society, authentic religious experience



Svetlana Jankovié

Centre for Encouragement of Dialogue and Tolerance
Cacak, Serbia

STRUCTURAL VIOLENCE AND RELIGIOUS
STABILISATION IN PERIPHERAL CAPITALISM:

A COMPARATIVE ANALYSIS OF ORTHODOX
DISCOURSE IN SERBIA AND GREECE (2009-2026)

This paper examines the role of the Orthodox churches in shaping
societal responses to socio-economic crises within the context of
peripheral capitalism, through a comparative analysis of Serbia
and Greece from 2009 to 2026. It proceeds from the assumption
that religious institutions remain significant social actors, particu-
larly in times of crises, and investigates how Orthodox discourse
interprets the causes and consequences of economic disruptions,
as well as its potential contribution to the stabilisation or transfor-
mation of the existing social order.

The theoretical framework is grounded in the concept of structural
violence, as defined by Johan Galtung, referring to the socially
structured inequalities that systematically constrain individuals’
and groups’ capacity to realise their full potential. This perspective
is further developed by Paul Farmer, who emphasises the material
consequences of the global economic arrangements for poverty
and social vulnerability. The analysis is also informed by the polit-
ical economy of neoliberalism (David Harvey) and world-systems
theory (Immanuel Wallerstein), which situate peripheral economies
such as Serbia and Greece in structurally dependent positions with-
in the global capitalist system.

The role of religion is approached through both classical and con-
temporary theories of its social function. Max Weber's insights into
the relationship between religion and economic systems, Peter
Berger's thesis of religion as a mechanism of symbolic legitimation,
and Antonio Gramsci's concept of hegemony provide a basis for
interpreting religious discourse as a potential vehicle of social sta-
bilisation. This perspective is further enriched by Pierre Bourdieu’s
analysis of the religious field as a site of symbolic reproduction of
power.



Methodologically, the paper employs qualitative discourse analysis,
drawing on critical discourse analysis (Norman Fairclough) and a
Foucauldian understanding of discourse as a practice that pro-
duces and reproduces power relations. The corpus includes: (1)
official statements and pastoral letters of the Serbian Orthodox
Church and the Greek Orthodox Church; (2) public statements by
high-ranking clergy concerning economic reforms, austerity meas-
ures, social policy, and the post-pandemic context; (3) reports on
humanitarian and social programmes of church institutions; and
(4) media interviews during key moments of crisis. The analysis
focuses on three indicators: (a) the naming of the causes of crises;
(b) positioning toward state and supranational economic actors;
and (c) the discursive translation of socio-economic problems into
moral and identity-based registers.

The paper advances the hypothesis that the Orthodox churches in
both contexts primarily function as agents of social stabilisation,
even when explicitly acknowledging socio-economic injustices.
Contemporary church statements illustrate this dynamic. For in-
stance, in the 2025 Christmas Epistle, the Serbian Patriarch linked
economic insecurity, inflation, inequality, and poverty to a broader
crisis of trust in institutions, framing economic issues in moral and
social terms, while emphasising solidarity and cohesion rather than
systemic confrontation.

Similarly, responses of the Greek Orthodox Church during the fi-
nancial crisis (2014-2015) foregrounded human dignity and social
solidarity, while articulating a somewhat more pronounced critique
of market logic and international economic actors. Statements by
certain bishops—emphasising the primacy of freedom and human
dignity over reducing the person to an economic unit—indicate
a normative critique, albeit without a sustained challenge to the
broader political-economic order.

Comparative findings suggest a difference in the degree of explicit
criticism of international actors—more pronounced in the Greek
case—but also reveal a structural similarity in the function of reli-
gious discourse as a mechanism for mitigating social tensions. The
translation of socio-economic problems into a moral register can
be interpreted through the concept of moral economy (Karl Po-
lanyi; Didier Fassin), as well as through processes of depoliticisation



characteristic of neoliberal governance (Wendy Brown), in which
structural issues are reframed as ethical or cultural concerns.

In this sense, the Orthodox churches may be understood as social-
ly stabilising actors in managing the consequences of economic
crises on the periphery of European capitalism. Their discourse
simultaneously contains elements of normative critique and sym-
bolic stabilisation, pointing to an ambivalent position between
legitimation and potential resistance. The paper thus contributes
to a broader understanding of the relationship between religion,
political economy, and social stability, while raising questions about
the limits of religious discourse as a space of critique in contempo-
rary capitalist societies.

Keywords: structural violence, Orthodoxy, religious discourse, neolib-
eralism, peripheral capitalism, social stabilisation, Serbia, Greece



AHaTo/IM MUNoBaHOBMY
AKa,CLEMlAF! N'YMaHWTAapHOTO pa3snTmA
benrpag, Cepbus

PEJINTMO3HbIN 3KCTPEMWU3M B BOCHUM
W TEPLEETOBMHE — 3/10YNOTPEBJIEHUE
CBOBOJOWUN BEPOUCITOBEAAHNA

OcHoBHOW Npobnemon nccnefoBaHna B aHHoOW paboTe aBns-
t0TCA GOPMbI yrpo3 6e30MacHOCTH, BO3HMKLUNE B pe3y/ibTaTe 3KC-
TPEMUCTCKON MHTEPNPEeTaLnMN PEANTNO3HBIX MOCTY/IATOB YaCTbto
NCNAMCKUX BepyoLLnx B BocHWN 1 lepuerosurHe. bocHnA n lepue-
rOBMHA Oblia CO3[1aHA B OY€Hb C/IOXKHbIX COLMAIbHBIX YC/TOBUAX
nocse rpaxaaHCkom BOWHbI, Bbi3BaHHOM pacnagom COPHO. B Ta-
KNX YCTOBUAX BO3HNKAET PEJSIUIMO3HbIN IKCTPEMU3M, 1 0CObOM
npobnemon aBnseTcs be3aencTeme YacTh NOANTUYECKMX BIaCTeN
1 CybBbEKTOB MEXIYHAPOAHOrO COOOLLECTBA B PELLIEHWM 3TOrO He-
raTMBHOIO COLMANBbHOIO ABEHMA.

MccnenoBaHme 3TOM COLMasibHOM NpobieMbl BECbMa aKTyasIbHO 1
Hay4HO 060CHOBAHO, Y4NTbIBAsA €€ NPOAB/IEHMA B MOCTAENTOHCKOM
BocHun 1 lepuerosmHe. Hay4Has 3Ha4YMMOCTb MCC/I@A0BAHNS B
JIaHHOW paboTe OTPAXKALeTCA B 3HAHWM TEKYLLErO COCTOAHNA NpoAB-
NleHns Bepbl U cBoboabl BeponcnoBeaaHns. Taknum obpasom, Ana
COLMAbHbIX HAYK BaXKHO NMPOBECTN NCCIeAOBaHNE MO CHOPMY/IN-
POBaHHOWM NpobJieme, B pamKax KOTOPOW OyayT CMCTEeMATU3MPOBa-
Hbl 1 0600LLEeHbI ABNEHMA B cdhepe pennrnm, HabaoaasLneca Ha
NPOTAXEHUN HECKO/IbKMX AeCATUAETNI. Mcxoaa n3 3Ton npobe-
Mbl, B AaHHOM paboTe 06bEeKTUBHO NCCeAYeTCA PeINIMO3HbIN 3KC-
Tpemn3m B bocHnn n fepuerosurHe 1 3n0ynotpebeHne ceoboaom
BEpPOMCNOBeAaHNA. B KayecTBe BPEMEHHOIo Neprnoaa 06bekTMBHO
nccneayeTca nepmnof ¢ MomeHTa obpasosaHma bocHun m lepue-
roBMHbI B [lenToHe. B NpoCTpaHCTBEHHOM OTHOLLEHMW NpeameT
NCCNeOBaHNA BKJIKOH3ET TePPUTOPUMIO BOCHNK 1 [epueroBrHbl v
TeppuToputo Pecnybankmn Cepbckon.

B AMCUMNAMHAPHOM OTHOLIEHMM NpeaMEeT MCCNeA0BaHNA OTHO-
CMTCA K 061aCTN COLMANbHbIX HaYK, HayK 0 6@30MacHOCTY 1 Ncu-
X0JIOrMYyeckmx HayK. C aMMCcTeMONOrMYeCKON TOYKM 3pEHNS Npea-
MEeT MCC/1IeI0BAHNA PACCMATPMBAETCSA C HAYyYHOM TOUYKM 3peHMa



NnocpeACcTBOM IMMNPUYECKOrO NCCIe0BaHNA Ha OTOOPAHHOM BbI-
HopKe COTPpYAHMKOB OpraHoB be3onacHocTn. Bbibopka pecnoHaeH-
TOB COCTOMUT 13 362 YesI0BEK, COTPYAHUKOB NoanLmn Pecnybnimkm
CepbOCKOW M3 pa3nNYHbIX OTAEI0B M NoApa3fesieHnid. HaydHasa
Lie/1b 3aKJ1K04a1aCb B M3YYeHNIM CTPYKTYPbl OTHOLEHWS CyObekToB
6e30MacHOCTM K penrmo3HbIM 3KCTPpEMNCTAM N NX TNYHOCTHbIX
XapakTepncTuK. KOHEYHbIM YPOBHEM HAY4YHOM LieIn OblI0 Hay4YHOe
OTKPbITME M Hay4HOe 06bACHEHNEe GeHOMEHa PesIMrmo3HOro IKC-
TpemMnsMa B bocHuUKM 1 FepuerosrHe. Hay4yHoe NpeanosioxeHue,
BblABMHYTOE B paboTe, Caedytollee: ecn pesy/bTaTbl MCCAeno-
BaHMA MOATBEPAAT HAZIMYME PESINTNO3HONO IKCTPEMN3IMA Cpeam
BepyLWNX, TO 3TO byaeT 03Ha4yaTb HapyLIEHNEe PesIUrMO3HbIX
csoboa. MpeameT, Lesb 1 rMnoTesa NcciefoBaHns onpenennam
Hay4Hble METO[bl, MPUMEHeHHbIe B JaHHON PaboTe, 3 MMEHHO:
OCHOBHbI€ aHANNTN4YeCckKne n CMHTeTn4YeCKne MmeTodbl MO3HAHNA,
N 0COBEHHO CTAaTUCTMYEeCKME C NCMOJIb30BaHNEM MHCTPYMEHTOB
pPerpeccMoHHOro aHaam3a n ncmxometpun. CounanbHoe 060CHO-
BaHMe NCCNenoBaHnsa B paboTe OTpaXkeHo B pe3ysibTaTax, OCHO-
BAHHbIX H3 MPOBEPEHHbBIX MHEHWNAX 3KCMEPTOB M aHAIMTUKOB 13
MCUXOIOTMYECKON, MOJINLIENICKON 1 CI0BOM Ccdhep.

OcobbIv BKNaA4 NCCIe0BaHNS 3aKI0YAETCA B PE3Y/1bTaTax IMMN-
PUYECKOro NCCIe0BaHMA 1 0O6CYXKAEHWSAX IKCMEPTOB M3 Pa3/iny-
HbIX Hay4YHbIX 061acTen. CoumanbHasa 3HaYMMOCTb IAHHOMO Ucce-
[I0BaHWA COCTOWT B CO34aHMM NMPOYHOM OCHOBbI /19 06beKTVBHOIO
N3yYeHNss N NepecMoTpa NpaBoOBON Da3bl, perynpyoLwen penm-
rMo3Hble npaBa 1 cBoHoAbl. NPoaHaIM3MPOBAHHAA UTepaTypa
NOATBEPXAAET OCHOBHbIE TEOPETUYECKME MOTOXKEHWS O PESIUTIN,
PeIMrmMo3HOM 3KCTpeMn3ImMe N HaCJ1inn, KOTOPpble BO3HNKAOT KakK
HeraTMBHble NposABAeHNs 3/10ynoTpebneHna ceobonon Bepou-
CnoBefaHus.

KnroueBble cnoBa: pennrma, skCTpeMmnsm, 6e30nacHoCTb, cBo60a
BepouncnoseaaHnsa, Hacunamne, bocHma n MfepuerosmnHa.
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THE POWERS OF THIS WORLD, LEFT AND RIGHT:
IDEOLOGICAL OTHERINGS IN SOC-ADJACENT
MEDIA DISCOURSE

Religious actors in post-socialist societies occupy a complex ideo-
logical space which is often difficult to map. On the one hand, so-
cialisms frequently entailed regimes of secularization experienced
as oppressive by the religious, and moving away from socialist sys-
tems of organization was usually coupled with desecularization.
This has led to communism being constructed as the main enemy
of religion. On the other hand, especially in the part of the world
dominated by Eastern Orthodoxy, owing to shifting geopolitical
positioning accompanied by narratives of East/West civilizational
divides, constructions of global capitalism as the supreme villain
have also been rampant. This is further complicated by church-
state relations often based on mutual instrumentalization, leading
to versions of religious nationalism to which Eastern Orthodoxy
with local state-based churches is more amenable.

The Serbian Orthodox Church has held a particularly unstable ide-
ological position in recent decades, reacting to both geopolitical
and local reshufflings of power in complex and at times unpredict-
able ways. This paper will attempt to offer a cursory overview of
some of the ways in which the public media discourse adjacent to
the Serbian Orthodox Church has meandered through the thorny
terrain of the postsecular, post-socialist landscape in which it op-
erates. The corpus will include publicly available media content
created by officials of the Serbian Orthodox Church, content citing
its high dignitaries or other official representatives, and content
created by or citing those who align themselves with Serbian Or-
thodoxy and purport to be speaking for the Church. The focus will
be on reactions to various current issues and incidents prominent
in the public eye, which prompted one or more of the actors to
mention ‘communism’, ‘capitalism’, ‘globalism’, and synonymous
or similar terms. The analysis will comprise highlighting discursive
tactics geared towards enforcing various us/them binaries. Special



attention will be paid to exploring how religious nationalism fea-
tures in constructions of the ideological Other, however it might
be constructed.

Keywords: Serbian Orthodox Church, media discourse, post-socialist,
postsecular, othering
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RELIGIOUS TRADITIONS AND ECONOMIC
SYSTEMS IN THE DIMENSION OF SOCIAL JUSTICE

The ethos of justice demonstrates itself in such social phenomena
as responsibility, trust and desire, which reveal goals, principles,
norms, rightsin real social life. This determines the way of socio-cul-
tural life of people and reveals the essence of social ties, as well as
the relationship of a person to himself and the Other. Today, there
is a transformation of responsibility: the range of responsibility is
changing, responsibility is being transferred to the Other, whereas
responsibility without fault and responsibility associated with soli-
darity, risk, and safety are emerging. In economic discourse, social
justice is measured by such tools as responsibility, trust, desire
and quality of life. The problem of social justice has always been
at the intersection of economics and ethics. Economic systems
determine the distribution of resources, access to labor, the level
of inequality and social mobility, while religion shapes moral ideas
about goodness, duty and responsibility. In the modern world,
where global capitalism intensifies social differentiation, the issue
of justice becomes particularly acute. Religious traditions, despite
the secularization of society, continue to play an important role
in shaping normative criteria for evaluating economic processes.

In his work “The Protestant Ethic and the Spirit of Capitalism”,
M. Weber showed that religious ethics can influence economic be-
havior, shaping attitudes towards labor, accumulation and respon-
sibility. However, religion not only legitimizes economic practices,
but also sets their moral boundaries. It raises the questions: is the
distribution of goods fair? Does economic success correspond to
moral virtues? Is the market not turning into an autonomous force
that subordinates human dignity to itself?

In most religious traditions, the idea of social justice is associated
with the principles of solidarity, care for the vulnerable and moral
responsibility for the community. In the Jewish tradition, the con-
cept of tzedakah combines charity with the duty of fair distribu-
tion. InIslam, obligatory almsgiving (zakat) acts as a mechanism for



redistributing resources and supporting the poor. Christian social
thought emphasizes the dignity of every person and the need to
serve one's neighbor. Buddhist ethics emphasizes moderation and
compassion as the principles of economic behavior. All these ap-
proaches indicate that the economy is not a morally neutral sphere.

Modern economic processes are often characterized by growing
inequality, financial speculation and the depersonalization of labor.
In such a context, religious ethics can perform a critical function,
reminding us of the priority of human dignity over profit. Social
justice in the religious sense is not reduced to just formal equality
of opportunity; itincludes concern for those who are on the periph-
ery of the economic system. It is a balance between the freedom
to engage in business and the moral obligation to maintain social
cohesion. At the same time, religion can be integrated into the eco-
nomic system and even used to legitimize it. Historically, religious
narratives have sometimes justified social hierarchy as the “natural
order.” Modern forms of “prosperity theology” interpret material
success as a sign of divine blessing that can contribute to the moral
justification of inequality. Thus, the interaction between religion
and the economy is ambivalent: it can both support the status quo
and act as an instrument for its critique.

Keywords: social justice, responsibility, religion and economy, global
capitalism, human dignity
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RELIGION AND CAPITALISM IN MODERN
POST-SOCIALIST SOCIETY

Modern post-socialist society is characterized by a social configu-
ration in which classical forms of collective solidarity, institutional
stability and long-term identities give way to networked, fragment-
ed and temporary connections. In such conditions, capitalism func-
tions not only as an economic system, but as a comprehensive
logic of the organization of life, which determines models of work,
consumption, self-representation and even emotional experience.
Religion, which traditionally played the role of a source of meaning,
a moral norm and a means of collective integration, finds itself in
a difficult position between adapting to capitalist rationality and
maintaining a critical distance from it.

Classical sociology, primarily M. Weber, pointed to the internal con-
nection between religious ethics and the formation of capitalism.
Protestant asceticism contributed to the formation of a disciplined,
rational subject of labor, oriented towards accumulation and re-
sponsibility. However, in the post-socialist context, capitalism is
increasingly freed from the ascetic dimension and acquires hedon-
istic, consumerist forms. Rational discipline gives way to a culture
of constant flexibility, creativity and self-presentation. Religion in
such an environment loses its status as the sole moral regulator
and becomes one of many resources of identity.

The specificity of post-socialist society lies in the erosion of tradi-
tional institutional frameworks. The parish, civil society and reli-
gious community are no longer stable structures of socialization;
they are often transformed into networked or mediatized forms
of interaction. Online services, digital sermons, religious blogs
and platforms create a new format of spiritual presence. The cap-
italist logic of the market influences the way religious content is
presented: faith is increasingly presented as a “proposal”’, and the
believer appears as a “participant” or even a “client”. This gives rise
to a process of commodification of religious symbols and prac-
tices. At the same time, post-socialist society is characterized by



increasing existential uncertainty: unstable employment, blurring
of the boundaries between work and private life, and individuali-
zation of responsibility. In such a situation, religion can perform a
compensatory function and offer community, moral guidelines, or
a sense of meaning and stability. It becomes a space of symbolic
integration in the conditions of social fragmentation. However,
this compensatory role can easily turn into a tool for adapting to
inequality, if religious narratives legitimize the social status quo,
justifying economic inequality as a consequence of “personal re-
sponsibility” or “divine design”.

One of the key challenges is the tension between the ethics of soli-
darity and the logic of competition. Capitalism promotes individual
success and self-promotion, while most religious traditions empha-
size mutual aid, charity, and the priority of the common good. In
the post-socialist context, this contradiction becomes especially
noticeable, as social ties are increasingly subordinated to market
rationality. Religion can either integrate into this logic, offering
a “spirituality of success,” or act as a form of moral critique and
alternative vision of society.

Another challenge is the political instrumentalization of religion
in the context of globalized capitalism. In periods of economic
instability, religious rhetoric can be used to consolidate identity, or
mobilize against “external threats.” In this case, religion becomes a
resource of symbolic power, rather than a space for spiritual reflec-
tion. A post-socialist society, deprived of strong social supports, is
vulnerable to such processes.

Despite this, religion retains the potential for ethical resistance. It
can shape the discourse of the dignity of work, social justice, care
for the vulnerable and responsibility for the common world. In the
public space, religious actors are able to raise issues of limiting the
action of the market element, environmental responsibility, and
humanization of economic relations. Thus, religion not only adapts
to capitalism, but also questions its claim to universality.

Accordingly, the specificity of the interaction of religion and capi-
talismin the post-socialist society lies in the ambivalence: between
commodification and criticism of capitalism, between adaptation
and prophetic resistance of religion. The challenge is to preserve
the ethical core of religion in the conditions of total market



rationality. The future of this interaction depends on whether re-
ligion can remain a source of alternative meaning and solidarity,
without dissolving in the logic of consumption and competition.

Keywords: ethical core of religion, capitalist rationality, post-socialist
society, commodification, Protestant asceticism
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NON-TRADITIONAL RELIGIOUS VIEWS
OF MUSCOVITES CONCERNING MARTIAL STATUS

In the context of a global society, where capitalism transforms
both economic and sacred spheres, an individual's matrimonial
status becomes a factor influencing their religious preferences.
Max Weber's theories on the Protestant ethic and Protestant cap-
italism, as well as later developments within the “religious mar-
ket” framework (R. Stark), demonstrate how economic and social
changes shape religious demand. Under the conditions of global
capitalism—with its emphasis on individualism, competition, and
consumerism—traditional religions, often rooted in communal
values and marital stability, may lose their appeal.

New Religious Movements (NRMs) actively capitalize on these
shifts by offering individualized spiritual practices focused on
personal growth, self-realization, and the achievement of success
(including material prosperity). People with “unmarried” status
(single, divorced) may be more likely to experience social support
deficits and face challenges of personal competition in modern
society than the married population.

Research conducted among Muscovites in recent years reveals a
trend toward the individualization of religious views and practices
in modern capitalist society. Matrimonial status, having lost part
of its traditional role, may serve as a factor driving the search for
spiritual meaning within the “market for religious services”.

Single individuals and widowers are in search of their religious iden-
tity. Nontraditional religions offer them a suite of practices and
teachings that can foster personal growth and self-development.
This aligns with the logic of capitalism, where everything—includ-
ing spirituality—can be presented as a commodity, or a service for
personal consumption and self-improvement.

Unmarried status (singleness, divorce, or widowhood) is one of
the possible factors driving interest in nontraditional religions and



teachings, as well as high levels of engagement in their practices.
This reflects an individual's effort to find support and a new value
system within alternative religions that is more consistent with the
realities of life under global capitalism.

Keywords: nontraditional religiosity, religion, matrimonial status
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NETWORKS OF FAITH:
RELIGIOUS COMMUNITIES AND LOCAL
IDENTITY IN POST-SOCIALIST SOCIETIES

In contemporary social sciences, there is a growing tendency to
reinterpret religious communities through the lens of network
structures. In the context of late capitalism and post-socialist trans-
formations, religion continues to play an important role in shaping
social ties, value orientations, and collective identities. At the same
time, religious organizations are increasingly viewed, not only as
institutional structures, but also as spaces of dense social inter-
action in which stable networks of communication emerge. The
theoretical foundation of this approach lies in social network anal-
ysis, which allows religious communities to be studied as systems
of interconnected actors. Classical works in network theory have
demonstrated that social structures are formed through stable
patterns of interaction, while an individual's position within a net-
work determines their access to social resources, information, and
symbolic capital. In the religious context, this perspective makes it
possible to analyze mechanisms of participation, the diffusion of
norms, and the formation of leadership roles within communities.

In the broader sociological tradition, religion has long been con-
sidered an important mechanism of social integration. Classical
theories emphasized that religious practices contribute to the
formation of collective representations and the strengthening of
social ties. In contemporary societies characterized by increasing in-
dividualization and the fragmentation of social relations, religious
communities may function as local centers of social communica-
tion, sustaining stable forms of solidarity and collective identity.

This analytical perspective becomes particularly significant in
post-socialist societies, where religious institutions experienced
a period of institutional rupture followed by rapid revival. Under
these conditions, religious communities emerge as spaces where
traditional forms of communal solidarity intersect with new forms



of social organization typical of the network society. Social net-
works formed around religious practices create channels for the
transmission of values, norms, and symbolic resources, thereby
influencing processes of local identification.

The network approach therefore makes it possible to integrate
institutional and micro-sociological levels of analysis in the study
of religion. Viewing religious communities as network structures
opens new opportunities for understanding how local identities
are formed and how forms of social solidarity are reproduced in
the conditions of late capitalism and post-socialist transformations.

Keywords: religion, social networks, religious communities, local iden-
tity, post-socialism
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RELIGIOUS ORGANIZATIONS IN THE
NEO-LIBERAL SOCIAL POLICY SYSTEM
OF POST-SOVIET RUSSIA

In post-Soviet Russia, religious organizations representing tradi-
tional faiths have secured a significant role in the social support
system for families, assuming responsibilities that were once solely
within the state’s purview. Their initiatives, which encompass cri-
sis centers, shelters, and targeted aid, illustrate the widespread
institutionalization of religious charity. The incorporation of these
institutions into social policy follows the principles of neoliberal
management, featuring grant-based financing, competitive dis-
tribution of resources, service standardization, and professional
development of staff.

According to J. Casanova's theory, secularization does not lead to
the disappearance of religion; on the contrary, it brings it into the
public sphere: having lost their monopoly on symbolic reproduc-
tion, religious institutions are forced to reassert their relevance by
adopting the rules of modern political and economic systems. In
post-Soviet Russia, this process takes on specific features: the state
allows religious organizations into the public sphere, but retains
control over them.

Projects implemented by religious NGOs with the support of state
grant operators demonstrate how traditional charity is being trans-
formed into a form of social service. Religious affiliation in the
aid market becomes an argument that increases the chances of
receiving funding. To express this in P. Bourdieu’s terms, institu-
tions based on gift exchange and mutual aid are transforming their
practices to align with the efficiency criteria adopted within the
grant ecosystem.

The post-socialist backdrop imbues this transformation with a
distinctive edge. The state, which was formerly the monopolistic
provider of social protection, now assumes the roles of regulator,



client, and ideological collaborator. In M. Foucault's terms, thisis an
example of governmentality, where non-state actors are involved
in implementing public policy and taking responsibility. Conse-
quently, religious organizations in post-Soviet Russia emerge as
participants in the capitalist transformation, aligning their ethical
frameworks with the requirements of the social services market.

Keywords: religious organizations, post-Soviet Russia, social service,
public religion
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INSTRUMENTALIZATION OF FAITH AND
RELIGIOUS IDENTITY AS POLITICAL CAPITAL
IN THE NEOLIBERAL CONTEXT: COMPARATIVE
CASE STUDIES OF SERBIA AND BOSNIA AND
HERZEGOVINA

The end of the Cold War brought the triumph of neoliberal ideolo-
gy and profoundly altered the structure of the international system
and order. The states emerging from the dissolution of the SFRY, as
a part of the former Eastern Bloc, faced a multidimensional crisis in
the post-Cold War period — institutional, identitarian, axiological,
and economic. The consequences of war, the absence of adequate
economic and institutional capacities, and the lack of historical
experience in market competition contributed to the emergence
of a transitional vacuum.

The dominant neoliberal model presupposes a reduced role of the
state in market relations, the curtailment of social policies, and the
emphasis on individualism as a supreme value. The successor states
of the SFRY did not follow an identical path in their transformation
processes, which consequently did not unfold at a uniform pace.
These states transformed themselves employing different models,
resulting in varying degrees of (un)success. In addition to interna-
tional factors, local specificities and context also influenced the
formation of the transitional vacuum. The lack of capacity for the
autonomous implementation of transitional policies, combined
with the simultaneous reduction of the state’s role in social policy
and market relations, enabled new actors to assume functions that
had previously belonged exclusively to the state. This lack of capac-
ity for competitive and sovereign participation in the neoliberal
contest created conditions in which emerging political elites were
presented with an opportunity to instrumentalize religious identity
for the purposes of the struggle for political power and influence.

Religious identity was thus transformed into political capital,
while religious symbolic capital and institutions were mobilized



by political elites and parties to secure political support and le-
gitimacy. The relationship between religious and political elites is
not unidirectional — religious actors, in turn, receive resources,
privileges, and influence. Political elites exploited prevailing iden-
titarian and moral disorientation to deploy religious identity as an
effective political resource, compensating for the loss of social se-
curity by reinforcing a sense of identitarian belonging and shaping
normative frameworks.

The main questions of this paper are why the mechanism of con-
verting religious identity into political capital functions effectively
within the neoliberal context of post-socialist states, which actors
contribute to this conversion, and how this mechanism differs in
the comparative cases of Serbia and Bosnia and Herzegovina. The
research aims to analyze the mechanisms through which political
and religious actors in these two states convert religious identity
into political capital and vice versa. The findings enable identifica-
tion of the structural conditions facilitating this conversion, the
concrete strategies employed by political parties, and the forms
of reciprocity in the relationship between religious and political
actors. The theoretical framework draws on Pierre Bourdieu's mod-
els of capital conversion, José Casanova's desecularization thesis,
and Rogers Brubaker’s approaches to the study of nationalism and
religion. Methodologically, the study employs a comparative case
study design (Serbia and BiH), incorporating a discourse analysis
of public statements by religious and political actors, institution-
al analysis of the legislative framework and formal state—church
agreements, as well as a secondary analysis of the existing theo-
retical and empirical research.

Keywords: neoliberalism, religious identity, political instrumentaliza-
tion, Serbia, Bosnia and Herzegovina



OcTosa BonnHoBMY

Ypanbckuin befepanbHbiin yHUBEPCUTET MMeHW NepBoro Mpe3sunaeHTta Poccun
B. H. EnbumHa (Yp®Y)

Ekatepunbypr, Poccua

«MPABOCJIABHbIV KAMUTAJIN3M» B POCCUMN
KAK CNEUNOPUYECKAA SKOHOMUNYECKAA
MOJEJ1b

B naHH ol paboTe paccMaTprBaeTCA KOHLEMNUMs «npaBoC/I1aBHO-
ro KanmTasamamMa» Kak cBoeobpasHas 3IKOHOMMYeCcKaa Moaenb,
PAa3BMBLUAACA B MOCTCOBETCKON POCCMN M XapaKTepm3yHoLLaacs
CMHTE30M HeoMbepasibHbIX IKOHOMMUYECKMX MEX3HM3MOB W MNpa-
BOCJIaBHOIO IYXOBHOMO Hac/ieams. BBOAS aH3NNTNYECKYHO OCHOBY,
Ha3npytoLLytoca Ha Te3nce Bebepa o0 NpoTeCcTaHTCKOM 3TMKE, CTaTbs
nccneayer, kak Pycckas [paBociiaBHas LiepkoBb No3nuUmMoHnMpyeT
ceba Kak MOpasibHbli apOUTP SKOHOMMNYECKUX OTHOLLEHWIA, NMPO-
NBUrasa Takme KOHUEenLUnn, Kak «ayxoBHas SIKOHOMMNKA», CoLManb-
HOe MpeanprHNUMATENIbCTBO M «MPAaBOC/IaBHAA Ae/10Bas 3TMKa».
AHANM3NPYIOTCA MCTOPUYECKME KOPHW 3TOrO AABJIEHNS, BK/IKOYaN
BOCCTAHOB/IEHME BANAHMA LepkBM nocse 1991 rona, MHCTUTY-
LMOHANM3ALMI0 «NPABOC/IABHOM 3KOHOMMYECKOW HayKm» 1N POsb
[YXOBEHCTBA B [e/10BbIX Kpyrax. Ocoboe BHMMaHMWe yaenaeTcs
KPUTMYECKOW OLieHKe YTBEPXAEHWI O cneLndrke poCcCUnCKom Mo-
L0711 MO OTHOLLEHMIO K 3anagHbiM GOpMaMm KanuTainmimMa, a Takxe
NCCNeN0BaHMIO NPOTMBOPEYNIA MexXay HeonmbepasibHbIMN NM-
nepaTMBaMm N KOJNEKTUBUCTCKMMM LLEHHOCTAMM NPaBOC/IaBHOM
Tpaamumm. Ha oCHoBe aHaNM3a NPakTMYeCkmMX NpMMepoB — BKJIHO-
4asa «MpaBOC/aBHble» BaHKK, NpeanpuaTna n 0bpasoBaTesibHble
NPOrpaMMbl — B CTaTbe AE€/1aeTCA BbIBO/, YTO «MNPaBOC/IaBHbIN
KannTaamam» GbyHKLMOHNPYET Npexae BCero Kak ANCKYpCnBHaa u
NAEO0N0rMYeCcKas KOHCTPYKLMA, NernTUMNPYIOLLAN CyLLeCTBYOLWME
3KOHOMMYECKME OTHOLLIEHMS, 3 HE KakK aJIbTEPHATMBHAA 3KOHOMU-
Yyeckasa cmctema.

KntoueBble C/10Ba: NPaBOC/1aBHbIN KanuUTaIM3M, POCCUMNCKAs SKOHO-
MMKa, NOCTCOBETCKMIM Nepexo/, Pesmria 1 5KOHOMWKA, 4e10BasA 3THKA,
HeosIMbepannsm.
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MIGRANTS AS AN INDICATOR OF SOCIAL
JUSTICE: THE RELATIONSHIP BETWEEN
RELIGIOUS DISCOURSE AND STATE REGULATION
IN POST-SOCIALIST SOCIETIES

Migration today is more than a demographic issue; it is central to
discussions of fairness in society. In post-socialist countries, con-
cepts of fairness are shaped by former socialist ideals of equality
and by new systems influenced by capitalism, religion, and gov-
ernment regulation. Migrants are not merely people managed
by governments — they reveal where and how fairness is defined.
This paper examines how religious ideas and government regu-
lation together shape the treatment of migrants in these soci-
eties. It considers how these forces create broader or narrower
understandings of fairness. The research draws on interviews and
analysis of key concepts, allowing for a nuanced understanding
of both institutional practices and normative frameworks. In this
context, particular attention is given to how political narratives,
legal frameworks, and public discourse interact in shaping per-
ceptions of migrants and their rights. Religious ideas are viewed
as a call for broad fairness that can transcend borders, while gov-
ernment regulation determines how, or whether, these ideas are
realized for migrants. This interaction is not static but evolves in
response to shifting political priorities, economic pressures, and
social attitudes. In post-socialist countries, this is particularly com-
plex, as former ideals of equality encounter new market-oriented
thinking, often producing tensions between formal commitments
to fairness and practical limitations in policy implementation. Mi-
grants are often the primary group through which questions of
fairness are negotiated, as they occupy a position between inclu-
sion and exclusion. Their status exposes the conditional nature of
rights and highlights the boundaries of solidarity within national
communities. Religious ideas can both challenge and reinforce
unfair systems, depending on the context, institutional alignment,
and political interpretation. In some cases, they provide a moral



framework for expanding inclusion and advocating for more equi-
table treatment, while in others, they may legitimize exclusionary
practices by reinforcing cultural oridentity-based distinctions. This
makes religion a tool that can both contest and support inequality
in contemporary society, revealing its dual role as both a source
of normative critique and a mechanism of social stabilization. The
paper’s original contribution lies in conceptualizing migrants as a
boundary-based analytical indicator of social justice, through which
the dynamic interaction between universalist religious norms and
particularist state regulatory frame.

Keywords: migrants, social justice, religious discourse, post-socialist
societies, capitalism
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LIVED RELIGION IN THE MARKETPLACE:
ADVENTIST ENTREPRENEURSHIP AND THE
MORAL ECONOMY OF POSTSOCIALISM

This paper examines how religious and business identities intersect
in the entrepreneurial activities of Seventh-day Adventists in post-
socialist societies, focusing on the legacy of socialist Yugoslavia.
The observance of the Saturday Sabbath has, in various contexts,
represented one of the key obstacles to the successful integra-
tion of Adventists into the broader social environment. Due to
the existence of a six-day workweek, this issue was also evident in
the territory of the former socialist Yugoslavia. Because of their
refusal to work or send their children to school from Friday after
sunset through Saturday, local Adventists were often confronted
with various forms of discrimination. In order to reconcile their
religious commitments with economic obligations, many believers
turned to different forms of self-employment. Given the socialist
system of Yugoslavia, within which entrepreneurship was not en-
couraged, Adventist private entrepreneurs were predominantly ar-
tisans, traders, or small-scale farmers. The inclination of Adventists
toward entrepreneurship has remained visible to this day in Serbia,
with numerous church members being self-employed. However,
following the collapse of the socialist regime, the period of post-
socialist transition offered members of this religious group a signif-
icantly wider range of micro-capitalist activities in which they could
engage. Relying on a qualitative methodology, primarily based on
long-term fieldwork and in-depth interviews with Adventist entre-
preneurs, this paper examines how entrepreneurs integrate reli-
gious values into their economic practices in the context of post-
socialist transformation. The study is grounded in the lived religion
approach, which seeks to understand religious phenomena in their
practical, everyday forms, as opposed to religious prescriptions and
theologically expected patterns of behavior and belief. From this
perspective, it becomes evident that Adventist entrepreneurial
activities cannot be understood as exclusively secular and purely



economically oriented practices, but also as a specific field in which
their religious habitus is embodied. This embodiment is empirically
observable in a number of practices that Adventists performin the
course of their business activities. These include the application
of biblical principles in business, the use of entrepreneurship as
a channel for disseminating religious messages, business-related
evangelism, the performance of religious practices in the work-
place, as well as reliance on the religious community as a source
of social capital. The aim of this research is to contribute to a more
adequate understanding of the relationship between (neo)Protes-
tantism and capitalist activities in postsocialist societies, whose key
characteristics include the revitalization of religion and the rise of
entrepreneurship.

Keywords: Adventism, Entrepreneurship, Lived religion, Religious
practice, Postsocialism
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CHRISTIANITY IN DECLINE IN EUROPE

The decline of Christianity in Europe is interpreted not only as an
epiphenomenon, but now also as an integral part of the wider pro-
cess of secularization associated with late capitalism. The share of
Christians fell from 74% to 67%. The decline of Christianity relates
primarily to late-capitalist Western Europe, where many individ-
uals from Christian backgrounds now declare themselves to be
of no religious affiliation. The decline of Christianity reflects the
complex interplay of modernization, capitalist transformations,
migration and the influence of national identities. France and the
United Kingdom lost their Christian majorities largely due to the
abandonment of religious identity as the economic security of late
capitalism reduced the need for religious “comfort”.

In France, the key cause of secularization is the historical conflict
between the state and the church, where deep distrust in church
power has existed since the French Revolution. The French educa-
tion system promotes a scientific, rational worldview. In the United
Kingdom, the industrial revolution has changed the way of life,
Christianity is losing its central role in everyday life. The cultural
liberalism of late capitalism brought changes in values, and the
strengthening of individual rights, multiculturalism and pluralism.

In Germany, there is a long-term and significant decline of Chris-
tianity, which, although not disappearing, is losing its social influ-
ence, with the number of believers being in decline. Germany is
transitioning from a traditionally Christian society to a predomi-
nantly secular society, as part of a broader trend of European late
capitalism. In 2025 alone, about 1.2 million people left the Catholic
and Protestant churches. For the first time in modern history, the
non-religious outnumber the Christians. Regular attendance at
religious services is very low (e.g. about 6-7% of the Catholics go
to Sunday Mass). Many churches are closing or merging due to the
lack of believers. The most common reasons are secularization
and change in values (less reliance on religion), church scandals



(especially abuses), demographic factors (ageing of the faithful,
fewer baptisms of the newborn), and weaker interest of young
people.

The Scandinavian late-capitalist countries may have gone the far-
thestin Europe in abandoning Christianity, where societies become
functional without religion. It is a deeply secularized region where
most people are not religious. The process of leaving Christian
religion accelerated especially after 2000. Sweden is perhaps the
most secular, with about 65% of the population not believing in
God. Christianity is more a cultural tradition than a personal faith.
The most common causes of Scandinavian secularization are high
living standards and social security, higher education and trust in
institutions, individualism (personal choice more important than
tradition), weak social need for religion typical for late capitalism
which takes over the social functions of the church.

It is important to emphasize regional differences: in post-socialist
Europe (e.g. Poland, Romania, Serbia), Christianity remains stable
or even grows stronger, partly due to the connection with nation-
al identity, historical experiences (especially in Poland, the fight
against communism, the influence of the Pope) and increased im-
portance of political, cultural, and national role of the church.

Keywords: decline of Christianity, secularization of Europe, late capi-
talism, France, Germany, Scandinavia, post-socialism, Eastern Europe



Mwupko bnaroeBuy
NHCTUTYT 06LeCTBEHHbIX HayK
benrpag, Cepbus

(OE)CEKYNIAPU3ALNSA MPABOCJIABUS:
CMMBOJINYECKWUE U PEAJIbHBIE UBMEHEHWNA -
BbiBOAbl U MOCJIEACTBUA

Mpasocnasue n Cepbckas MpaBocnasHas Liepkosb (CrL) nocne
BTopon M1MpOBO BONHbLI BbIIN MapriMHaIM3MPOBaHbI, Aenonyns-
PV3MPOBAHbI 1 MOCTABIEHbI B CUTYaLMIO BbIKMBAHWS, YTO MMeNOo
rybuTesibHble NOCNeACTBUA A5 BCErO PEINTMO3HO-LEPKOBHOIO
KOMMJ1eKCa M MPOSABASAIOCh CUCTEMHO, OT yTPaTbl PaHEE HECOMHEH-
HOro 06LLIeCTBEHHOMO 3HAYEeHMA NPABOC/1aBNs [0 NpobieMaT3a-
LW CAMUX PEJIUTNO3HbIX BEPOBAHNI 1 0OPAL0BON PESTUTMO3HOM
NPaKTMKK. B Havyane aTemnsaumn cepbckoro obuectsa B 1950-e
roabl YKOPEHEHHOCTb NMPAaBOCIaBNS B CEPOCKOM 3THOCE C/IYXMIIA
HapbepoM 1A BbICTPON peann3aLmm HamepeHnin HOBbIX BaacTeln,
HaMNPaBJIEHHbIX Ha TOTAJIbHYIO MPMBATM3ALMIO N MAPTHAIN3ALMIO
BCEX PeJIUIM, a MPaBoOC/1aBnNsa — B 0CobeHHOCTN. OOHAKO yXe B
yKasaHHoe gecatuieTne, a ocobeHHo ¢ 1960-x 1 B TeueHne 1970-x
roaoB BM/I0Tb A0 KOHLA 1980-X, MHCTUTYLUMOHA/IbHO HaNpaB/sa-
emas atemsaums [ana pesysibTaTbl B BUAE MAaCCOBOro «0Txona»
Nofen ot pennrnm u Liepksu. 3ToT oTxoa bbis1 Hanbonee BbipaXxeH
B PeJIMIMO3HOM NpocTpaHcTee Cepbun n YepHoropmm, B oT/iMdne
OT PUMCKO-K3TONIMYECKMX N MCIAMCKUX PETMOHOB COLMAInNCTL-
yeckomn KOrocnasum, rae NpoLecc atemsaunm Takxke MMen MecTo,
HO He [OCTUI Takoro MaciuTaba, Kak Ha NMpaBOC/1aBHbIX TEPPUTO-
PUAX YKa3aHHOIO rocyaapcTBa. l1o3ToMy npoLecc BO3pOXAEHWS
Ny6IMYHON PO PENITMI Ha NPABOC/IaBHbIX TEPPUTOPUAX TOXE
3aMas/biBasi Mo CPABHEHMIO C PUMCKO-KATOIMYeCKMMIN KOHdeccu-
OHa/IbHbIMM PETMOHAMM M HAYaNCA NNLLb B Hadane 1990-x roaos.

PennrnosHble M3MeHEHNs B HaNPaBJIeHNN «MPUBIMXKEHWS K Npa-
BOC/13BMIO» MPOABNAIOTCA B Havane 1990-x rogos. B TeyeHne no-
cnefHero gecatunetns XX seka B Cepbun pukcmpyeTca yctonym-
BaA TeHAEHUMA POCTa NPUBEPXKXEHHOCTN pennrnmn n Liepkeu, 4To
MOATBEPXAAETCA HE TOSIbKO B Chepe NHTeI1eKTYaIbHO-pernpe3eH-
TATMBHOIO M3MEPEHMA PESIMIMO3HOCTH, HO 1 B 061aCT 06psiao-
BOW NMPAKTMKM — KaK TPAAMLIMOHHOWM, TaK M aKTya/IbHOW, —a TakXXe B



chepe nybanyHon nestesibHOCTM LiepkBum Ha 06LLeCTBEHHOM YPOB-
He. B HacTosllee BpeMa MOJIOAEXb 3aMeTHO boiee CBA3aHA C pe-
nurnen n LlepkoBblo, 4eM paHee, YTo 06 bACHNMO OTCYTCTBMEM OT-
KPbITOW aTeNCTNYECKOM MHOOKTPUHALMM B cMcTemMe 06pa3oBaHns
1 BbIDaXKeHHOW TeHAeHLMel KapanHabHOIr0 CHUXEHNA naeHTdn-
KaLWW C aTen3MoM, 0COHBEHHO C ero BOMHCTBYOLLEN HOPMON, Xa-
PaKTEPHOW /19 MOC/IeBOEHHOr0 Nepunoa. NoaobHble pesysibTaThl
npenoCcTaBuAN MCCeA0BATENAM OCHOBAHMA MHTEPNPeTMPOBaTh
PENNIrMo3Hyto cnTyaumto B Cepburm B TEpPMMHAX PEBUTANN3ALMN
peNrnn 1 aecekynapunsaumm cepbckoro obLlecTsa, Toraa Kak ny-
61M4YHAA POJIb YTBEPXKAEHHOW pennrnm v Liepken B TypbyieHTHble
1990-e roabl BbI3BaNa y HEKOTOPbLIX aBTOPOB OMACEHNA OTHOCK-
TeJIbHO BO3MOXHOW Kaepuikannsaumm cepbckoro obLiecTsa.

Mocne 2000-x rogos B Cepbun dopmmpyeTca ctabunbHaa penu-
rMo3Has cUTyauma NpeanosiaratoLwan: 4eK1apaTnBHOE camoornpe-
neneHne 6oMbLINHCTBA B MOJ1b3Y JIMYHOW PESIUTMO3HOCTA U BEPbLI
B Bora (0K0J10 YeTbIPEX NATbIX PECNOHAEHTOB); HECKOIbKO boslee
PACLUMPEHHYIO LIepKOBHO-00PAA0BYIO MPAKTMKY MO CPABHEHMIO C
npeablayWnmM AecATUIETMEM; @ TAKXKe 3aMETHYHIO NMyHNYHYIO POJib
LlepkBn B psafe obLecTBEHHbIX BONPOCOB 1 npobaem (Kocoso u
MeToxus, nonnTryeckasa cdepa, Bonpochl reHaepa, abopTa, A3bIka
n Op.). TakMm 06pa3om, BO BCEX M3MEPEHMAX PEJIUTMO3HOCTA Ha-
611043t0TCA CYLLIECTBEHHbIE M3MEHEHWA, O[HAKO OHM Pa3INYaOTCA
no 06bEMy, MHTEHCMBHOCTM 1 MaclwTaby. ECAM yuymTbIBaTL M3Me-
peHne BOLEPKOBAEHHOCTN HOMMHASIbHbBIX BEPYIOLNX 1 UX BKJIO-
YEHHOCTb B Pe/INMMO3HOE COODLLIECTBO, OCTAETCA 3HAYNTEIbHOE
NPOCTPAHCTBO A/19 BbIABAEHMS onpeaenéHHbIX OrpaHMYeHnn Npo-
L|eCca BO3BpaLLeHNA K penurn n Llepken. AHaNUTUYECKU MOXHO
OTMETUTb: NAENHbIN CUHKPETN3M BEPOBAHNI, HEONPEAENEHHOCTb
PENNTMO3HOr0 CO3HAHNS, AEKOMMO3ULMIO BEPbI B OrMaTUYeckme
MOMIOXEHMSA MPaBOC/IABMSA, @ TaKXKe NPob/ieMy 0XNMAaEMOro Npak-
TMYECKOro pesIMrnMo3Horo noseaeHns sepyolmx. C rnobanbHom
TOYKM 3peHnNs ceayeT roBOPNTb O COCYLLIECTBOBAHMN CEKYNAPHO-
CTU 1 PESITMO3HOCTY (BOLIEPKOBAEHHOCTI); BOMPOC 3aKJ/1H04aeTcs
NNLLb BO BPEMEHM 1 COLMANBHOM KOHTEKCTE NCCe0BaHnA — Kor-
0a W rae B MHAMBWAYaSIbHOM M TPYMNoBOM NnoBeaeHnn npeoba-
[AeT CeKYNAPHOCTb, a KOrAa v IAe PeSIMMMO3HOCTb.

Kniouesble cnosa: npasociasne, Cepbckan NpaBoC/1aBHasA LIEPKOBb,
3MAMPUYECKME NCCeA0BAHNS, aTeN3M, AeCeKyNaprn3aLms.



Cepren [1. lebepnes

Benropoackmnin rocyAapCTBEHHbIN HALWMOHA/TbHbIN
nccneoBaTeNbCkMI YHUBEPCUTET

Benropog, Poccua

MMNPOBO33PEHYECKHUE CTPATErMUN KAK
KJIDYEBAA ®OPMA COBPEMEHHOM
PE®NEKCUN PEUTUN

[na coBpemMeHHoro (no3aHemMoAepHOro) T1na obLlecTsa 1 Yeso-
BEKa XapakTepHO pedieKCMBHOE OTHOLLEHME K PENINTNN, KOTOPOEe
NPUHLMNMANBHO OT/INYAETCA OT HAMBHOIO HEMOCPeACTBEHHOIO
OTHOLLEHWNA K Her B TPAAMLMOHHbBIX 1M apXanyeckmnx CoLmymax.
B HalleM MHAMBMAYA/IbHOM, TPYNMNOBOM M M3aCCOBOM CO3HAHMMN
NPUCYTCTBYET C/IOXKHbI MHOTOM/IAHOBbIV KOMMJIeKC NpeacTaBe-
HNIA 1 OLUEHOK PeJINTMO3HON CPEepbl XKN3HWN, OCHOBAHHbIN Ha eé
BOCMPUATUM «M3BHEY, KAK 0OBbEKTNBMPOBAHHOM PEASIbHOCTM, KOTO-
PbI He CBAI3aH C PeJIMTMO3HbIMM MW IyXOBHbIMM OPNEHTALMAMM
JIMYHOCTW. DTN NPELACTABAEHNSA U OLIEHKM, NP MX PA3HOPOAHOCTM
1 HEKOrePEHTHOCTN, HOCAT MO BO/IbLLIEN YacTK CEKYIAPHbIN Xapak-
Tep, byayun cdOpMMPOBAHbI MEMHCTPUMHOWM CBETCKOW KYJI6TYPOW.

CoOTBETCTBYIOLNI BI0K KOMTEKTUBHbIX NPeACTaBAeHNA GYHKLN-
OHWPYET B PEXXMNME 1 KOHTEKCTaX NOBCeHEBHOMO 3HaHMA, GopMu-
Pys «PENNTNO3HYI0» COCTABAOLLYIO XKM3HEHHOTO M1PA CyObeKTa.
B TeueHMe XM3HN NocsefHero oH npetepnesaeTt 6osblune Uam
MeHbLLINE N3MEHEHMS B 3aBMCMMOCTH OT Pa3BUTMA aKLIEHTOB pesie-
BaHTHOCTM COOTBETCTBYIOLLIMX 3CMEKTOB PeasibHOCTH, V1 BbIMOSHAET
DYHKLMIO «KOTHUTUBHOW KapTbi», OPUEHTUPYIOLLEN YEe10BEKA B €r0
B3aMMOENCTBMAX C PENTMO3HbIMN NPOABIEHNAMMN COLMASTbHOM
KN3HW.

CTep>XHeBOW CTPYKTYPOWM 3TOr0 KOMMJIEKCA 3HAHMA O PENUrim
NpeaCcTaBNAETCs YCTAHOBKA Ha OTHOLLEHME K HeR, 3aAatoLas psas
KJIl0YEBbIX MMPOBO33PEHYECKMX OPUEHTALNI TIMYHOCTU. Takyto
YCTAHOBKY Mbl OnpefenfemM Kak «peIMrmo3H0-M1poOBO33peHYe-
CKylO CTpaTerno». PesiMrmo3Ho-mMnMpoBO33peHYeckne cTtpaTermm
GOPMUPYIOT TUMNYECKMIA NATTEPH AOTOBPEMEHHON LEHHOCTHO-
OPVEHTUPOBAHHOWM M FeHepPaIN3nNpPOBaHHON pedIeKCUn, KOHCTPY-
MPYIOLLEN NPAKTMYECKOE OTHOLLEHME Ye10BeKa K PeSINIrmM N TECHO



ACCOLMMPYEMbIM C HEW COCTABAAIOLLIMM M aCNeKTaM JIMYHOCTHOWM,
06OLLECTBEHHOW U KYJIbTYPHOM XNU3HN.

B kayecTBe OCHOBaHWI A1 MX KaaccudurKaumm paccMaTpmBa-
eTCa [1Be nepemMeHHble CyObeKTHOro OTHOLLIEHMSA: a) YyCTaHOBKa
OTHOLLEHMSA K CBALLEHHOMY CBepxbecTecTBeHHoMYy ([1.J1. Beprep)
— npuHaTMe (pennrnosHan) uan oTpuuaHme (cekynapHas); 6) oT-
HOLLIEHME K KY/IbTYPHbIM 1 0BLLECTBEHHBIM MPOABIEHNAM Penun-
TMO3HOW XM3HU — UX NPUHATNE MAK OTPpULaHKe. COBpEMEHHbIN
JOMUHUPYIOLLINIA CBETCKMI 06Pa3 MbILLIIEHNA NO3ULMOHUPYET X
KaK aBTOHOMHble 061aCTh GaKTOB, YTO PACCMATPUBAETCA HAMM Kak
0/1Ha 13 K/It0YEBbIX MPUYMH MHOXECTBEHHOCTM PESIUTNO3HO-MUPO-
BO33pPEHYECKMX MO3MLNIA.

Ha 6a3e yKasaHHbIX OCHOBAHWN, N3 CIOXKMBLLErOCS M PacTyLLero
MHOTro06pa3ns MMPOBO33PEHYECKMX OPUEHTALMIA Mbl, B MEPBOM
NpUOIXKEHMN, BblIAENAEM LECTb OCHOBHbIX MAEabHbIX TUMOB
PesIrMo3HO-MNPOBO33PEHUYECKMX CTPATEr I, MOJIyYMBLLMX [OCTa-
TOYHO LIMPOKOE PACMpOCTpaHeHne B 06LLeCTBaX COBPEMEHHOIO
(no3gHemoaepHOro) xapakTtepa. K HMM oTHocaTcs: 1) KoHdbeccn-
OHa/lbHble CcTpaTernn (Pennrno3Has yCTaHoBKa + NMPUHATME KOH-
KPETHOM KOHbECCMOHANBHON TPAANLMN); 2) «AYyXOBHbIe» CTpa-
Ternn (Pennrno3Hana yCTaHoBKa + OTPULAHME 0ObIX «FOTOBbIX»
KOH®ECCMOHAbHbIX TPaaMuUMn); 3) aTencTnyeckme cTpatermm
(papmKanbHas cekynAapHas YyCTaHOBKA + OTPpuULaHWe ntobon KoH-
dbeccMoHanbHoOM Tpaanummn); 4) sknekTndeckme ctpaternn (pe-
JIMTMO3HAA YCTAHOBKA + MO3aNYHbI BbIBOP 3/1€MEHTOB Pa3HbIX
KOH)ECCMOHANbHbIX TPAANLMIA); 5) «MapagoKcanbHble» CTpaTernm
(cekynsapHaA yCTaHOBKA + MPUHATNE OTAE/IbHbIX 3/1EMEHTOB KOH-
deccrMoHanbHoM TpaanLnn); 6) arHOCTUYeCKne cTpaTerim («mar-
Kan» CeKyIspHasa YCTaHOBKA + OTpMLUaHKMe sitobon KoHbeccno-
Ha/IbHOM TPaaMLmMKM). B HacToALLee BpemMA BeAETCA SMNnpuyeckas
BepnbMKaLMA NPeasoXkeHHOM TMNOI0rN PeSIMIMO3HO-MUPOBO3-
3PEHYECKMX CTPATErNIN N X LIEHHOCTHOMO M MOBEeAEHYEeCKOr0 «Ha-
MOSIHEHUSAY.,

Kntoyesble €/10Ba: OTHOLLEHWE K PeINrnK, MOoBCeAHEBHOE 3HaHNe O
pennruu, Mo3aHnn MogepH, pebekcns peanrnm, peimrno3Ho-Mnpo-
BO33peHyecKas cTpaTerus.
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THE EXTENT OF RELIGIOSITY AS AN ASPECT
OF DEMOGRAPHIC BEHAVIOR MOTIVATION:
CARTOGRAPHIC ANALYSIS

The purpose of this study has been to demonstrate how the re-
gional specifics of the relationship between indicators of religi-
osity and the attitudes related to family and general motivation
of demographic behavior are reflected in different constituent
entities of the Russian Federation. The research hypothesis is that
religiosity tends to form more family-centric attitudes. The car-
tographic method was used, as it allows for a visual demonstration
of the dynamics of changes in the responses by the interviewees
from Russia within the framework of the World Values Survey.
The methodology of this study is based on Ronald Inglehart’s the-
ory of modernization. This concept examines the transformation
of value orientations during the transition from an agrarian to a
post-industrial type of society through a shift from traditionalism
to secularism, and from survival values to self-expression.

Data from the second to the seventh wave of the survey were
used for visualization. The following questions regarding religion
were considered: the degree of its importance in a person’s life,
self-assessment of the activity of participation in a religious com-
munity, and religious self-identification. To assess demographic
behavior and its motivation, the following indicators were used:
the degree of importance of family, the ideal number of children,
and a number of statements about family life that were presented
to respondents to express their degree of agreement with them.

The cartographic data show that the degree of importance of re-
ligion and family in a person’s life changes in a multidirectional
manner depending on the region. Religion and its functions have
become more important for the regions of the North Caucasus
and the Southern Federal District as a whole. At the same time, the
importance of family has changed quite synchronously across all
constituent entities of the Russian Federation, becoming higher.



The cartography of responses to the question about religious
self-identification showed that the level of religiosity of the popu-
lation is directly correlated with the assessment of the importance
of religion and religious traditions, regardless of regional specifics,
but it does not affect the perception of family.

Of particular interest is the question of how much respondents
identify themselves as members of a religious community. The
maps constructed based on the results of sociological monitoring
showed that membership in religious communities decreases in
parallel with the increase in the degree of importance of family
in people’s lives. This can probably be explained by the change in
the respondents’ main activity from being members of a religious
community to building family relationships.

This study provides a promising direction for studying the role of
religion in shaping the demographic behavior of the population in
the context of the transition to a post-industrial society. Our con-
tent analysis of the observations will continue after the publication
of the eighth wave of the World Values Survey.

Keywords: family attitudes, demographic behavior, degree of religios-
ity, worldwide values research
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RELIGIOUS IDENTITIES AND EDUCATION IN
BOSNIA AND HERZEGOVINA - A POST-SOCIALIST
CONTEXT

This paper presents the results of a study of the religious identity
of citizens of Bosnia and Herzegovina and the practice of providing
religious education in state schools. The questions to which an-
swers are given relate to the contribution of religious education to
the coexistence of citizens of different religions. Does religious ed-
ucation in state schools fuel mutual violence or distancing, or does
it reduce it through mutual recognition? What is the responsibility
of religious teachers for the future of the state? Has a post-socialist
society found a way to religious tolerance in comparison to the
period of socialism and religious invisibility?

My starting pointis that there is no difference in the value system
of monotheistic religions. Judaism, Christianity, and Islam advocate
values that are universal and contribute to the common good.
Abuse of religion is when it is used for what it does not stand for,
when it is practiced contrary to the values that its teachings advo-
cate and are based on. The paper addresses the values which mon-
otheistic religions are based on, in written stories, or biographies
of saints. They advocate a “both-and” rather than an “either-or”
strategy. This involves both | and you, God and man, religion and
science, my willand your will, my being and your being, my religion
and your religion under the heaven whose sun shines equally until
the last harvest that will be the measure of the past.

It is clear that in Bosnia and Herzegovina the population is aging.
The process of depopulation is evident and the average popula-
tion age is 46. This means that the lack of self-sustainability of the
state is not caused by the lack of resources, or excess of religion,
but due to the lack of life, birth, youth, and the excess of abuse
of everything that is pro-life. There is also the lack of religious
knowledge, and because of that religious education in schools is
intended to give respect to religion in the public sphere. Religious



teachers are expected to contribute to the development of the
awareness of God's existence, as well as of the value of life, respon-
sibility, well-being for all, and of the common good.

Keywords: Religion, religious education, civic education, Bosnia and
Herzegovina, common good
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THE RELIGIOUS IN THE PUBLIC SPACE OF
POST-CAPITALIST SOCIETY

Modern post-capitalist relations fundamentally alter the nature
of the public sphere, which is becoming secular, while the public
policy implemented within it separates the interests of the states
and the peoples from religious views. Being a powerful ideology,
institutionalized religion is a phenomenon that is simultaneously
both personal and public. Religious institutions become a space of
public policy for both the authorities and the people. Post-capitalist
society is viewed as a concept denoting a possible transformation
of the socio-economic order following the dominance of classical
market capitalism. This involves not only a change in the forms
of ownership or production, but a deeper reassessment of val-
ues, models of solidarity, and ways of organizing the public space.
In this context, a question of particular importance arises: what is
the place of the religious in a society that seeks to move beyond
market rationality, individualism, and commodification?

In the classical modern project, religion was gradually displaced
from the public sphere, yielding to the autonomy of politics, sci-
ence, and economics. However, the experience of the 20t and 21+
centuries has shown that the complete privatization of faith did
not occur. On the contrary, religious actors continue to participate
in public debates, especially when it concerns human dignity, social
justice, or the boundaries of technological progress. In a post-cap-
italist perspective, this participation may acquire new meaning.

Post-capitalism is often associated with the transition to a knowl-
edge economy, digital networks, resource sharing, and increased
social responsibility. If the market is no longer the sole organizing
principle of society, then the public space opens up to alternative
forms of solidarity. Religious traditions, which have historically
shaped moral conceptions of justice, mercy, and mutual support,
can become an important source of ethical guidelines in this
process.



At the same time, the religious in the public space cannot claim
a normative monopoly. Post-capitalist society, like post-secular
society, is characterized by pluralism of worldviews. This means
that religious arguments must be presented in a form open to
inter-worldview dialogue.

One of the key areas of religious presence is the social economy:
mutual aid initiatives, charity, volunteer networks, and coopera-
tive projects. In the post-capitalist context, these can transform
from marginal practices into essential elements of a new social
architecture. Religious communities are capable of supporting a
culture of gifting, selflessness, and responsibility for the vulnerable
—elements that transcend the logic of profit.

Nevertheless, challenges do exist. The religious can be used to
preserve old hierarchies, or for political mobilization during trans-
formations. In periods of structural change, the risk of ideologizing
religious symbols increases, where they become markers of iden-
tity rather than sources of moral reflection. Therefore, it is vital
to maintain the critical balance between tradition and openness.

The ethical dimension of the religious plays a special role. If
post-capitalist society seeks to overcome the reduction of hu-
man being to the function of an economic agent, it requires new
conceptions of dignity, community, and responsibility. Religious
traditions can contribute to the formation of such a discourse by
emphasizing the value of every individual regardless of their pro-
ductivity or social status.

Thus, the religious in the public space of post-capitalist society
is ambivalent. Its constructive role depends on its capacity for
dialogue and the preservation of its ethical core. In the face of
post-capitalist transformations, the religious can contribute to a
more humanistic public space, where economic rationality is bal-
anced by moral responsibility.

Keywords: post-capitalism, public space, the religious, solidarity, eth-
ical responsibility
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ATTITUDES TOWARDS RELIGIOSITY
IN BULGARIAN CONDITIONS

The present paper explores attitudes towards religiosity in the
Bulgarian context within the framework of contemporary social
transformations. The main goal is to analyze religious beliefs and
identity, as well as to track participation in various religious prac-
tices of the Bulgarian population, using the empirical data from
the European Social Survey (ESS Round 11, 2023-2024). Various
results from the European Social Survey are presented, compari-
sons with other countries participating in the survey are also made,
while generalizations and trends in the development of religiosity
as a multi-layered phenomenon characterized by a high degree of
symbolic belonging are outlined.

Keywords: religiosity, religious identity, religious practices, European
Social Survey (ESS), Bulgaria
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THE CULTURE OF LATE CAPITALISM AND THE
RELATIVIZATION OF RELIGIOSITY THROUGH THE
FLUIDITY OF LIFESTYLE

The culture of late capitalism not only promotes specific values,
among which adaptability and flexibility are particularly important,
but also presupposes the ideal neoliberal subject: the consumer.
This raises the question of the survival strategies of religion in late
capitalism, and the ways in which religiosity adapts to the market,
consumer society, and the fluid, highly individualized life of the
individual (Bauman). In the world of the new spirit of capitalism
(Boltanski & Chiapello), capitalist virtues are highly valued: flexi-
bility, adaptability, autonomy, constant mobility and networking,
a project-based logic, and horizontality, with a particular emphasis
placed on creativity and innovation (largely oriented toward the
market), as well as the integration of all forms of critique.

Since Judeo-Christian religiosity (as the most dominant in what
we call “Global West"), in its essence, stands in stark opposition
to the shifting currents of the new spirit of capitalism, this pa-
per will examine the ways in which religiosity, as well as religious
affiliation, persists within the late-capitalist milieu. Furthermore,
it will explore how religiosity has come to function as a lifestyle,
whether through adaptation, or through capitalist integration and
absorption of its own critique. The aim of this theoretical inquiry
is to intersect postmodern interpretations of the world with re-
ligious perspectives, in search of points of overlapping between
the fluid way of life and religious belief. This paper does not aim to
provide definitive answers; rather, it will explore the topic through
discourse and image analysis (symbols as a form of communication
with the Other), focusing on religious influencers on Instagram.

Keywords: religion, late capitalism, new spirit of capitalism, lifestyle
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THE RETURN OF PATRIMONIAL CAPITALISM AND
THE EMERGENCE OF KLEPTOCRATIC STATES

The term patrimonialism was coined by renowned German soci-
ologist Max Weber (1864-1920) to define the traditional power
structure which reigned supreme in premodern times and was
supposed to wither away with the onslaught of modernity, national
state and rational bureaucracy. As it becomes strikingly clear, it
stubbornly refuses to do so. On the contrary, it is returning and
gaining ground. The rise of patrimonial rule on all levels and in all
walks of life, including state bureaucracy, business, academia, and
non-governmental organizations, has substantial moral, political,
legal and international implications. What becomes more and more
clear is that patrimonialism is not an exclusively traditional form
of rule. It resides and easily blends with its counterpart — rational
bureaucratic rule, and is capable of eternal recurrence. The post-
modern condition of the decline of morality and truth seems to
create a perfect milieu for this recurrence.

The current transition to neoliberalism with its strategic rationality
and prisoner’s dilemma pedagogy unexpectedly gives a new impe-
tus to the patrimonial revival. The neoliberal subject has come to
animate contemporary markets and politics. It reduces preference
satisfaction to narrow self-interest. Erosion of the public sphere
is producing unprecedented levels of inequality, whenever ne-
oliberalism comes to dominate. Strategic rationality governs all
purposive agency, but it is not a value-neutral tool, much less a
perennial structure of purposive agency. Neoliberalism views life
as ceaseless struggle. The morals is codified in non-cooperative
game theory; neoliberal citizen, just like neoliberal states, are the
strategic rational actors. Rational choice justifies ends irrespective
of means. Patrimonialism is now returning to claim back the legacy
of modernity under the banner of game theory. It all gives rise to
the kleptocratic state. Kleptocratic state is not a pejorative term,
but a social reality. The definition is simple: by kleptocratic state
| understand a patrimonial state in extremis. It is not a political but



a private state —a state, which belongs to a rent seeking predatory
elite and is shamelessly used to extract personal gains for the few.
It triggers corruption on an unprecedented scale, as well as despot-
ism, totalitarianism, and the decline of the rule of law, accountabili-
ty of governance and publicjustice. Kleptocratic arrangements may
be reminiscent of premodern or early modern despotism. But it is
not the same. Kleptocracy is part and parcel of postmodernity, in-
cluding post-truth, manipulative media, artificial intelligence, game
theory and global organized crime. Kleptocracy is showing its ugly
head all over the world. A series of cases of seeking for-life-presi-
dency all over the Global South is its starkest display. What is even
more interesting from the perspective of our conference, these
kleptocratic states are coming out with a faked ideology and even
quasi-religiosity of sorts, imposed by the corrupted elite on the
indifferent and fragmented masses.

Keywords: Capitalism, patrimonialism, state, religion, postmodernity
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THE IMPERATIVE OF UNIVERSAL RESPONSIBILITY
AND DIALOGUE AND GLOBAL ETHICS TOWARD
PEACE IN TODAY'S GLOBAL SOCIETY

This paper thoroughly explores the essential concepts of universal
responsibility and global ethics, emphasizing their critical role in
cultivating enduring peace within our increasingly interconnected
global community. As societies become more intertwined through
advances in technology, economy, and culture, the need for a pro-
found understanding of shared ethical principles becomes indis-
pensable. The author argues that true and lasting peace cannot
be achieved through force or coercion; rather, it must emerge
from a foundation built on ethical values, moral consciousness,
and meaningful interreligious dialogue. The study posits that the
dynamics of peace are deeply intertwined with the recognition of
our collective responsibilities, urging individuals to acknowledge
that every action they undertake holds both personal significance
and broader implications for humanity.

Central to the thesis is the notion that individuals must cultivate a
sense of responsibility that extends beyond their immediate sur-
roundings. This includes accountability not only to themselves but
also to the larger global community, the natural environment, and
descendants yet to come. The paper posits that in order to foster
understanding, cooperation, and peaceful coexistence among di-
verse peoples, cultures, nations, and faiths, dialogue emerges as an
indispensable ethical and communicative tool. Through dialogue,
disparate perspectives can converge, fostering an atmosphere of
mutual respect and collaboration, which is essential for addressing
the complex challenges that face humanity today.

In its conclusion, the paper advocates for a profound ethical
transformation that is anchored in humanism and global solidar-
ity. It argues that universal ethics ought to function as a guiding
principle for collective human action, thereby steering society to-
ward a more humane, equitable, and harmonious global landscape.



This ethical framework is envisioned not simply as an abstract ideal
but rather as a tangible, actionable guide that informs individ-
ual and collective behaviors in daily life. Such a transformative
approach requires a commitment to educating individuals about
their interconnectedness and responsibilities to one another and
the planet.

Ultimately, the paper underscores that nurturing a culture of peace
anchored in universal ethics is not merely a lofty aspiration; it is a
practical necessity. By embracing ethical responsibility and foster-
ing dialogue, individuals and communities can contribute to the
creation of a world where peace is not the absence of conflict, but
a proactive state of harmony rooted in understanding and respect
for all. In this way, the study not only highlights the theoretical
underpinnings of global ethics, but also provides a roadmap for
applying these principles to real-world scenarios, encouraging a
collaborative endeavor towards a more just and peaceful world.

Keywords: Universal responsibility, global ethics, global society, dia-
logue
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PROPHETS OF POST-HUMANITY:
TESCREAL AS A SECULAR ESCHATOLOGY
OF TECHNO-CAPITALISM

This presentation aims to introduce the acronym TESCREAL, an
ideological complex encompassing the following ideologies: tran-
shumanism, extropianism, singularitarianism, cosmism, rational-
ism, effective altruism, and longtermism. The acronym TESCREAL
is not just a mere enumeration of trendy ideas and worldviews
from the perspective of Silicon Valley, but something much more
dangerous. This sophisticated secular theology serves the interests
of the global techno-oligarchy and techno-capitalism. The most
famous promoters of these ideas to the publicinclude Elon Musk,
who plans to colonise Mars as a salvation for humanity, Peter Thiel,
who wants to defeat death and live forever, and Sam Altman, who
promises a technological utopia of a society of abundance after
inventing AGI, artificial general intelligence. All of them actually
advocate for the salvation of humanity through technological tran-
scendence. However, this is a perfidious form of “ethics washing”.
These narratives transform the extreme accumulation of capitalin
the hands of techno-billionaires into a messianic mission, in which
technological domination is a prerequisite for the species’ escha-
tological salvation. In the presentation, | will analyse the connec-
tion between technological capitalism and the new digital secular
eschatology.

While traditional religions offered salvation through the grace of
God, TESCREAL ideologies offer salvation exclusively through tech-
nology. In this narrative, the “Singularity” is positioned here as the
secular equivalent of the Second Coming. At the same time, the
colonisation of space and the digital uploading of consciousness
are used as metaphysical justifications for ignoring the structural
injustices of today's society. This narrative represents the pinnacle
of perverted techno-capitalist logic, as the very future of humanity
is transformed into a speculative commodity. The current problems



facing humanity, such as climate change, the ecological crisis and
growing social inequality on the global scale, become mere “sta-
tistical nuisances” in the long-term calculation of the salvation of
the post-human elite.

We will emphasise the deconstruction of “effective altruism” and
longtermism as the ideological shield of techno-billionaires, as they
hide behind philanthropy and philanthropic projects to avoid social
responsibility and tax regulations, while at the same time financing
projects that treat the human body as a “legacy code” obsolete
hardware ready to be discarded. From the theological perspective,
this view of the human body represents a form of digital idolatry
in which simulations and data are elevated above the inviolable
dignity of the concrete, physical human being createdin the image
of God. In conclusion, TESCREAL ideologies are not just a collection
of strange and harmless ideas of the Silicon Valley rich combined
with philosophers, but, much more dangerously, the fundamental
operating system of contemporary techno-capitalism. TESCREAL
ideologies provide moral legitimacy for unlimited resource ex-
traction, promoting a technological utopia that is within reach,
yet eternally distant. At the same time, they serve to solidify the
technological oligarchy's saviour status through the narrative of
technological salvation for humanity.

Keywords: TESCREAL, techno-capitalism, secular eschatology, Silicon
Valley, religion
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LANGUAGE IN RELIGIOUS COMMUNICATION
IN A POST-SECULAR SOCIETY

The problem of language occupies a central place in the under-
standing of religion as a form of communication. Religious experi-
ence becomes socially meaningful only when it acquires linguistic
expression. In a post-secular society, the question of the language
of religion acquires particular relevance, since religious meanings
return to the public sphere, entering into dialogue with secular
forms of rationality.

In the philosophy of religion, language has been seen as a symbolic
mediator between the human and the divine. Symbols open the
dimension of “limit concern” and allow a person to interpret his/her
own existence on the horizon of absolute meaning. Thus, religious
language performs not an informational, but an existential-orien-
tational function.

Religious experience requires linguistic articulation in order to be-
come a part of the shared world. A. Schitz shows that different
“semantic provinces” of reality are connected through commu-
nication, which makes subjective experiences socially intelligible.
In this context, religious language is a way of translating the expe-
rience of transcendence into forms of everyday communication
(Schitz A.).

P. Berger consideres language as a key mechanism for maintaining
the “sacred veil” — a symbolic universe that gives the world mean-
ing and stability (Berger P.). Through narratives, prayers, sermons
and ritual formulas, religion legitimizes a certain image of reality.
However, in a modern pluralistic society, this universe is no longer
the only one and without an alternative, which creates new chal-
lenges for religious communication. J. Habermas introduces the
concept of a post-secular society, in which religion does not dis-
appear, but coexists with secular worldviews in the public sphere
(Habermas J). The key condition for such coexistence is mutual



translation: religious arguments must be transformed into a lan-
guage accessible to all citizens, regardless of their beliefs.

The problem of translating religious language is related to its dual
nature. On the one hand, it is the language of faith, symbol, and
tradition; on the other, it can act as a source of ethical and social
orientations. In the post-secular context, religious communica-
tion becomes a space for interaction between these two levels:
intra-confessional and public.

At the same time, the post-secular situation also exacerbates the
risks of linguistic instrumentalization of religion. When religious
language is used for political mobilization or symbolic demarcation

of “one’s own” and “others"”, it loses its universal ethical potential
and turns into a means of identification confrontation.

The ontological dimension of the problem of language is revealed
in the philosophy of M. Heidegger, who considered language the
“house of being” (Heidegger M.). In this context, religious language
can be understood as a special form of openness to the dimen-
sion of the sacred, where the word not only communicates, but
also opens up a new way of being in the world. In the post-secular
era, this function of language acquires special significance, since
it allows us to preserve the space of meaning in the conditions of
fragmentation and value uncertainty.

Thus, language in religious communication of a post-secular society
performs several interrelated functions: it symbolizes transcend-
ent experience, integrates the community, translates religious in-
tuitions into publicly significant meanings, and opens up horizons
of existential self-understanding. Its specificity lies in the tension
between symbolism and rational argumentation, between tradi-
tion and translation, between the inner language of faith and the
language of public discourse.

Keywords: language of faith, dialogue of traditions, postsecular plu-
ralism, translation of sacred texts, religious communication
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REFRAMING HUMAN DIGNITY:
BETWEEN RELIGIOUS ETHICS AND
NEOLIBERAL RATIONALITY

In contemporary societies shaped by rapid economic and techno-
logical transformations, the concept of human dignity is increasing-
ly situated at the intersection of competing normative frameworks.
Religious ethics traditionally understands dignity as an inherent
andinviolable value grounded in the sanctity of human life, where-
as neoliberal rationality tends to approach dignity through autono-
my, choice, and individual responsibility. This tension raises impor-
tant questions about the stability and meaning of human dignity in
late modern societies. This paper examines how human dignity is
reconfigured within the dynamicinterplay between religious moral
frameworks and neoliberal forms of governance. In this context,
religious ethics is treated as a normative resource that enables
a critical reflection on contemporary transformations of human
dignity.

The paper argues that the growing emphasis on individual auton-
omy as a central organizing principle of social and legal systems
contributes to the gradual transformation of dignity into a condi-
tional and potentially instrumentalized concept, closely linked to
the capacity for rational decision-making and self-determination.
Under such conditions, choices that appear autonomous are often
shaped by structural constraints, including economic pressures, in-
stitutional arrangements, and increasingly, technologically mediat-
ed forms of decision-making. The analysis pays particular attention
to ethically sensitive contexts, such as end-of-life decision-making,
where the boundaries between autonomy, dignity, and external
influence become especially blurred. Rather than framing religious
and neoliberal perspectives as mutually exclusive, the paperinter-
prets their interaction as a site of ongoing normative tension in
which competing understandings of human value and moral limits
are continuously negotiated. From the legal perspective, the paper
examines the European Court of Human Rights' role in navigating



these tensions, particularly through its interpretation of the right
to respect for private life under Article 8 of the European Conven-
tion on Human Rights.

The Court’s jurisprudence reflects an effort to balance respect for
individual autonomy with the protection of life and the prevention
of potential abuses, thereby mirroring broader societal attempts
to reconcile divergent conceptions of dignity. The paper concludes
that the contemporary challenge liesin critically engaging with the
coexistence of religious ethics and neoliberal rationality. In doing
so, it emphasizes the need to preserve a robust understanding
of human dignity that resists reduction to purely instrumental or
market-based logic, while remaining responsive to the realities of
pluralistic and evolving societies.

Keywords: human dignity, religious ethics, neoliberal rationality, au-
tonomy, human rights
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COMPARATIVE ANALYSIS OF THE CULTURAL
VALUES OF SERBIA AND RUSSIA

The study of value attitudes and the influence of the national cul-
tures of Serbia and Russia is of strategicimportance in the context
of globalization and westernization. Of particularimportance is the
formation of deep-seated cultural codes manifesting in various
spheres, including religious ones. To provide better understand-
ing of the national cultures, we propose a detailed analysis of the
cultural values of Serbia and Russia, based on the methodology of
the typology of cultures by G. Hofstede, updated based on modern
research.

The geographical location and historical context have a significant
impact on the formation of value attitudes among the peoples of
Serbia and Russia. Both countries are characterized by high levels
of collectivism, power distance, and uncertainty avoidance, which
have served as the fundamental factors in the formation of gov-
ernment institutions based on hierarchical models of governance
and decision-making.

Despite the pronounced similarities in cultural dimensions with
Russia, Serbia demonstrates a slightly greater commitment to
Western values, with lower levels of power distance, collectivism,
uncertainty avoidance, and restraint.

In contrast, Russia demonstrates a high level of regional variability
in cultural values, due to its multinational population composi-
tion and geographical size. The post-Soviet transformation of the
economy and the varying levels of commitment to Western values
among different ethnic groups have played a significant role in the
differentiation of cultural values at the current stage.

Therefore the cultural values of Serbia and Russia and their dy-
namics reveal a number of similarities and differences. The glo-
balization and westernization have played an important role in the
modern dynamics of cultural values and their variability, which is



especially relevant for Serbia in the context of European integra-
tion. Presently, thereis a certain transformation of values towards
individualization. The analysis conducted bears potential for fur-
ther research in this area.

Keywords: cultural values, Hofstede's cultural dimensions, Serbia,
Russia
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SOCIAL CONTEXTS OF RELIGIOUS PRACTICES
IN A POST-SECULAR SOCIETY

Post-secular society is characterized not by a return to pre-modern
religiosity, but by a new configuration of coexistence between the
religious and the secular. Secularization has not led to the disap-
pearance of religion; instead, it has transformed the modes of its
presence in the public sphere. Religious practices—such as prayer,
worship, pilgrimage, charity, and rituals of remembrance—func-
tion today under conditions of pluralism, mediatization, and indi-
vidualization. Their content and form are largely determined by the
social contexts in which they are performed.

The first important context is the pluralistic public space. In mod-
ern societies, diverse worldviews coexist within a shared legal and
communicative framework. Religious practices no longer hold a
monopoly on the symbolic organization of social life, but they can
participate in shaping moral discourse. Charitable initiatives, vol-
unteering movements, and civic activism associated with religious
communities become a form of the social presence of faith. In this
context, religious practice transcends purely cultic activity and ac-
quires a civic dimension.

The second context of socialization is the individualization of re-
ligiosity. The modern individual increasingly constructs their own
spiritual trajectory, combining elements of different traditions
or reinterpreting the heritage of their own confession. Religious
practice becomes a part of personal self-development, a way of
overcoming existential anxiety, or a search for authenticity. Such
individualization strengthens the subjective dimension of faith but,
at the same time, may weaken the institutional stability of religious
communities.

The third crucial context of modern religiosity is linked to mediati-
zation. The mediatization of the religious is one of the key process-
es in the transformation of contemporary religious culture. This
is not merely about using media to broadcast religious content,



but about a deeper change in the ways faith is represented, expe-
rienced, and institutionalized under the influence of media logic.
In the digital age, the religious increasingly exists within the mass
communications environment, where it is subject to the rules of
visibility, speed, and competition for attention. In this sense, me-
diatization signifies a structural interaction between religion and
media systems that do not just transmit content, but also shape the
way it is perceived. Digital technologies change modes of commu-
nication, creating new formats of religious presence, such as online
services, live-streamed worship, virtual pilgrimages, religious blogs,
and social media communities. This expands access to religious
experience, but also transforms its nature.

The fourth context is related to crisis situations and social upheav-
als, such as wars, economic instability, and pandemics. In such
conditions, religious practices perform the functions of support,
solidarity, and the symbolicinterpretation of suffering. Prayers for
peace, rituals of remembrance, and pastoral care acquire special
significance. Religion proves to be a resource for moral integration
amidst the fragmentation of social experience

Adistinctive feature of post-secularity is also an increase in reflex-
ivity. Faith is no longer perceived as an unquestionable tradition;
it requires conscious choice and argumentation. This changes the
nature of religious practice: it becomes not only the performance
of a rite, but a meaningful form of participation in the communi-
ty. Such reflexivity fosters the development of interreligious and
intercultural dialogue.

In conclusion, religious practices in post-secular society are defined
by pluralism, individualization, mediatization, and crisis transforma-
tions. Religion is no longerisolated; it actively interacts with social
processes, adapting while maintaining its potential for critique and
its role as a space of meaning and solidarity.

Keywords: intercultural dialogue, religious practices, mediatiza-
tion, fragmentation of social experience, search for authenticity
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INDIVIDUALIZATION OF RELIGIOSITY IN
A NEOLIBERAL SOCIETY

The current stage of globalization is implemented based on the
ideas and values of neoliberalism, which are artificially introduced
in countries with highly diverse cultures. The dominance of the
neoliberal form of globalization, which is unacceptable for all coun-
tries without exception, creates the need for the formation of
an alternative concept of globalization. This alternative includes
universal human values and moral norms that take into account
the interests and spiritual aspirations of the broader masses of
humanity. On the forefront of this widespread protest movement
is alter-globalism, the main idea of which is not the denial of the ob-
jective processes of globalization, but the critique of its neoliberal
form. While anti-globalism focuses on the critique of globalization
itself, alter-globalism, while criticizing the neoliberal model, seeks
to develop a new model of globalization that meets the impera-
tives of modernity.

Neoliberal society is characterized by the dominance of market
rationality, the cult of autonomy, and the shifting of responsibility
for life success onto the individual. Faith increasingly becomes a
matter of personal choice, and religious identity is considered an
element of an individual project of self-construction. The individu-
alization of religiosity emerges as one of the characteristic features
of spiritual life in the neoliberal era.

Traditional forms of religious belonging implied inclusion in a sta-
ble community, a normative system, and mandatory participation
in ritual life. Religion performed the functions of integration and
socialization, defining moral guidelines and ways of interpreting
the world. However, under the conditions of neoliberalism, the
tendency toward selectivity intensifies, where the individual in-
dependently determines the degree of participation, combines
elements of different traditions, or interprets dogmatic tenets
according to their own experience. Faith is no longer perceived as



an alternative-free heritage, but rather as a resource for personal
development.

Neoliberal culture stimulates constant self-improvement, flexibil-
ity, and the ability to adapt to change. In this context, religiosity is
often integrated into the discourse of self-actualization. Spiritual
practices may be viewed as tools for psychological stability, in-
creasing productivity, or achieving inner harmony. Meditation and
individual prayer practices become part of personal growth, and
subjective experience takes the place of collective identity. At the
same time, individualization does not mean complete de-socializa-
tion; it is accompanied by the emergence of flexible, networked,
and often digital communities. Online platforms, social networks,
and virtual groups create a space for the exchange of spiritual
experience without a rigid institutional connection. Faith becomes
mobile, translocal, and capable of existing outside the traditional
framework of the parish or denomination. This corresponds to the
logic of neoliberal mobility and decentralization.

However, the individualization of religiosity is ambivalentin nature.
It promotes freedom of conscience and pluralism, allowing individ-
uals to consciously shape their spiritual paths. On the other hand,
the excessive privatization of faith risks reducing religion to a mere
“psychological service” weakening ethical solidarity and the depth
of communal experience.

A critical challenge remains that of social responsibility. Neoliberal
logic treats life’s hardships as the result of individual choices, po-
tentially obscuring the structural causes of inequality. If religiosity
becomes entirely individualized, it may lose its prophetic potential
to critique injustice—a role traditionally held by religious ethics
centered on the common good.

Thus, the individualization of religiosity reflects the broader mod-
ern shift toward autonomy and mobility. The future of faith in such
a society depends on its ability to reconcile personal freedom with
a commitment to social solidarity.

Keywords: individualization, neoliberalism, religiosity, subjectivity,
solidarity
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RELIGIOUS CULTURE IN THE CONTEXT
OF NEOLIBERAL IDEOLOGY

Modern society is increasingly shaped by neoliberal logic, which
prioritizes markets, competition, individual responsibility, and eco-
nomic efficiency. In this reality, the individual is viewed primarily
as an autonomous subject investing in their own “human capital’,
bearing sole responsibility for success or failure. This transforma-
tion has a profound moral dimension, altering values of justice,
solidarity, and the meaning of life. Consequently, the role of reli-
gion as a source of ethical orientation and a critique of neoliberal
culture becomes paramount. Neoliberal rationality promotes the
individualization and privatization of morality. Success isinterpret-
ed as a result of personal effort, while social problems are seen
as individual failures. This logic weakens collective responsibility
and fosters a culture of constant self-competition and existential
anxiety. In this landscape, religion performs a dual function, that
of adaptation and critique.

Adaptation: Some modern religious forms integrate the language
of success and self-actualization. This is most evident in “prosperity
theology” which links material wealth with divine blessing, effec-
tively legitimizing market logic within the sphere of faith. Critique:
Conversely, religious traditions maintain a powerful critical poten-
tial. Values of solidarity, mercy, and care for the vulnerable—cen-
tral to Christian social ethics, Islamic social responsibility, Buddhist
compassion, and Jewish social justice—stand in opposition to the
reduction of humans to mere “economic agents”. In the conditions
of rising social inequality and loneliness, religious communities
offer a space for solidarity and moral reorientation. They foster an
alternative logic based on trust and mutual aid rather than compe-
tition. In the neoliberal era, however, religious authority requires
individual confirmation; tradition is no longer an unconditional
given, but is filtered through personal experience and life strate-
gies. This marks a shift from institutionally driven religious culture
to interpretative and selective forms of faith.



In the post-secular context, religion contributes to public discourse
by offering a language of values that transcends utilitarian ration-
ality. It addresses questions of dignity in labor, the ethical limits of
the market, and social responsibility.

In conclusion, the interaction between religion and neoliberal
society is ambivalent. While adaptation to market logic risks the
instrumentalization of faith, religion’s ethical potential lies in its
ability to restore values of human dignity and justice. It is within
this tension between accommodation and critique that religion
maintains its relevance as a moral compass in the contemporary
neoliberal world.

Keywords: neoliberalism, religious traditions, moral and ethical norms,
value of solidarity, post-secular society
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BETWEEN TRADITION AND MODERNITY:

THE RELEVANCE OF NEOFIT RILSKI'S

MORAL MESSAGES IN THE CONTEXT OF THE
COMPETENCY-BASED APPROACH IN EDUCATION

This study examines the relevance of the moral messages to teach-
ers contained in the pedagogical legacy of Neofit Rilski in the con-
text of the contemporary competency-based approach to educa-
tion. Through a theoretical-historical and comparative analysis, the
Renaissance model of teacher as a moral authority, spiritual men-
tor, and public educator is reconstructed. This model is compared
with the contemporary competency profile of teacher. The study
identifies both enduring core values (responsibility, setting an ex-
ample, serving society) and significant transformations associated
with the shiftin the pedagogical paradigm. A critical assessment is
made of the risk of reducing the moral dimensions in the context
of the technologization and instrumentalization of education. In
conclusion, guidelines are proposed for integrating Renaissance
moral ideas into contemporary professional teachers’ training.

Keywords: Neofit Rilski, Bulgarian Renaissance, moral education,
teacher roles, new educational paradigm
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RELIGIOUS CONSIDERATION AFTER
SECULARISATION: HOLINESS IN YOUNG
PEOPLE'S VALUE SYSTEM IN THE LIGHT OF THE
SPIRITUAL LEGACY OF ST. JOHN OF RILA

The technological transition marks out a new field in which hu-
manity will develop, and creates new boundary zones in both the
individual and social dimensions. Human beings will have to recon-
sider the basic paradigms of their existence, including fundamen-
tal existential questions. At the same time, the intensified use of
artificial intelligence is reshaping the world and visibly extending
postmodernity as an event-like manifestation of individualism, plu-
ralism, and secularisation. The possibility of a new “synthetic real-
ity” in which the human being and technology are synchronised,
may mark the end of the pronounced struggle against the sacred
that characterised the last century. This unfamiliar world requires
new solutions and needs everything that can sustain the human
being within the human world, now more than ever. In this respect,
religion and philosophy have once again become part of educa-
tional discourse. The possibilities of religion and of the Church to
influence the human person through their original, eternal, and
unchanging ethical and moral messages are being reconsidered,
since these messages make it possible to give meaning to every
problem and situation.

In this context, our research interest is directed towards the way
contemporary young people understand holiness and its corre-
lation with the testament of St. John of Rila, undoubtedly the
most well-known Bulgarian saint. His testament reflects the thou-
sand-year tradition of the Orthodox Church and offers guidance for
real life in a community founded on enduring Christian values. The
present study is based on research conducted among university
studentsin pedagogy and is dedicated to the 1080 anniversary of
the saint’s dormition and the 1150 anniversary of the birth of the
Bulgarian saint St. John of Rila the Wonderworker. The study anal-
yses The Testament of St. John of Rila, identifying key categories



related to values that are foundational to Christian spirituality. On
this basis, a questionnaire survey was developed and administered
among university students in search of a correlation between these
categories and the possibility of actualising them within the new
technological reality.

Keywords: technological transition, holiness, postmodern seculariza-
tion, orthodox spirituality, value formation
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PEACEMAKER VS. PEACEKEEPER:

HOW THE BIBLICAL CONCEPT OF PEACE
HAS BEEN MISUNDERSTOOD WITHIN
THE SERBIAN ORTHODOX CHURCH

This paper will explore the Biblical concept of peace and its possi-
ble distortions in light of recent events within the Serbian Ortho-
dox Church and Serbian society at large. With the recent political
tensions that have been taking place in Serbia, there has been
much public talk, especially from the clergy (led by the Patriarch),
of what it means to be a peacemaker (as referred to in the Be-
atitudes, in the Gospel according to Matthew: “Blessed are the
peacemakers, for they will be called children of God”, Matthew
5:9). Relevant Biblical passages, as well as various teachings from
the Church Fathers and other significant theologians in Church
history will be analyzed. The difference between a peacemakerand
a peacekeeper will be discussed, while also exploring the Christian
principle of obedience as it relates to peacemaking / peacekeeping.
We will consider the role that conscience (referred to by John Hen-
ry Newman as the aboriginal vicar of Christ within one’s soul) has
to play in obedience to a superior within the Church, as well as the
consequences of practicing obedience to a superior while neglect-
ing one’s own conscience. We will explore some recent examples
of this phenomenon within the Serbian Orthodox Church. We will
also discuss the relationship between the Church and the State as
it relates to maintaining true peace within society: can the Church
and the State truly be in full cooperation and harmony, or are they
institutions with different goals and interests, and should there-
fore be kept at a certain distance from each other? How does that
play out in a society in which the vast majority of people identify
as members of the Church, but also want to protect the secularity
of the state defined by the law? An attempt will be made to draw
from these analyses' relevant conclusions about the current moral
state of our Church and its role in Serbian society.

Keywords: peace, church, Orthodoxy, Christian ethics, society
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RELIGIOUS FICTIONALISM IN NEOLIBERALISM

This paper looks at religious fictionalism (RF) as a special form of
religiosity in the context of neoliberal society. Usually, there are
three main positions about belief in God: theism, agnosticism, and
atheism. Religious fictionalism can be seen as a form of atheism.
In simple terms, it says that religious beliefs can be treated as use-
ful Fictions. At the same time, people can still take partin religious
rituals and practices. By doing this, they can gain certain personal,
moral, or social benefits.

RF can be explained through three main ideas. First, it has an athe-
istic view, because it does not accept that God exists. Second, it
claims that religious language and practice can still be useful in
everyday life. Third, it argues that the benefits of a religious way
of life can be achieved even without belief in God.

This paper does not see RF only as a result of cultural diversity.
Instead, it connects it with changes in modern society, especially
in neoliberal conditions. Today, people are more responsible for
shaping their own identity. They often choose between different
systems of meaning and do not rely on strong traditional author-
ities. In this situation, religion does not disappear, but changes its
role. People can useitin a more flexible way, without fully believing
inits teachings. They can act “asif” they believe, even if they do not
accept religious truths.

In the final part, the paper critically examines whether RF is a co-
herent position. It focuses on the tension between rejecting belief
in God and still practicing religion. It also asks whether this position
can remain stable, or if it leads either to real belief or to using
religion only as a tool. The paper concludes that religious fiction-
alism shows an important change in how religion is understood
and practiced today.

Keywords: religious fictionalism, neoliberalism, religious practice, sub-
jectivity, ontological commitment
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