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Ivan Cvitkovié
Academy of Science and Arts of Bosnia and Herzegovina
Sarajevo, Bosnia and Herzegovina

Religious identities when meeting
- how well we know one another

Religious self-identification of the population of Bosnia and Herzegovina
(Census 2013). In Bosnia and Herzegovina, it is not different religions meet-
ing one another, but rather citizens with different religious identities. After
the 1991-1995 War, the bridges that had been demolished needed to be
rebuilt. It required knowledge about ourselves and our religious identity,
but also about others and their religious identities. The paper discusses the
amount of knowledge that Catholic students in Bosnia and Herzegovina
possess about their religion (Catholicism) and the religions of their neighbors
(Muslims, Orthodox, Jews).

Do we understand or hate one another more, the better we know
one another? About the sample. What is the situation with the religi-
osity of Catholic students (religious education; knowledge of Abra-
hamic religions; knowledge of the most widespread Christian prayer
and the best-known Christian holiday; knowledge of the symbols of
one’s religion)? The collected data on how much Catholic students
know about their religion are analyzed. Can students’ religiosity be
measured by the frequency of their church attendance? Do they own
a Bible? Do they know the names of the two parts of the Bible? Do
they believe in God, soul, afterlife, paradise ...? What do they know
about Jerusalem, the Ten Commandments, the Gospels, the Francis-
cans in Bosnia and Herzegovina, religious leaders?

The second part analyzes the extent of Catholic students’ knowledge
about the religions of their neighbors: their knowledge of the Jewish
religion, Islam, Orthodoxy and other religions in Bosnia and Herzegovina.
What do Catholic students think about atheists? What are the indicators
of (non)appreciation of diversity. What are their experiences of living
with the members of other religions? In what ways are Catholics per-
ceived by Muslim students and Orthodox students? Conclusion.

Keywords: students, religion, Catholicism, Orthodoxy, Islam, Jewish religion, atheism



Marina Jur¢ié¢

Mijo Nikié

Faculty of Philosophy and Religious Studies
Zagreb, Croatia

Religions, Identities, Politics
(The Role of Spirituality in the Formation of a Person’s Identity)

A person’s identity is made up of essential characteristics that decide
the way a person feels, thinks, what he/she believes, hopes for, or in what
way and whom he/she loves. Identity is the core of the personality, i.e. it
is the deepest self of the person. This is spiritual in nature. When we think
of bare existence alone, neglecting all the other abilities of a person, we
come closest to the true identity of the person. The spirituality which
forms one’s identity to the greatest extent is understood here as open-
ness to the Absolute, to the transcendence, to the infinite Mind and in-
finite Love, and ultimately to God. Christian anthropology, based on the
truth stated in the Bible that man is the image of God, best expresses
and interprets the essence of a person’s identity, since it perceives man
in his totality, holistically and comprehensively. According to the concep-
tion of Christian anthropology, man is a physical, psychological (emotion-
al), social and spiritual being. He is endowed with reason and free will,
which can opt for good or evil, or for or against God. The revealed truth
of man is that he is: “spirit, soul, and body” (St. Paul, 1 Thess. 5:23). It is
the spirit that invigorates the body and empowers the soul to act.

Keywords: identity, spirit, soul, body, religion



Milan Vukomanovi¢
Faculty of Philosophy, University of Belgrade
Belgrade, Serbia

Identity Politics in the First Christian Communities

The main thesis of this paper is that the emergence and social-histor-
ical formation of Christian identity in the first two centuries CE was in-
herently linked to ethnic, religious and political antagonisms. This conflict
was manifested at several different levels of the relationship between
early Christian communities and the coeval religious and political actors,
in the divergent social-historical landscape of the Roman Empire. The
conflicts existed from the very outset: firstly, within the young Jesus
movement (nascent Christianity) during its formative process; then in
this movement’s relationship with formative Judaism; finally, with the
political establishment of the Roman Empire that treated Christianity as
an extremely heterodox, adversary religion, and exposed it to occasion-
al systematic persecutions. It is apparent that the social and ethnic iden-
tities are constructed and transformed both within communities them-
selves and in relation to their external social environments. Within that
complex network of antagonisms and loosely defined initial boundaries,
an entirely novel, transnational and multiethnic Christian identity had
been developed, becoming eventually a major and dominant world reli-
gion. In this paper, special attention has been devoted to the conflict
between the nascent Christianity and the two major religious-political
parties of the first century CE, Sadducees and Pharisees, the latter paving
the way to Rabbinic Judaism in the post-70 CE period. This new form of
Judaism has survived, to this day, as a leading, official Jewish tradition.

Keywords: Early Christianity, Judaism, politics, identity, conflict



Elena A. Kublitskaya

Center for Sociology of Religion and Socio-Cultural Processes

of the Institute of Socio-Political Studies FNISTS of the Russian Academy
of Sciences

Moscow, Russia

Specificity of Manifestations of Religious and
Confessional Identities in the Regions of Russia
(Sociological Monitoring)

The article presents the results of a monitoring-based sociological
research conducted in 2003-2019, aimed at studying ethnic and religious
relations in a number of regions of Russia. The author presents method-
ological approaches to the analysis of confessional and religious self-iden-
tification of the respondents, revealing the characteristics of confession-
al identity as a complex, multidimensional type of social identity, which
includes at least four markers: religious, historical, cultural and ethnic.

Research results prove that not every respondent who considers him/
herself Orthodox or Muslim defines him/herself as a religious person. In
this respect, a clear discrepancy between the individuals’ worldview po-
sitions in relation to religion as an ideology and religion as a cultural and
historical religious community, has been recorded.

Religious and confessional identifications do not always coincide and
the substitution of religious identity for confessional in sociological sur-
veys leads not only to an overestimation of the level of religiosity of the
population, but also to an incorrect interpretation of the orientation and
nature of the entire secularization process in the region.

Keywords:identity, religious and confessional self- identification, desecularization,
Orthodoxy, Islam, religious and non- religious population, believers, atheists



Irina Lyutenko

Center for Sociology of Religion and Socio-Cultural Processes of the
Institute of Socio-Political Studies FNISTS of the Russian Academy of
Sciences

Moscow, Russia

Gender Identity in Russia:
Confessional Identity of Transgenders

The article analyzes the concept of gender identity. It considers im-
plementation of the possibility to choose one’s gender identity and the
consequences of such choice for individuals in modern Russian society.
In addition, the author notes that the problem of social exclusion of trans-
gender people is associated with a negative attitude of the society to-
wards them due to the low awareness of the population of transgender
people in general; low qualifications of state and social workers, as well
as the lack of a base protecting the rights of trans people; the lack of
state social policy aimed at ensuring the full participation of transgender
people in all areas of social activity: civil, economic and political. The ar-
ticle also analyzes the empirical indicators of sociological studies con-
ductedin 2016 and 2018, characterizing the social status and confession-
al self-identification of transgender people in Russia. The problem of
possible confessional exclusion is connected, first of all, with the fact that
the position of world religions and some religious organizations in rela-
tion to transgender people is negative.

Key words: religion, confession, confessional identity, gender identity, transgen-
der, gender, social position, social exclusion



Natalya Shelkovaia
Volodymyr Dahl East Ukrainian National University
Severdonetsk , Ukraine

The Problem of Religious Identity: Confessional
and Spiritual Aspects

There are many religions in the modern world, just as it was at the dawn
of civilization. Member of different religions in the context of globalization
inevitably come into contact, but they recognize only the religion they profess
as true. In addition to meeting of religions, there is also meeting of religious
identities. By identifying him/herself with a religion, a person gains a specific
confessional identity and mentality. In this case, one should distinguish be-
tween religious and confessional identity. Christian is not identical to Ortho-
dox or Catholic, Muslim is not identical to Sunni or Shiite, Buddhist is not
identical to the follower of Mahayana or Hinayana, etc. Moreover, different
confessions of the same religion can perceive each other with hostility. Here,
in my opinion, there is often a transformation and distortion of the teachings
of the founder of a particular religion. Moreover, in addition to orthodox
trends in all religions, there are mystical ones, where emphasis is not on the
fulfillment of the instructions of the Church, a certain cult, but a connection
with the living God. And when this connection is realized, the feeling of sep-
aration, conflict with people and the universe disappears, there is an under-
standing that God is ONE, and religion is like the rays of the sun. Yes, there are
many rays, but the sun is one. Ramakrishna came to this through spiritual
practices. The feeling of love for all and the absence of claims to God occurs
when one meets a living God. In my opinion, it is very important to understand
that if you truly love your children, you know how painful it is when they are
scolded by strangers. If you truly love your homeland, then you know how
painfulitis when representatives of other states scold it. If you truly love your
religion, then you know how painful it is when representatives of other reli-
gions scold it. Therefore, you will neverscold other people’s children, other
states and religions. If you know how to love....

Keywords: religion, faiths, religious identity, confessional identity, orthodoxy,
mysticism, God, love



Zorica Kuburi¢

Ana Zotova

Ljiljiana Cumura

Center for the Empirical Researches of Religion
Novi Sad, Serbia

The Points of Convergence and Divergence -
Religious and National Identity of Citizens from B&H

The paper presents a part of the results from a seven-year empirical
study within the project “Religion and Ethics in the Making of War and
Peace”, which was made in collaboration between the University of Ed-
inburgh and the Center for Empirical Research of Religion from Novi Sad
and Sarajevo. The points of convergence and divergence are closely
linked to the process of reconciliation, which is viewed in the social con-
text of religious, family and educational systems. Authors raise the ques-
tions: how religious actors can help in bringing the different nations in
Bosnia closer to each other, and how does the process of identity build-
ing of a nation looks like? It is important to note that religious identity is
one of the many identities that someone has. When religion, as a factor
in different social phenomena, is in focus, the results show that the type
of religion and religiosity are significant variables when it comes to the
trust in local communities. The empirical study has shown that religion
has a role in getting to know others and it should be a point of conver-
gence, especially if religion is the only factor dividing people in Bosnia.
In addition to inter-religious meetings, concerts, performances and in-
formal gatherings between the members of different religions and con-
fessions, collaboration also takes place, but sometimes comes to a point
of divergence, e.g. among teachers of religious education. The only way
to truly get to know and understand each other is not just through books,
but through live (inter-religious) encounters which can enrich not only
individuals, but the whole communities.

Keywords: religiosity, faith, nation, identity, Bosnia and Herzegovina



Vesna S. Trifunovié

University of Kragujevac

Faculty of Education in Jagodina
Jagodina, Serbia

Orthodox Believers Between Identity and
Identification: How the Serbian Orthodox Church
Homogenized the People in Montenegro’

Disintegration processes of the former Yugoslavia led to the creation
of separate states, which, in order to round out their independence, re-
sorted to creating “their own” churches. This led to the complication of
the position of the Serbian Orthodox Church, whose dioceses found
themselves in the new states. For Orthodox believers it led to the prob-
lem of identification with “new” churches. The issues of identity of be-
lievers are intertwined with the issues of collective consciousness and
identification, as evidenced by the “events” in Montenegro after the
adoption of the Law on Freedom of Religion (2020). Litanies of the Ser-
bian Orthodox Church in disagreement with the newly introduced law,
which involved tens, even hundreds of thousands of believers, have two
dimensions: 1) manifestation of belief in God (Truth), 2) manifestation
of identification with common history, religion and tradition. In a broad-
er context, the homogenization of Orthodox believers is a collective
response to the political and geostrategic circumstances in which Mon-
tenegro has found itself.

The intention of the author is to point to the role that Orthodoxy has
retained at the beginning of the third millennium - to contribute to the
establishment of social homogeneity and a collective identity. In a world
that toys with identities and presents identification with common roots
as unnecessary, Orthodoxy still protects the right of people to attest the
Truth in community.

Keywords: Church, people, identity, identification, homogenization

1 This research was funded by the Ministry of Education, Science and Technological Devel-
opment of the Republic of Serbia (Contract No. 451-03-68/2020-14/ 200140).



Emil Hilton Saggau
University of Copenhagen, Section for Church History
Copenhagen, Denmark

The Holy Mountain
(The State-Church Relationship in Montenegro
in Light of the Law on Freedom of Religion from 2019)

Across Eastern Europe, the Eastern Orthodox Churches have been
revived and have re-emerged on the societal scene again after the fall of
communism. In most states, these revivals have been realized in close
co-operation with national movements in the renewed states. However,
this has not been the case in Montenegro, where the state and the Ser-
bian Orthodox Church have been stuck in a long-lasting and complex
legal, political and religious game. In 2019, a new highly debated Law on
Freedom of Religion was voted through parliament, which in turn pro-
voked a direct conflict with the Church. In this paper, the relationship
between the state, the government and the Orthodox Church is analyzed
in order to understand the ambiguity of their current relationship and
contextualize the conflicts — most prominent being the one concerning
the new law from 2019 - between these entities. The study highlights
the central factors at play when a state seeks to govern an Orthodox
church on their territory with strong ties to another adjacent state, which
has increasingly become a dominant political issue in Eastern Europe.

Keywords: confessional identity, Montenegro, Serbian Orthodox Church, state-
church relationship, law on religious freedom, social conflicts



Nada G. Novakovié

Institute of Social Sciences, Belgrade, Serbia

Marija D. Obradovi¢

Institute for Recent History of Serbia, Belgrade, Serbia

Role of Political Elites, Religions and Ethnic
Identities in the Decomposition of the Socialist
Yugoslavia

Socialist Yugoslavia was a specific conglomerate of different cultural,
class, ethnic, religious, regional, individual and group identities. Regard-
less of official ideology and politics, clandestine, silent, yet open conflicts
between them occasionally erupted to the surface and became public.
Politics, as the dominant sphere of decision-making, has significantly in-
fluenced the manner and intensity of these conflicts, as well as their in-
terpretation. The paper analyzes, describes and explains the most im-
portant internal and external factors in the disappearance i.e. collapse,
sociological and historiographical, of the common state and society. The
interdisciplinary approach and comparative method have become inevi-
table in this regard.

The authors start from the view that historiographical and sociolog-
ical analyses of the structure of Yugoslav society and the nature of dif-
ferent identities are essential for a better explanation of the (dis)inte-
gration process, and that enough time has passed to allow their objective
scientific study. Based on the rich and available historical and empirical
scientific material on social identities and conflicts, especially religious
and political ones, the most important changes and factors that led to
the breakup of Yugoslavia are highlighted. Particular attention is paid to
the intertwining of religious, regional, ethnic and class identities. Finally,
itis concluded that one of the most important factors in the breakup of
Yugoslavia, apart from foreign political and geostrategic ones, was the
political elite, which misused religious and other identities. In this way,
because of their narrow group interests and transformation into the core
of the new capitalist class, they contributed to the breakup of Yugoslavia.

Keywords: political elites, religions, ethnicities, identities, conflicts



Milena Skobo

Faculty of Philology at Sinergija
University in the Republic of Srpska
Bosnia and Herzegovina

The Role of Media in Shaping the Religious Identity

In light of the growing tensions regarding the adoption of the con-
troversial Law on Religious Freedom in Montenegro in December 2019,
we endeavored to identify the real reasons that brought thousands of
people to the streets and determine the role of the media in shaping the
religious identity by referring to both international and national press/
web portals. For the purpose of this research paper, a thorough analysis
of the selected newspaper articles and the contents of the websites that
have been closely monitoring the latest developments in Montenegro
will be provided and the following sources will be used as a reference:
British/American press and broadcasts (The Guardian, The New York Times,
BBC News), Montenegrin press (‘Pobjeda’, ‘Dnevne novine') and Serbian
daily and weekly press (‘Blic’, ‘Danas’, ‘Politika’). One of the key research
goals of this paper will be to determine the way in which the media con-
tribute to both raising public awareness of the current affair, which is of
crucial importance for maintaining the religious identity, and creating a
false image about religious identity in public by delivering fake news and/
or providing poor coverage of important issues.

Keywords: religious identity, media, British/American press, Montenegrin/Serbi-
an press, fake news



Nemanja Duki¢
Faculty of Political Science, University of Banja Luka, Republic of Srpska
Bosnia and Herzegovina

Immunization Function of Identity
(Identity as a Symbolic Product of the Reification and Internaliza-
tion of the Self-centered Nature of the Symbolic order)

Starting from the fundamental ideas of Otto Fenichel classical ideas of
philosophical anthropology, Peter Sloterdijk’s immunization paradigm, Ag-
amben’s understanding of the dispositive, Derrida’s deconstruction of onto-
logical identity status, Foucault's concept of technologies of the Self, Walden-
fels' concept of the self-centered, and Lacan’'s conception of
desubjectivization of the subject, the article provides an analysis of the im-
munization function of identity. In psychological and philosophical-anthropo-
logical terms, identity has an immunizing function because it emerges as a
result of the threatening influence of the surrounding world on the organism.
In an attempt to reduce openness and exposure to the surrounding world,
the organism, through the differentiation of consciousness, produces iden-
tity and ego as instruments of symbolic regulation of the relation between
the body and the surrounding world. Since identity is necessarily built up in-
side of a symbolic order (culture), it necessarily represents a symbolic product
of the reification and internalization of the self-centered nature of the sym-
bolic order (language) into the consciousness of individuals. The dispositive,
as a pre-experiential symbolic space of World Picture in which the given cul-
ture is embedded, determines the technology of the self and the kind of
self-experience by which identity is constructed. The pre-modern World Pic-
ture produces an ethnocentric self, the modern World Picture produces an
egocentric self and the postmodern World picture produces a logocentric
self. Therefore, identity by itself has no ontological status, but it is the result
of attributing some meaning to the biological presence of individuals. Iden-
tity is not subjective but, as pure objectivity, it is the product of a reification
of the semantic order as a subject. Identity has a conservative function be-
cause, as a result of the internalization of the symbolic order into the con-
sciousness of individuals, it preserves the semantic order that establishes it.

Keywords: Identity, Immunization, Fenichel, Sloterdijk, Agamben, Foucault, Der-
rida, Lacan, Waldenfels.



Haji Nenad M. Jovanovié
Centre for Research of Orthodox Monarchism

Belgrade, Serbia

State Symbols as an Element of Religious
and National Identity

Heraldic and vexillological ensigns represent one of the most exclu-
sive expressions and visible manifestations of identity of their bearers,
regardless of whether that is a physical or collective entity. This is espe-
cially valid when the armiger is actually a state, because such ensign rep-
resents a visible manifestation of its bearer’s very essence, as well as the
nature and legacy of its nation. Quite frequently, it represents a symbol-
ic reflection of a certain national program, as well as of the aspirations
and pretensions of a particular state, union of states or some other pseu-
do-state entity. Therefore, heraldic and vexillological expressions, albeit
ancient in their origin, remain contemporary and important for the pres-
ervation of state and national identity, as well as for its formation or
re-composition. It is our intention to cast some light upon certain new
state symbols in Europe in connection with the aspirations of some coun-
triesin the process of their accommodation to the ideology of European
integrations and formation of new national or religious identity, with all
the consequences emanating therefrom, especially from the standpoint
and in the context of politology of religion.

Keywords: Christianity, politology of religion, identity, European Union, Serbian
heraldry, state symbols.



Neven Cveticanin

Marko Jovanovi¢
Institute of Social Sciences
Belgrade, Serbia

Reminiscence of the Prophet Muhammad in the
Self-construction of Isis’s Identity

The Prophet Muhammad and his Sunnah represent a source of guid-
ance and the perfect example for Muslims. Even in present times, Mu-
hammad remains a role model that Muslim believers look up to. For them,
he was an impeccable political leader, statesman, head of the military,
chiefjudge and much more. It is in his deeds that they look for the prop-
er patterns for their own behavior. The Prophet personifies Islam as a
religion, his image is inscribed in the hearts and minds of the believers
and stands in the core of Muslim communal identity. In this paper, we
tend to explore how the ideal of Prophet Muhammad is nowadays used
by the Islamic State (ISIS) in constructing the group’s identity, but also as
a source of legitimacy. In order to achieve that, we will examine ISIS's
official rhetoric and explore the ways in which it tends to revive and
embody this propheticideal in the character of the group’s leader, both
the previous and the current one, and also how the group’s officials por-
tray their self-proclaimed Caliphate to be based “on the prophetic meth-
odology”.

Keywords: Prophet Muhammad, Islamic State, ISIS, Identity, Caliphate



Yuri Stoyanov

School of Slavonic and East European Studies
University of London

London, UK

The Transformation of Ismaili Religious Individual
and Collective Identities in the Western Xinjiang-
Pamir Borderlands in the Late Colonial Era and its
Contemporary Legacies

The conference paper will explore the characteristic role of the bor-
derland Nizari Ismaili/Sevener Shi'a communities (traditionally seen in
earlier and contemporaneous normative Islamic Sunni standpoints as
“heterodox” and “heretical”) in the borderlands between the modern
China’s western Xinjiang Uyghur Autonomous Region and the Pamir
mountains. Individual and collective identities inherited within the Ismai-
li communities were subjected to substantial challenges during the pe-
riod of intense inter-imperial rivalries between Great Britain, Tsarist Rus-
sia and late imperial China in the late colonial period. The paper will
analyze the socio-political and religious implications of the transforma-
tion of the individual and collective Ismaili identities, with their distinct
socio-religious hierarchies and transborder networks, in the shifting con-
texts of the British, Russian and Chinese contest for control and influence
in the Western Xinjiang-Pamir borderlands. Significantly, these processes
of religious identity politics and changes occurred against the background
of the evolving formation of transnational Ismaili institutions and the
Imamate in British India and its “eparchies” in these Central Asian regions.

Keywords: Ismailism, religious identity, colonialism/imperialism, Central Asia,
transnational identity



Ana Vukovié
Institute of Social Sciences
Belgrade, Serbia

Archbishop and President of Cyprus Makarios Il in
the Context of Religion, Identitiy and Politics

The paper examines the connection between religion, identity and
politics in the personality of Makarios Ill (born Michael Christodoulou
Mouskos) the Archbishop and the first President of Cyprus. The text will
cover the brief historical and political context of Cyprus in the period
when the Republic of Cyprus gained independence from the United King-
dom and Archbishop Makarios Ill became the first president of an inde-
pendent state from 1960 to 1977. Makarios Il was Archbishop of the
Autocephalous Greek Orthodox Church from 1950 to 1977 and was re-
garded the Father of the Nation (“Ethnarch”) by the Greek Cypriots. The
paper will primarily cover analysis of the original material — interviews,
statements and speeches by Makarios Ill as both Archbishop and Presi-
dent, as well as secondary literature. We will use the qualitative research
method discourse analysis and narrative analysis. The aim of the paper
is to emphasize the points of convergence and divergence of religion,
identity and politics in Makarios lllI's personality, and to show how reli-
gious, identity and political components were intertwined in a single
person who was at the same time the President (political leader), leader
of the Cypriots Greek and Archbishop (high church dignitary).

Keywords: Archbishop Makarios Ill, religion, identity, politics, discourse analysis,
Cyprus



Vesna Zupan
University Library “Svetozar Markovic”
Belgrade, Serbia

Religions, Identities and Policies in the Data Bases
of Serbian Academic Librarianship
(An Outlook from a Digital Environment)

This paper is focused on the presence of topics on religions, identities
and policies in the collections of Serbian academic librarianship. The theoret-
ical framework of this paperis a library and information one. The main scope
of the paper is to give a realistic insight into the collections of Serbian aca-
demic libraries to the potential users whose interests are expressed particu-
larly in the domain of religions, identities and policies. The author of this
paper has published several articles in the field of qualitative and quantitative
methods in librarianship.

High number of Serbian academic libraries are the members of COBISS
(Cooperative On-line Bibliographic System & Services) system. Except that,
as we live in a globalizing society, numerous doctoral dissertations defended
in Europe, which are focused on religions, identities, and policies are available
on the European Portal of E-theses DART (Digital Access to Research Theses).
They are free access, written mostly in the language of the state they were
defended in. Open repositories offer professional and scientific materials
which can be useful to library users for their professional development. The
universities of Serbia contribute to the content of some open repositories.

It is not possible to separate the problem of retrieving data bases from
the nature of professional cataloguing and classification of library materials.
Bibliographic descriptions in the academic libraries — members of COBISS
system - are being composed using the material at hand. It means that each
bibliographic description is composed in the academic way. The references
in Serbian academic librarianship are in accordance with the national and
international standards for bibliographic description of library materials, ad-
opted by the IFLA (International Association of Library Associations and Insti-
tutions). Subject cataloguing of library materials in COBISS system is being
realized in accordance with the UDC e. g. Universal Decimal Classification.

Keywords: religions, identities, policies, academic librarianship, Serbia.
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rpaHu CONMPUKOCHOBEHMUSA

MpobnemMaTnka NaMsaTn Penmnrmo3Hbix CoobLWecTB BOCXOAMT K
dpaHuy3ckoMy dyHKLUMOHaNM3my 3. [opkrerima n M. XanbbBakca.
JtopKreiim BnepBble CTaBUT BOMPOC, YTO PEANTno3Hoe coobLectso
Kak cneundmnyeckaa Gopma opraHm3aLm NHANBUAOB HE TOJIbKO 06-
najaet onpefeneHHon dyHkUMen B obLlecTBe, HO 1 HYXAaeTca B
noALepPXaHnn COBCTBEHHOM NAEHTUYHOCTM C MOMOLLIbIO COXPaHEHMSA
M BOCCO3/[1aHNA KONEKTUBHbIX BOCMOMMHAHWIA. XanbbBaKC B CBOMNX
paboTax CTaBMT BOMPOC O cneundunke pesimrno3Homn NamsaTi No OTHO-
LEeHMI0 K MAaMATK CeEMbW 1 NPpOdECCMOoHaNbHOTo coobLecTBa, Bblae-
N85 B KaYeCTBe OCHOBHOMO KpUTepuna obasaTelbHOe COOTHeCeHNe
peasibHbIX MICTOPUYECKMX COOBITUIA C TPAHCLIEHAEHTHbIMK 06pa3Lamu.
B cBoei no3aHen paboTe «JlereHaapHaa Tonorpacdus EBaHrennn» ox
[EeMOHCTPUPYET, KakvM 06pa3om NoTpebHOCTb B aKTyanm3aLmm Ko-
NEeKTUBHOWM PEeSINTMO3HON NaMATM OTPAXKAETCA Ha JI0KA/IM3aLmMn CBA-
LLEHHbIX MECT.

Pa3BnTMe aHHOW TeMbl NpeanosiaraeT BbiaeneHme cneundukm
PEeNNrMo3HON NamMATK B COBPEMEHHOM 06LLIeCTBE, YTO O3HAYaeT onpe-
[lefieHne posiv PesIMrMo3HbiX COOOLLEeCTB B COLIMAaIbHOM NPOCTPaH-
cTBE, CI'IeLlVIle/IKl/I X ANHAMNKWN B yCTOBUNAX I'}'I068J'IVI3aLLI/IOHHbIX n
NHPOPMALMOHHbLIX TEHAEHUMA. []. DpBbe-Jlexe AeMOHCTPUPYET, YTO
pesirnmo3Hoe coobLecTBo B yC10BMAX MHOOPMALIMOHHOMO 061LlecTBa
npeTeprneBaeT CYLEeCTBEHHbIE M3MEHEHNS, CBA3aHHbIe C TpaHchop-
MalUnen pennrmo3Hon NOAEHTUYHOCTM N CONYTCTBYIOWMX el dopm
KOJIIEKTMBHOWN NamMAaTn. Hanbosiee BaxxHoM TpaHchopMaLmen cTaHo-
BNTCA CMeLleHne akKLEHTOB C Ky)'leyDHOI;I NaMATN Ha NaMATb KOMMY-
HWKATUBHYIO — PESINTMO3HOE CO0bLEeCcTBO HaYMHAET CTPONTLCA, C
O/ZIHOWM CTOPOHBI, Ha MaKCMMaJIbHO YNPOLLEHHOW CMCTEME MOPaJIbHbIX
HOPM, a C APYron — Ha cneundrnYeckomn COBOKYMHOCTU KYAbTYPHbIX 1
NCTOPMYECKNX MAPKEPOB, KOTOPbIe ONpeaenstoT MAEHTUYHOCTb ero



4yaeHoB. [T03TOMY BO3PaCTaeT poJib 0OPALLEHNA PEINTUO3HbIX CO06-
LLIeCTB K CMMBOJINYECKMM pPeCcypCcam KOJTIEKTUBHOM NaMaTh (Hanpu-
Mep, NCNOoJb30BaHMe KoHpeccnamm B Poccum namat o Bennkon
OTeYyeCcTBEHHOM BOMHE AN1A yKPenieHna COOCTBEHHON NAEHTUYHO-
cTH).

KntoueBble cnoBa: pennrnosHoe COO6LL[ECTBO, KONNeKTnBHAaA NaMATb, NOJINTNKaA Na-

MATN, NWOAEHTUYHOCTb, ANHAMWKKA.



CseTnaHa YepBoHa
Kadeapa ryMaHNTapHbIX HayK XapbKOBCKOW rOCyA3pCTBEHHOWM
akazemnmn dr3nNYeckon KybTypbl XapbkoBs, YKparHa

MwurpauuoHHble npoueccbl U NX BIMAHME HA
HaUuMOHAaJIbHYIO NAEHTUYHOCTb

Bcneacreme MyUrpaumMoHHbIX MPOLECCOB B KOHLEe XX — Havane XXI|
BEKOB yr/ybuiach GparmMeHTauma HaLmnm Ha OTae IbHble STHNUYECKNE U
KyNbTypHble 06pa3oBaHns. Ecan B npeablayline Beka JOMUHMPOBA
npouecc 06pa3oBaHA HaLWN, TO BOSHUKHOBEHME HEHOMEHA MYJbTK-
KY/1IbTYPasI3Ma BbI3BaJ10 HE TO/IbKO TOPMOXKEHME 3TOrO NPOLECCa, HO 1
yCUNEHME LIeHTPODOEXHbIX TEHAEHLNA 1 MPUBESIO K MYIbTUHALMOHAIN3-
MY V>Ke CJTOXKMBLLMXCA HALMIM. BbICOKAs KOHLIEHTpALMS 40N HEKOPEH-
HOIO HaCesIeHMA HEr3aTMBHO CKa3bIB3ETCH H3 COLMAJIbHBIX OTHOLLEHMSX,
Ky/1bTypPe, HALUMOHANbHOM NMAEHTUYHOCTW M MOSINTNKE BbICOKOPA3BMUTbIX
CTPaH, B KOTOPbI€ HaNPaBJIeH BEKTOP MUIpaumn. HegooueHKa MMMNIpa-
LMW BO BTOPOW NOJIOBMHE XX BeKa NpMBesa K Tomy (M 3To Masio KTo npej-
noJiaran), 4To paclMpeHne KMMMUTPALIMOHHOW SKCMAHCKMMY 3aBEPLUNTCS
co3aaHMeM obLWecTB C KyJIbTYPHbIM M 3THUYECKMM pa3Hoobpa3smem.
BrnepBble 33 BCO NCTOPMIO CyLLIECTBOBAHMS HALMIM HALMOHANbHbIN BO-
NpoC NPeBPATUICS B 3THOHALMOHA/IbHbIN 1 CTaJT OAHNM N3 CaMbIX aKTY-
asibHbIX B XXM3HN MHOMMX Hapo4oB. Hauns, Kak dopMa opraHm3aumm
HALMOHAaIbHO-rOCYAaPCTBEHHOM, COLMANbHO-MNOANTUYECKON 1N KYbTYP-
HOW XWN3HW YenoBeYeckx coobLecTB, TPAKTYeTCA NPM 3TOM KakK 3THO-
KY/IbTYPHOE NapTUkynapHoe 06pa3oBaHma: UM KaK HALMA-3THOC, UK
Kak roCyapCTBEHHO-MONNTMYECKAA OBLHOCTb.

Mpobnema 3aKknto4aeTca B TOM, YTO M B MEPBOM, 1 BO BTOPOM CJly4a-
AX rOCYAapCTBO CTPEMUTCA YCTPAHNTbL 3THOKY/IbTYPHbIM MAKOPAIN3M,
CTUMYJINPYET aCCUMUNALMIO ITHNYECKMX, HALUMOHAJIbHbIX, KYJIbTYPHbIX
MEHbLLUIMHCTB B NOJIb3Y MOHO3THMYHOCTM M KY/bTYPbl HALMOHANbHOMO
BONbLMHCTBA. DTO 06CTOATEILCTBO HE MOIJ/I0 HE BbI3BATh MPOTMBOAEN-
CTBMA M 3THOKY/IbTYPHOW aKTMBMN3ALMN HALMOHANBbHOTO HOBLLIMHCTBA.
EBponeickie HaLMoHaibHble CO0BLLEeCTBa, CYLLEeCTBYIOLLME HA MPUHLIM-
nax nbepanbHOM AEMOKPATUM, C OJJHOV CTOPOHbI, MOJBEPratoTCA cenyac
Pa3pyLUNTeIbHOMY BO34ENCTBMIO MHAMBMAYANN3MA], d C APYron — CToJI-
KHYBLUNCb C 3THOKYALTYPHbIMW FPYyNNaMm MUrPaHTOB WM STHUYECKMMMU,



3THOPEITMO3HbIMM COOOLLIECTBAMM, OHWN MPOTUBOMNOCTABUAN UM »Ufe-
0J/10T 10 CBOEr0 COOOLLECTBA» — HALMOHANM3M, KYIbTYPHbIN dyHAIMEH-
Ta/IM3M 1 NPaBOPAAMKasbHbIE ABMXEHMA. BeCbMa NOKa3aTesIbHbIM 5iB-
NAETCA TOT PaKT, YTo HALMOHa IbHbIe coobLlecTBa, Hanpumep, GpaHumm
1 FepMaHnn, KOTopble CHOPMMPOBANMNCHL HA Pa3HbIX OCHOBAHMAX: NOJIN-
TNYECKOM M 3THOKYJIbTYPHOM, OTHOCMTE/IbHO HOBbIX 3STHNYECKNX MEHb-
LLINHCTB, C X TPe6OBaHNAMMN NYOINYHOrO NPU3HAHNS U HEANCKPYMUHA-
LMK, 0bHapYXMnBatoT NoAobHbIe CTPaTerMn NpoTMBOAENCTBUS. B 060mMx
C/y43AX OHM HAMNPAaBEHbI H3 COXPAHEHME 3THUYHOCTH, KY/bTYPbl U NAEH-
TUYHOCTN HAUMOHANBHOMO BOBLINMHCTBE, ACCUMUNALNIO MEHBLUMHCTB,
YTO COOTBETCTBYET MCTOPUYECKON JTOTMKE, OMbITa COXPAHEHWS NOSINTY-
YeCKOW, COLIMAJTbHOM M 3THOKY/IbTYPHOM CTabnAbHOCTM HALIMOHAIbHOrO
obuecrsa.

KntoyeBble CN0Ba: HALMOHAIbHAA AEHTUYHOCTb, MUTPALMOHHbIE NPOLIECCh,
HaLMOHa IbHble COOBLECTBa, STHUYHOCTL, MOHOSTHUYHOCTb, MYJIbTUKYILTYPa-

JIN3M.



Jinguna MasHok
Benropoackmii rocyapCTBEHHbIN HALMOHA bHbIN MCCNeA0BATENBCKII

yHuBepcuTeTbenropos, Poccninckaa @epepauns

HoBo3aBeTHaA Teo/10rmAa y4yeHM4yeCcTBa Kak
NAEHTUYHOCTb XPUCTUAH

TeopeTnyeckne 0CHOBbI PEJIMIMO3HOM0 06Pa30BaHNS U BOCMIUTAHNA
Haxo4ATCcA B LeHTpe BHMMaHNA MHOITO4YMNCIeHHbIX TeOJ10IroB N y4eHblX.
CoBpemMeHHaA Teo1Ior1s akKTMBHO ULLIET NyTW NPeogoNeHns Gopmanns-
Ma, CX0N1aCTVKM, IOrMAaTUYHOCT 06Pa30BaHNA 1 BOCNINTaHNA. Bcé 601b-
Lee BHMMaHMe yaenaeTca NoTpebHOCTAM JIMYHOTO Pa3BMTMA BOCMUTAH-
HWKOB M NcuxoiornyeckomMy obecnedermnio 06pazosaHna. CoBpeMeHHana
LlepKOBHAA cpefa NPU3HAET NPUHLIMN HENPEepPbIBHOCTM 0OPa30BaHNS.
YYEeHNYECTBO HE MOXET OblITb JILLb OAHMM N3 METOA0B MUCCUOHEPCKOWN
nponoBean, O4HON N3 GYHKLMIA LIePKBN B XKM3HM €€ 0OLLMH, KaK He MO-
XeT BbITb 1 TONIbKO GEHOMEHOM MEXJIMYHOCTHbIX OTHOLLIEHUI yYnUTeNs
1 yyeHurKa. Kaxaaa LepkoBHas obLMHa A0MKHA CTaTb CO0HLECTBOM
yyeHnKoB. TpeboBaHuMe Toro, 4Tobbl 06pPa3oBaHMe 1 BOCMUTaHNE OCY-
LLEECTBASAINCL HE MPOCTO PAaV LIEPKBU, 3 UMEHHO B LIEPKOBHbIX 0OLLMHAX,
C TemM 4Tobbl CamMK LiIepKOBHbIe 0OLLMHbI ObI COOOLLIECTBAMM YHEHMKOB,
NMEET IKKNIe31OI0rMYeCKnii CMbICS. LiepkoBb BO3HMKIA Kak COOBLLECTBO
YYEHMKOB XPUCTa M TOJIbKO MOTOM MpeBpaTMiach B 6paTcTBo Ntofen,
ncnoBeayoLWNX oaHy Bepy. HackoIbko HE0H6X0AMMO 1 BO3MOXHO BO3-
BPALLEHNE K UCXOAHOM MAEHTUYHOCTA LIePKBM Kak COOBLLIECTBA Y4EHMKOB
XpU1CTa 1 NPeoA0SIEHNE TOTO, YTO BbISI0 HA3BAHO «MHCTUTYLIMOHAbHBIM
NJIEHOM LiepKBM»? MOXET /N LiepKOBb BbITb HAPOAOM BOXbMM M t0AbMM
3aBeTa, byayun ToNbKO COOOLECTBOM YYEHNKOB? BO3MOXHO, MO3TOMY
HeobX04MMO COCPeAOTOYNTb YCUIMA HA aHATM3e HOBO3aBETHOM TEOJ10-
MW YY4EHNYECTBA 1 HA BO3MOXHbIX MYTAX YTBEPXKAEHMSA yYeHNYeCTBa Kak
NOEHTUYHOCTM XPUCTUAH, 8 HAa3BaHME «XPUCTUAHNH» CeAyeT HTeprpe-
TNPOBATbL KaK «Y4eHNK XprcTa». NepeocmblCIeHne LepKOBHOM NAEHTNY-
HOCTV ABNAETCA OnpeaeéHHON HOBOW PedopmaLinein, KoTopas oTBeYa-
€T Ha4yasSIbHOMY HOBO3aBETHOMY HappaTMBY M NPeAoCTaBIAeT HOBbIe
BO3MOXHOCTW AN5 PAa3BUTUS PENNTMO3HON KYSIbTYPbI M BbIX0A3 N3 MHO-
FOYMCSIEHHbIX KPM3MCOB, CPeAM KOTOPbIX: KpU3NC NPU3BAHNI, KPU3KNC
MWNCCMOHEPCTBA, KPM3MC Pa3BUTUS LLEPKOBHbIX 1 BHELIEPKOBHbIX Opra-
HW3aLMIA, KPU3NC peayKLMM NPOTeCTaHTCKOM 3TUKM TPYAa, KPM3NC Lep-



KOBHbIX NHCTUTYTOB, KPU3NC 3aBeAeHNIN KOHDECCNOHAIbHOro 06pa3o-
BaHMWA, KPM3NC HEDOPMaAbHOro 06pa3oBaHmns. Mo3ToOMY NOUCK NyTeN
0BHOB/IEHMNA LIEPKOBHOM XN3HM 1 BO3POXAEHNE YHEHNYECTBA KaK Mnep-
BWUYHOWN NOEHTUYHOCTN HEOBXOANMbI. 118 TaKOro 0BHOBIEHNA HEJOCTa-
TOYHO YCUJTNI OTAENBbHBIX IMYHOCTEN UV Peann3aLmm OTAe IbHbIX Mpo-
ekToB. O6HOBIEHNE AOJIKHO CTaTb €/I0M LEePKOBHbIX OOLINH 1
[YXOBHbIX Yy4ebHbIX 3aBeAeHN, KOJIJIEKTUBbI KOTOPbIX AO/IXKHbI ObITh
Co0bLEeCTBaMN, CyObEKTAMM MHTEPMPETALIMN, KOTOPbIE OMMPAITCA HE
TOJIbKO Ha MMCaHMe, HO 1 Ha OMbIT BOMJIOLLEHNA HOBO3aBETHbIX MMMepa-
TUBOB B LIEPKOBHYIO PEaJIbHOCTb.

KntoueBble c/10Ba: HOBO3aBETHAA TEOJ10MMSA, YH4EHNYECTBO, COODLLECTBA, KOHbeC-
CMOHabHOE 06Pa30BaHNe, LIePKOBHAA MAEHTUYHOCTb, KPU3MC LIePKOBHbIX MHCTW-

TYTOB.



Onus (AHaTonbeBHa) CeméHoBa
Kadenpa rymaHMTapHbIX HayK XapbKOBCKOW roCyAapCTBEHHOM
akazemmnmn dbr3nYeckon KyabTypb

XapbKoB, YKpanHa

Mpu13HaHMe «apyroro» Kak naeHTUPMKaLMOoHHanA
NPaKTMKA B NOJIMKYbTYPHOM obLiecTBe

MHOr0acneKkTHOCTb COLMANBbHOTO, MOIMTUYECKOrO, HPABCTBEHHO-
ro, KyJIbTYPHO-3HTPOMOJIOrMYECKOro N FeHAEePHOro N3MepeHnin Jpy-
roro packpbIiBaeTcA Yepes pas3nnyHble GOPMbl €ro NPUHAANEXHOCTH
(coumanbHOM, NOMUTMYECKON, KY/IbTYPHOW, reHaepHon) n obecneve-
HMe CoUMaNbHbIX, MOIUTUYECKMNX, TPAXAAHCKMX, KYJIbTYPHbIX NOTPeb-
HocTen [lpyroro. IMeHHO Ha 3TOM OCHOBE BbIABAAKOTCA Pa3MYHbIE
Ccnocobbl Kak ero OTTOPXEHWA, Tak U NpuBedYeHmna. JIMYHOCTb BbiMa-
[aeT 13 Ntobbix GOPM COUMAbHbIX, MOIUTUYECKMX, KYbTYPHbIX CBS-
3el, GakTUYeCkn MaprmHanm3npyeTcs. Mapkepom naeHTndmkaumm
Yyenoseka Kak «Jpyroro» nam «4yxoro» ABNAETCA HE TOJIbKO ero paco-
Bas, PeJIMrMoO3Has WM HALMOHANbHO-KY/IbTYPHAA NPUHAAIEXHOCTD,
HO 1 BbIBOP CMCTEMBbI LIEHHOCTEN, KOTOPbIE OH NchoBeayeT. MNpn Taknx
YC/I0BMAX YPE3BbIYaMHO aKTya lbHbl COTPYAHMYECTBO NPeCTaBUTENEN
Pa3/INYHbIX KYJIbTYP, X B3aMMOTMOHVMaHne, A0OPOBObHbIN U MPUH-
LUMNMANbHbIN OTKA3 OT NPEeTEH3MM Ha MCKIIOYMTENBHOCTb M 3abCoNtoT-
HYt0 NCTUHY. CneflyeT TakXXe OTMETUTb, YTO OAHOBPEMEHHOE y4acTne
B GOPMMNPOBAHNM MAEHTUYHOCTHbBIX CTPYKTYP MUTPAHTOB Kak paLno-
HaNbHbIX, TaK N MPPALIMOHAIbHbIX GaKTOPOB, 3aK/1a/1bIBAET B NPOLIEC-
Cbl MAEHTUONKAUMN KOHONNKTHBIM NOTeHUMaN. Bedb B yC/IOBMAX Of-
HOBPEMEHHOI0 BO34ENCTBMA HAa CO34aHME NAEHTUYHOCTbIX CTPYKTYP
Kak Hecco3HaTesIbHbIX, Tak 1 COLManbHbIX GaKTOPOB, MUTPAHTbI BCEr-
[1a NOCTaB/IeHbl Nepes 3K3NCTeHLMAIbHbIM BbIBOpOM: CneoBaTb COb-
CTBEHHbIM MHCTUHKTUBHbIM NOTPEBHOCTAM, COOPMMPOBAHHBIM Ha
6ecco3HaTeIbHOM YPOBHE, WM PALMOHA/IbHO AENCTBOBATb BOMPEKM
UM, a1eKBATHO OTBEYAS H3 MOLLHOE BJIMSIHMNE COLMANbHOW Cpefbl.
Mo3TOMy MAEHTNDNKALMOHHbIE MEXAHN3MbI BKJTHOYAIOT B ceH5 BHY-
TPEHHMI KOHGANKT, 0BYCNOBNEHHbIN BUHAPHOM ONMNO3ULMEN 0CO3-
HAHHbIX M HEOCO3HAHHbIX MUTPAHTOM MOTMBOB AEATE/IbHOCTU. A MO-
CKOJIbKY MAEHTUYHOCTb ABNAETCA OAHMM M3 OHTOIOTMYECKNX aCNeKTOB



MYJIBTUKYJIbTYPaNN3Ma, KOHOANKTHBIN NOTEHUMAN UMIIULATHO 3a-
JIOXEH B OCHOBY DYHKLIMOHNPOBAHMWA JIIOObIX BEPCUN MOCeAHErO.

OTHOLWEHWA CBOW - AAPYrMe - YyXXmne MoryT TpaHCcHOpPMMPOBaTLCA
nyTeM MeXaHM3MOoB MHTerpaunmn (nprucnocobaeHne K Apyrum), accu-
MUAALMK (HACTUYHOE WX NOSIHOE OTPULAHNE COBCTBEHHbIX LIEHHO-
CTen 1 Tpaanumin), cerperaymm (MonbITKa COMETaHMA XapakTepHbIX A1
BCEX Ipynn LeHHOCTEN MNPUN COXPAaHEHWM NX Pa3inymin), «nobera» (co-
371aHNe a/IbTEPHATMBHOIO MINPA), @ TAKXKE IMYHOCTHOM MaprnHannsa-
uMn. PasgeneHune Ha «Mbl» U «OHW», CBOWUX, APYINX N YyXMX Noa-
TBEPXK/AAETCA M YKPENNAETCA B KY/IbTYPHbIX PECYpCax CTepeoTnnos. B
YCI0BMAX KYSIbTYPHOTO MJOPASN3Ma MUTPAHT, MbITaACh HANTK ONoOpY
nns8 GopMNPOBaHNA COBCTBEHHOTO MMPOBO33PEHNSA, HAXOANT €€ B
CBOEM BIMXKANLLIEM KYJIbTYPHOM OKPYXeHWUN. MNoaobHoe KyabTypHOoe
pa3HoobpasMe NPUBOANT HE K MHTErpauUmn 1 B3anM0o0HOTaLLeHMIo
Pa3/INYHbIX KYJbTYP, @, HA0BOPOT, K pparMeHTaLmMmn obLIeCTBa, Kax-
[Ibl1 CErMEHT KOTOPOTro CO3Aa0TCA /I0AbMMN BO M3HeXaHne BCTPeYn C
»IPyrm». B 4yxon A1 SMUTPAHTCKMX MEHbLLIMHCTB KyJIbTYPHOW Cpe-
[le 3TOT NPOLECC NMPOUCXOANT C UHTEHCUBHOCTBIO, NPOMNOPLMOHAbHOM
CTeMNeHM X KYJIbTYPHbIX Pa3/ininii ¢ 6ONbLIMHCTBOM. [PYMMbl MeHb-
LUNHCTB, OTCTaMBana NpaBo Ha CyLEeCTBOBAaHMNE, SIOKANN3YIOTCA B COO-
CTBEHHOM KYJIbTYPHOM MPOCTPAHCTBE, CO34at0T STHUYECKMNE, PENNTU-
O3Hble, CeKCyaNibHble M ApYyrMe aHKAaBbl, YTO NMPMBOAUT K
HeMNpepbIBHOMY YMHOXEHNIO 1 BOCNPON3BEAEHMNIO KYbTYPHbIX Pa3-
nn4nm.

KntoueBble C/10Ba: MapKepbl NAeHTUdMNKALMM YeoBeKa, «pyron», «4yxony,

Ky/fbTypHOE pa3Hoobpasue, pparMeHTaLma obLeCTBa, MaprmHaan3aums.



Bepa JINMOHYEeHKO
JporobbIyckunii rocyaapCTBEHHbIV MeAarornyeckinii
VHMBEPCUTET MMeHM VBaHa PpaHKo

Jporobbiy, YkpavHa

PeninrmnosHoe co3HaHue Kak
KPUTUKO-3aHAJIMTUYECKOe OCHOBaHMUe
UMOEHTUYHOCTU

Lna penvrnosHom MblCM XapakTepHO MNPM3HAHME AOrMaTUYeckom
OCHOBbI: CEKY/IAPHbIN YM ONOPY Ha AOrMaTMKy BUANT OrPaHMYMBatO-
e ceoboay — X0TA UMEHHO XPUCTMAHCKAA AOrMaTMKA NpeacTaBaa-
eT cobon paduxkanbHbIl BapuaHm KpumuKko-aHaaumuyeckol ycmanosKu
Ha cumyayuro yesaosekd.

OTMeTVM MnpefesibHble aHTPOMNOOrMYeCcKne NnapaMeTpbl, 33/1aH-
Hble XPUCTMAHCKON AOTMATMKOM. B OCHOBHbIX AOrMaTax peyb NAEeT He
0 YyenoBeke, HO 0 bore, 4To clegyeT NMOHNUMATb aHTPOMOOTMYEeCKHN
—4e/IoOBEK He CaMo0CTaToO4YeH, HO CBSA3aH C BOrom Kak OCHOBaHMEM
BCEro 1 CBA3b 3Ta OCMbICNAETCA Kak Bepa. NMoHWMaHMe Bepbl Kak He-
COBMECTMMOM C pa3yMOM eCTb JINLb OAMH M3 BAPNAHTOB MOHNMAHNA
Bepbl, /19 rpeyeckon NaTpucTnKM bosiee XxapakTepHbl MHble CNOCOObI
MOHNMAHMA CBA3M Pa3yMa 1 BEPbI, BbIPa3NTE/IbHO ABJIEHHbIE B TPO-
NYHOM N Xpuctonornyeckom borocnosum. bor-Tpomua ecTb cBUAE-
TEeNbCTBO OT/IMYHOTO OT BbIPaXXEHHOI0 B aHTUYHOW OHTOI0M M HbITUA
— 6bITNA-06UIeHMA, T. €. TAKOW ObITUNCTBEHHOW OCHOBbLI, KOTOPAasa B
nepByto oyepeb NpeacTaeT Kak IMYHOCTHAS KOHKPEeTHOCTb 0bLle-
HWA. XpUcTonormyeckoe 60roc1oBme yCTaHaBAMBAET CBA3b M OTHO-
weHne BoXecTBEHHOro BbITMS C Ye/TOBEKOM M MMeeT pellatollee
3HaYeHne AN aHTPOMOAOrNK — AN XPUCTUAHCKOTO MOHNMAHMA Ye-
NOBEKa XapaKTepPHO OTAMYMeE YesI0BEKA OT BCEro MMPOBOro, YTO Hau-
6onee BbiNYKA0 NPeACTaBfEHO NMEHHO B XPUCTOJIOTNM, KOTOPYIO
4aCTO MMEHYIOT TPaHCLUEeHAeHTalbHOW aHTponoaornen. ns Xxpnuctu-
aHCKOT0 NMOHMMAaHMA Ye0BEKA YPE3BbIYANHO BaXKHO BUAEHNE €70 He
B 3BOJIIOLIMOHHOW NepcneKkTnae NocTeneHHon 6MonorMyeckon TpaHc-
dopmaunn, HO B acnekTe PaanKaabHOro OTKJOHEHNA oT obycoB-
NEeHHOCTX NPUPOAHLIMN NPUYMHAMKN. PennrnosHoe Co3HaHMe OBK-
XEeTCs B CMA0BbIX N3MepeHnsax ABCotoTa — NpM3HaBas B KayecTBe



HbITUACTBEHHOTO OCHOBAHMA BCETO CYLLEro CaMo0CTaTOYHYLO, ped-
JNIEKCMBHO-OTKPbITYIO PEasIbHOCTb. YTBEPXAAeTCA, YTO NpesesibHoM
KPUTMYHOCTbIO M TPE3BOCTLIO BUAEHMA 061a4aeT NnLlb Ta No3nUuns,
KOTOPAasA CO3HATENIbHO W1 Lie/1eHaNPaB/eHHO COOTHOCUT BCE ABMEH-
HO-3KCMIMLMPOBAHHOE C €r0 NCTOKOM 1 YCJIOBMEM, TaKUM KpUTHUYe-
CKUM NoTeHUnanom obnafatoT u MeTapmanyeckn OpMeHTUPoOBaHHAA
durnocodua, N XpUCTNAHCTBO.

Knrouyesble €/10Ba: PE/IMMMO3HOE CO3HAHMNE, KPUTUYHOCTb, abCooT, obLeHMe,

OTKPbITOCTb.



Religion and Religiosity
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Societalization and Secularization: A Multilevel
Analysis of the European Value Study Data

The main goal of the paper is to explore whether the process of so-
cietalization (Bryan Wilson) has a real impact on the secularization, i.e.
on the decline of various dimensions of religion/religiosity. The paper
uses the EVS with four research aims: (1) to explore whether religiosity
is in decline in European countries, (2) to explore whether indicators of
societalization (decline of family and rural communities on one side, and
the rise of rational voluntary organizations and political activity on the
other) exert impact on the possible decline of religiosity, and (3) to ex-
plore whether other indicators of modernization, such as GDP per capita
and societal educational level exert impact on the possible decline of
religiosity, (4) to explore whether societalization has stronger impact on
indicators of church-oriented religiosity (religious services' attendance)
or on indicators of non-church religiosity (prayer outside religious ser-
vices, personal importance of god), thus tentatively testing Luckmann’s
theory of ,invisible religion“. The study uses the data from the three
wavescycles of the European Values Study (1999, 2008 and 2017) as well
as other external country-level data. The data are analyzed by using mul-
tilevel analysis of longitudinal data.

Keywords: societalization, secularization, invisible religion, European Values Study
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Religious and Political Process in Russia:
Historical Memory and Probable Prospects

The article presents data from sociological research projects conduct-
ed in Moscow and a number of Russian regions by the institutes of the
Federal Sociological Center (ISPR RAS, IS RAS). The topics of these re-
search projects included, in particular, the values that are socio-political
in nature and inherent in the democratic form of government. The article
also deals with value motivation, which, by binding people, contributes
to achieving success. It is also noted that, following the transformations
in a number of social spheres, the values and principles inherent in various
faiths are also changing. So Orthodox Christianity is gradually outgrowing
the church-religious framework, finding its expression at the level of re-
ligious-philosophical and socio-political thought, state institutions.

In the modern conditions of cold and information wars, economic and
political sanctions, etc., it is necessary and possible to have a dialogue
between representatives of various ranks and groups, believers and cler-
gy, scientists and politicians. Colloquiums, symposiums, and civic forums
could be organized, including on issues of intercultural and interfaith
cooperation. A positive element in social interaction can also contribute
to the settlement of political relations. The article also contains materials
from some sessions of the World Russian People’s Council.

Keywords: spirituality, confessions, values, modern processes, politics, human
rights and freedoms, tolerance, dialogue, collaboration
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Buddhism in Tradition,
Culture and Society of Japan?

Buddhism is Japan’s second largest religion, right behind Shinto. It
includes multiple traditions and movements, but in Japan, it was domes-
ticated as Zen Buddhism. Buddhism also exists in China, and it is called
Chen there. Zen Buddhism has had an impact on Japanese tradition, cul-
ture and society as a whole. For example, through Buddhism, samurais
despised the fear of death and developed courage, mercy, courtesy,
truthfulness and honesty, honor, loyalty and self-control. Then, Zen Bud-
dhism has had a major influence on sports, and this is reflected in martial
arts (sports and skills). It is also visible in the rituals associated with the
tea ceremony, or in poetry. The very nature of Zen is such that it rejects
everything that is secondary, superfluous, imposed, and verbal. The Zen
mind is a beginner’s mind, which means a mind that is ready to receive
new knowledge, to acquire new skills. The Zen containing typically Jap-
anese features summarizes elements of Buddhism from China and India,
as well as Japanese ethical and cultural characteristics.

Keywords: Buddhism, Zen Buddhism, Japan, tradition, culture, society

2 The paper was written under the Research Program of the Institute of Social Sciences for
2020, supported by the Ministry of Education, Science and Technological Development
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Religiosity of Seventh-day Adventists in
Montenegro - Faith in God, Baptism and Prayer

The phenomenon of religiosity has been provoking interest among
sociologists of religion, especially since the early 20% century. However,
the Seventh-day Adventists’ religiosity has not been a frequent subject
of scientific research in Montenegro, and not even in the region. The
paper will attempt to gain certain scientific insight into Seventh-day Ad-
ventist religious attitudes in Montenegro (faith in God, attitudes to
prayer, baptism, and religious socialization in the family). The paperis the
result of research conducted through in-depth interviews with 17 mem-
bers of the Adventist Church. The findings have revealed some valuable
information: strong attachment to God on the part of respondents who
prefer individual prayer, as an intimate conversation with God, to the
group one. Religiosity is manifested through a rather profound and emo-
tional experience of the act of baptism, which indicates a considerable
attachment of the respondents to the church they belong to. According-
ly, the aim of our research is to find out how members of the Adventist
Church in Montenegro perceive God, prayer and baptism.

Keywords: Seventh-day Adventists, God, baptism, religiosity, prayer, conversion,
Adventist Church
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Zygmunt Bauman on the Applicability of Hans-
Gadamer's Fusion of Horizons in Postmodern
Society: Sociological Interpretation of the
Philosophical Cencept in the Context of Inter-
Religious Contemporary Dialogue

In his critique of the closed church and agonistic monotheism in con-
temporary society, Zygmunt Bauman seeks for philosophical concepts
that will allow development of a position of “Pluralizing Hermeneutics”
in Inter-Religious encounters. He finds such a concept in Hans-Georg Ga-
damer’s idea of “Fusion of horizons” (Horizontverschmelzung) so he ap-
plies that in his sociological analysis of pluralizing religious identities in
postmodern context. In his monumental work “Truth and Method”, Ga-
damer explained the dialectical concept of “Fusion of horizons” which
means that one person is not being limited to what is nearby, but he/she
is able to see beyond it. Bauman “translated” Gadamer’s philosophical
concept into sociological terminology, so under the “Fusion of horizons”
he implied the process of overcoming obstacles between different reli-
gious identities. In this paper, we will analyze Bauman's arguments in
favor of the usefulness of Gadamer concept in the context of a highly
religiously pluralizing globalized society which is characterized by indi-
vidualization, ontological insecurity, fragmentation of identity, lack of
solidarity i.e. what Bauman calls Liguid modernity. We will critically analyze
the usefulness of the term in various Inter-Religious Dialogues, with par-
ticular emphasis on religious dialogue between Christian Europe and
Muslim migrants coming from the Middle East. This case of Inter-Reli-
gious encounters is also in the focus of Bauman's analysis.

Keywords: Zygmunt Bauman, Hans-Georg Gadamer, Fusion of horizons, Liquid
Modernity, Inter-Religious dialogue
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The Balkans
- A Bridge Between Monoteistic Religions

When analyzing any society, regardless of time and space, religion,
identity and politics are always relevant. Religion completes identity by
giving it that sense of life (here and after) that connects man, constant-
ly, with the Absolute, i.e. with God: religion and identity then become an
important binomial which in every single act and event suggests a mean-
ing which transcends them. Abrahamic religions, as the three largest
monotheistic religions, should facilitate encounters, rather than foment
clashes between cultures, mostly accompanied by ignorance. World pol-
itics suggests that the problem of intolerance is particularly pronounced
in relation to monotheistic religions, namely, Judaism, Christianity and
Islam. Structural antagonism and hostility to other traditions represent
a breeding ground for unrest and extremism, which cannot go unpun-
ished if we want to live in a peaceful society. Is religion one of the main
causes of war? Oris it simply a means for inciting troops to attack, divide
societies and plunder countries? The original cause of any war or conflict
is complex and nuanced, and many factors are often at stake, including
power, politics, ideology, money, territory, and identity. The mixture of
religion and politics was, historically speaking, “very dangerous”, as is
evidenced by medieval examples such as the Crusades, and today, his-
tory repeats itself, as is evidenced by the situations concerning Israel,
Palestine, the Balkans and the Islamic State. This paper will seek to pro-
vide a better understanding of the identities and politics of the Abraham-
ic religions in the Balkans, including their points of convergence and di-
vergence.

Keywords : Balkans, identity, monotheistic religions, politics, conflicts



Mwupko Bnaroesuny

MHCTUTYT 06LecTBEHHbIX Hayk, Benrpaa (Cepbusn)

Cepreii Jlebepnes

NHCTUTYT 06LLIECTBEHHbBIX HAYK 1 M3CCOBbLIX KOMMYHMKALWIA
Benropog, Poccnsa

Tpu noaxoaa K KpUMTEpUAM PeJINTrMO3HOCTHU
B PyCCKOM cOLMO0rum penmrnn®

HeT COMHEHWI B TOM, YTO HET €ANHOr0 MHEHMS Mo NOBOAY TOrO, Ka-
Kre Kputepum cienyeT MCNoJib30BaTh, M KaK CaedyeT MccieoBaTb npa-
BOC/IaBHYIO PesIMrMo3HocTb B Poccnn n Cepbun. OfHAKO No 3ToMy BO-
npocy MAYT NI0OA0TBOPHbIE HAy4Hble coLMosiornyeckme nebaTbl, npexae
BCEr0 B POCCMINCKOM COLIMOMOTMYECKOM Hay4HOM coobliiecTse. [lBa noj-
X013 MOTYT ObITb YKa3aHbl KaK KOHKPETHbIE MapaanrMaTnyeckmne cydan.
MepBbI NOAX0A MOXHO Ha3BaTb KIACCMUYECKMM MM MO3UTUBNCTCKNM,
a BTOPOW NOAXO0A NOCTKIACCMYECKUM NN GEHOMEHOIOrMYecKnMm. Mc-
cle1oBaTeNN, BbICTYMatoLLMe 33 NepBbI NOAXO, CYMTAOT, YTO NP N3-
YYEHNN PESIUTMO3HOCTM CeflyeT NCNoJ1b30BaTh bosee 0AHOro MHANKA-
TOPA PEIMIMO3HOCTH, TOFAA Kak OMpOChl 0OLLECTBEHHOrO MHEHMA Yallle
BCEro NCMOoJb3yoT OANH MHAMKATOP PEeNUTMO3HOM CaMonIeHTUdMKALNN
v Bepbl B bora. OueHKa pesIMrmo3HOCTM HaCeNeHNS AOKHA OCHOBbI-
BaTbCA HA ps/le NoKa3aTesnen, 0CobeHHOo Tex, KOTOpble OTHOCATCS K pe-
NINTMO3HOW NPaKTUKe, KOTOPble YaCTUYHO NoaATBepAAT NOASIMHHOCTb
PEeITMO3HOM NN KOHDECCMOHAIbHOM CaMOMAEHTNdONKALMN.

B oTnumne oT K1accnmyeckoro noaxoAa K KpUTepmsm npaBoC/1aBHOM
PeNIMO3HOCTIN, CTOPOHHNKM HPEHOMEHOTIOTMYECKOro MOAX0Aa CYMTALOT,
YTO PEeLLILWMM KPUTEPMEM MPIBOCIABHON PEMIMO3HOCTM PECMOHAEH-
TOB AIBNAETCS MMEHHO CAMOMNAEHTUDMKALNA PENNTMO3HOCTH, T. €. 0CO3-
HaHWe NPUHAANEXHOCTH K (BOOBPaXKaeMoMy) pemMrno3Ho-KoHdeccmo-
HasIbHOMY coobLLecTByY. TakKe BaXKHbIM [1719 3TOVM rpynnbl MCCefoBaTeNen
ABNAETCA NOHATME BOLLEPKOBIEHHOCTM, KOTOPAs PacCMaTPMBAETCA B
OMNHAMKNYeCKOM NepcneKkTnBe Kak NPoLece, Mpeanoiaratolnim TIMHENHYIO
3BOJIOLMIO: OH HAYMHAETCHA B KAKOW-TO MOMEHT M1 CO BPEMEHEM MOCTe-

3 The paper was written under the Research Program of the Institute of Social Sciences for
2020, supported by the Ministry of Education, Science and Technological Development



MeHHO NPUBANXKAETCA K UALaIbHbIM PEeIUTMO3HbIM TPEHOBaHNAM, KOTO-
PbIM [O/IKEH COOTBETCTBOBATL BOLIEPKOBIEHHbIN BEPYIOLLMINA.

TpeTni noaxoa pasfenaeTca MeHbLWNM YMCIOM aBTOPOB, BMepBble
npeanoxeH Cepreem JlebefieBbIM, KOTOPbIN 0OOCHOBLIBAET KPUTEPUI
PEINIMO3HOCTM Kak CTabubHOe, HeobpaTMMOe HaMepeHKe NMOrpyXeHna
PECrNOHEHTa B PE/IMIMO3HbIN KOHTEKCT, YTO NPOAB/IAETCA B OTHOCUTE b-
HO YCTONYMBOW OPUEHTALIMM Ha PENUTMO3HYIO BEPY KakK TEPMNHATIBbHYHO
LleHHOCTb. Takoe HaMepeHKne COOTBETCTBYET COBPEMEHHOWM KOHLEMUMN
NepCcoHanbHOM MAEHTUYHOCTM KaK «pedeKCMBHOro npoekTa» (3. Ma-
[EeHC). VIMEHHO LLeHHOCTHaA OpMEeHTaUMSA CO3AAET pedeKCMBHYIO YCTa-
HOBKY, 33[3I0LLLYI0 eAMHbIA CMbICT PEIUTMO3HOM CAMOMAEHTUDMKALNN
1 NPaKTMKaM 1 COOBLLAOLLYIO BEKTOP CUCTEMHOMO PA3BUTUS PEINIMO3-
HOMY CO3HaHMIO 1 NoBeAeHNIo CybbeKkTa. [JaHHbIV NOAXOA NO3BOAET B
psge C/ly4aeB Syylle pPa3inyaTh PeasibHYo N A4eKAaPaTBHYO Penri-
03HOCTb, @ TaKXKe [OMNYCKAeT 40BOJIbHO WNPOKWIA CNEKTP MHAMBUAYAb-
HbIX M FPYNMNoOBbIX 0COBEHHOCTEN PESINTMO3HON KYAbTYPbI.

KntoueBble C/10Ba: NpaBoC/I1aBne, PeIMrMO3HOCTb, KPUTEPUM PEIUTMO3HOCTH,
MO3UTUBNCTCKNI MNOAXOL K KPUTEPUAM PESIUTMO3HOCTH, GEHOMEHOIOTNYECKNIA

MOAXOA, LEHHOCTHO-PedNEKCMBHbBIN NOAXO.



Mwuxann bennuH

Benropoacknin rocyaapCTBEHHbIN HALMOHAIbHbIV MCCe40BaTENbCKIMN
VHUBepcuTeT

Benropoa, Poccninckas ®eaepauns

BaunaHue rnobannsaumm Ha pesIMrmosHyo
N 3KOHOMMUYECKYIO XXU3Hb

HoBble ycnoBma BeAeHMA SKOHOMNYECKON AeATeIbHOCTM, MOPOXAa-
eMble HOBbIMM TEXHOIOTUAMM, MPON3BOAAT M3MEHEHNS B CO3HAHUN,
dopMMpya HOBbIE LIEHHOCTN, CBA3AHHbIE He C TPaAMLMEN, a C TEXHOSIO-
TMAMMW, HAYYHbIMW 3HAHMAMU U MHPOPMaALIMEN, YCKOPAA afanTaLmio K
rnobanbHOMy ceTeBoMy 00LLeCTBY 1 GOPMIUPYS NPUOPUTET 4OSITOCPOY-
HbIX CTPaTerMn Hag CUIOMUHYTHOW BbIrOAOW. YCBOEHWE MPaBuna paumo-
Ha/IbHOWM 3KOHOMMYECKOW AesTeIbHOCTM CNocobcTBYeT GOPMMPOBAHMIO
HOBOW Ky/IbTYPHOM OCHOBbI 419 $OPMUPOBAHMA HALMOHANIBHON NOEH-
TUYHOCTW, Ba3npytoLLENCA Ha onpeaenéHHoM Habope cMMBONOB, 0bbe-
OVHAOLWIMX U AUNCTAHLUMPYIOLMX Y4aCTHMKOB SKOHOMNYECKON feaTe b
HOCTM OT CTapLUEro NoKoeHMA NPOMbILLIEHHMKOB 1 BU3HECMEHOB.

B 3TOM CMbIC/1€ OAHNM N3 NPOABJIEHNI BAMAHNA rnobannsaumnm Ha
3KOHOMWNYECKYIO XMN3Hb ABIAETCS «CMMBOINYECKNI KannTany», obnaaa-
TEeNAMM KOTOPOro SABASKOTCA NPeACTaBUTENIM OHOTO M TOTO Xe Nnokose-
HWS, 015 KOTOPOro XapaKTePHO YCBOEHME MOCTMOAEPHUCTCKOMO CTUS
KN3HN, BKYCOB, MMPOBO33PEHN, MOeNe NoTPebIeHNs 1 OTHOLLEHMA
K YenoBe4YeCckoMy Tesly, CONpoBOXAatoLLeecs Pa3pbiBOM TpaanLnmM 1
NPU3HaHNEM NPUOPUTETHOCTIN FT0BANMCTCKMX LIEHHOCTEN MO CPABHEHMIO
C TPAAMLIMOHHOW HALMOHANbHOWM Ky/bTypo. BmecTe ¢ Tem rnobannsa-
LMA, XOTS 1 CNocobCTBYET PacnpoOCTPAHEH IO B 3KOHOMMYeCKol cdepe
VHNONUMPOBAHHbBIX MPeACTaBAEHN O KY/IbTYpe, CTaHAapTM3aunmn o0b-
pa3LoB noTpebsieHns 1 06pasza X13HKW, CTAHOBUTCSA M ONOCPEOBAHHOM
NPUYMHOM aKTYaNN3aLNN TPAAMLIMIA, MOABAEHMA SIOKA/IbHbIX NOAEHTNY-
HOCTel 1 pacnpoCTpaHeHma naern camobbITHOCTI. MpoLleccsl rnobann-
33LMN U MUTPALIMM MHOKYJTBTYPHOTO HACeIeHMA B 3HAYUTE/IbHOWM CTene-
HW MOBINSAJIN HA TO, YTO B NMOJIUTNYECKOW, IKOHOMMYECKOW U KYJIbTYPHOM
cdepax CoOBpeMEHHOro 06LLEeCTBa BaXKHYIO POJib HA4aa UrpaTb PENTUA.
B nonntmnyeckom naHawadTe rocy1apcTs NPOMCXOAAT TEKTOHNYeCKMe



N3MEHEeHNS, MOCKOJIbKY MMPOBO33peHNe CTAHOBUTCA MOINMTU3NPOBAH-
HbIM 1 NPEBPALLAETCA B OAWH M3 [MaBHbIX GAaKTOPOB MAEHTUGUKALNN.

rnobann3aumoHHble NPOLECChl UTPAOT BaXKHYIO POJIb B KaXA0M 13
chep 06LECTBEHHOM XM3HN 1 CEroAHA NPEBPALLAIOTCA B MHTErPasIbHYHO
COCTaBAALLYIO PE/IUTMO3HOIO OCMbIC/IEHNA NPOLIECCOB B MNOJIUTHKE,
SKOHOMMKE M Ky/bType. BanaHne rnobanmsaumnmn Ha GopmMmpoBaHme 3Ko-
HOMMYECKOM 1 NOSIUTUYECKOM XM3HM CTPaHbl, KakK 1 POJib PENTUM, HE
cnenyeT NOHUMATb B AyXe NPAMOJIMHENHOMO AeTEPMUHN3MA, KaK OTHO-
LLIEHWS NPUYNHBI 1 CIeACTBNA, MOCKONbKY BANAHME rN1obannsaumm nme-
€T HeOAHO3HAYHbIM XapaKTep M B Pa3Hbix chepax 06LLeCTBEHHOMN XN3HM
NPUBOANT K PA3/INYHbIM NOCAEACTBNAM. [POTUBOCTOAHME CBETCKNX
NOAX0A0B 1 TPAANLIMOHAIM3MA B MOJIMTUYECKON XM3HM He 0Tobpaxa-
€TCA HeNoCPeACTBEHHO Ha TeX acnekTax SKOHOMMUYECKOM XN3HN, Ha KO-
TOpble Ky/IbTYPHas rno6ann3auma BamseT NofoXUTeIbHO 1 COCTAaBAAET
HeOobX0MMbIV 3/1EMEHT HOBOWM 3KOHOMMYECKOWN XN3HN COBPEMEHHOTO
obLecTsa.

KntoueBble C/10Ba: 5KOHOMMUYECKAA XN3Hb, TPAANLNOHANN3M, [10banm3aumsa,

KyNbTypa Mak-Mnpa, CMMBOJIMYECKNIN KAMWTAN, N0KaJIbHblE MAEHTUYHOCTW.
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Religion and politics,

language and the environment
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Theoretical Framework of Connection Between
Political Islam and Consociational Democracy

The following paper deals with an issue that goes beyond the per-
sistent dilemma of compatibility between political Islam and democracy,
taking the relationship between the two one step further. Hence the
author’s intentions to present, through the methods of induction, de-
duction and comparison, the theoretical standardization precisely of the
relation between political Islam and consociational democracy, as an
important model for eventual democratic regulation in some Muslim
societies. The connection between consociational democracy and polit-
ical Islam will be theoretically outlined in several respects. First, as an
opportunity for certain aspects of it to be incorporated into the political
system of Muslim states, as guarantees for non-Muslim or populations
of different Islamic denominations, i.e. in those systems which do not
meet Lijphart’s criteria of possessing favorable conditions for consocia-
tional democracy. Second, as an empirical experience of the implemen-
tation of confessionalism with a focus on the praxeological praxisological
benchmark of Islamic political entities. Third, the general axiological de-
terminant of political Islam for the categories that are an integral partin
the mosaic of consociational or consensual democracy.

Keywords: Political Islam, Ideology, Models of Democracy, Consociational Democ-
racy, Confessionalism
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The Serbian Orthodox Church'’s Involvement in the
Mnemonic Processes of Post-Milosevi¢ Serbia:
Religion as a Chain of Martyrial Memory

The more late modern societies are amnesic in their character, the
more they are desperate for a compact presence of the past within the
present. The search for collective memory as a precondition for collective
belonging is especially urgent in the light of a high level of societal and
psychological insecurity, which deconstructs the firm system of signifi-
cations. Religious institutions governed by the imperative of continuity
constitute the reservoir of memory and provide a very effective response
to such insecurity. In the study, | focus on the Serbian Orthodox Church's
(SOCQ) activities in perpetuating the collective remembering as an indis-
pensable part of identitarian politics after the fall of MiloSevi¢'s regime,
which represented a serious socio-political transformation. By analyzing
the primary sources encompassing official documents and media of the
SOC as well as semi-structured interviews with mnemonic agents in Ser-
bia, I identify the SOC’s priorities and agendas in this respect. Eventually,
I claim that the SOC has been actively and systematically involved in (vic-
timhood-oriented) mnemonic practices to continuously legitimize its
relevance amongst conditions described by sociologists as “belonging
without believing”, characterized by a strong identification with the re-
ligious tradition, yet the low personal religiosity and observance.

Key words: the Serbian Orthodox Church, post-MiloSevic's Serbia, collective mem-
ory, mnemonic processes, chain of memory
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Language as the Basis of Humanitarian Space

Language is not only a way of communication, it is first of all a form
of culture and humanitarian space in which a person lives, it is a way of
thinking, and therefore a way of acting, a value-semantic matrix of plan-
etary life.

The transition to the Latin language was in fact a transition to the
pan-European language of culture, which became the basis for new spir-
ituality in creating the personalinner world of the individual. Archetypes,
as cross-cutting symbolic structures, are present at all stages of the de-
velopment of culture and are framed in language as the basis for the
humanitarian space of a particular people from its origins to the present.
One of the archetypes of culture that defines the humanitarian space is
the “philosophy of the heart”. It is the heart that is considered the source
of God's wisdom, which goes only through the heart of man. This argu-
ment is observed in the “Word on Igor’s Regiment”. Prince Igor, before
embarking on his campaign, “pinned up his heart with courage.” The ar-
gumentation of the philosophy of the heart is present in language, liter-
ature, spirituality, mentality as a cross-cutting symbolic structure. Anoth-
er such structure is the idea of wisdom associated with the Logos and
the wisdom of things themselves.

The Orthodox religion is theistic, in its center is not substance, nor
energy, nor some material basis, but the personality of God. God is a
person in Orthodoxy, the same way that every single person is. But if God
is a person, and not a substance or energy, then, how is he connected
with the world? Based on the ancient concept of wisdom, things and the
world are the text of God. It is God's words that created all these things
and they retained information about the God's word. Therefore, the
study of things of the external world introduces a person to Divine wis-
dom. The outside world is the book of God, the language of God. And
you just need to be able to penetrate their divine meaning. The outside
world and nature accompany a person, answer his/her requests, desires,
and prayer. Another feature of the mentality is the understanding of the



word as a spiritual weapon. The word has been understood as a weapon,
moreover, the word has been consecrated as a spiritual homeland. Ado-
ration of the word is observed at all stages of the formation of the hu-
manitarian space. Taras Shevchenko creates a prayer of the word: “Send
me a holy word, Holy truth new voice! And a word by the holy mind, And
life, and enlightenment! (...) Give the soul wretched power so that the
fire speaks, that the word takes on fire and people melt the heart”.

Keywords: language, word, God, archetypes, Orthodox religion, wisdom, hu-
manitarian space, spirituality.
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Language as a Method
of Implementing Social Identification

Language as a means of social integration and a form of representation
of national identity requires a special value justification - especially in the
context of requests from national education systems in the process of their
systemic transformation. It is clear that there are both social and education-
al needs to develop and implementat in the modern philosophy of educa-
tion, methodologies for modern understanding of national identity, empha-
sizing the individual. It determines the need for consistent support of the
national language as a state language in the field of state language policy
and ensures the social integration of society. Linguistic competence and
linguistic culture, which are achieved primarily by studying foreign languag-
es, contribute to the balanced formation of each person’s own social iden-
tity. This is not only evidence of person’s successful socialization, but also
the key to the effectiveness of his/her active actions as a conscious citizen.

Here it is worth taking into account certain patterns of the function-
ing of languages as communicative systems. Language is an important,
but not the only communicative system of society. Sociologists and social
psychologists are making efforts to study the basic communicative struc-
turesin the formation of personal identity and linguistic representation
based on the distinction between limited and processed language codes.
These studies are especially significant in light of the problems of inter-
national relations, where several non-verbal communication systems, as
well as several languages are involved each time. It is language that is
the connecting link that brings together the “rigid” and “humane” theo-
ries of socialization — language is needed by both social systems and
social institutions for their functioning, as well as by every individual to
allow successful self-identification. Moreover, both “hypostases” of the
language are mutually dependent — with any of them missing, neither
the language in general nor its other “hypostasis” can exist.

Language correlates primarily with the mesofactors of socialization,
since it is one of the important factors of national identity. However, one



cannot but take into account the use of language at the macro level of
socialization —in any case, some languages, in particular those recognized
by the UN as world languages (primarily English, French, Spanish, Chinese,
Russian). As for the macro level, the role of language as a factor in social-
ization is almost equal to the mesoscale, with the difference that new
languages are not created at the macro level, yet national languages
acquire their maximum emotional strength and instrumentality there.
Studying in the languages of national minorities, or even learning them,
requires not only political and legal justification, but also economic sup-
port. All these issues require coordination, and for this we need a con-
sensus on the need to address them at the state level. This is an example
of how the social integration of a society requires the legitimation of its
systemic integration — this task is called upon to be performed by a na-
tional language with the status of a state language.

Language plays a key role in acquiring national identity, not onlyin a
traditional society where the ethnic foundations of this identity are dom-
inant, but also in a multicultural society, where the leading role is played
by free social self-identification based on a conscious choice among sev-
eral real possible alternatives.

Keywords: national identity, social identification, language competence, language
codes, communication, socialization.
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Christianity and its Environmental Responsibility

In the situation of global environmental problems generated by indus-
trial civilization, it is of interest to study the attitude to nature in other cul-
tures and ideological systems that have managed to achieve harmonious
interaction with it. This aspect is also interesting in the context of the debate
on the responsibility of Christianity (namely Christianity, and not religion in
general) for contemporary environmental problems.

The accusations against Christianity, in general, boil down to the fol-
lowing:

- replacing the mythological cyclic concept of time and history with
their linear representation, Christianity generated the idea of prog-
ress, thatis, the pursuit of new products and improvements, during
which nature is exploited;

« Christianity is too anthropocentric, leaves nature only with the role
of a training ground for honing human moral qualities;

- declaring man the master of nature, Christianity deprived nature of
its value;

« rejecting animism, Christianity contributed to the development of
science, and through it, the exploitation of nature.

At the same time, it should be noted that L. White directed his criti-
cism mainly to Western, not Eastern Christianity. It seems likely that one
of the reasons for these differences is the decisive influence of monas-
ticism on Orthodox dogma and ritualism.

On the issue of attitude to nature, the culture of Orthodox monasti-
cism seeks and finds a balance between earthly and heavenly, between
divine, human and natural. Nature in the culture of Orthodox monasti-
cism is a kind of “inanimate neighbor”.

Keywords: environmental responsibility, Eastern Christianity, Western Christian-
ity, the culture of Orthodox monasticism, nature.
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Religious Grounds for Sustainable Development

The aim of this paper is to examine the positive potential of religious
teachings in achieving the sustainable development goals. Considering
the scope of these goals, in determining religious contribution, the em-
phasis will be on the selected fields, such as climate and environmental
emergency. By stating the conclusions from numerous initiatives that
arise from the United Nations 2030 Agenda for Sustainable Develop-
ment, in which religious organizations are recognized as important part-
ners in implementation of these commitments, the interconnections of
different religions and certain segments of sustainable development will
be explained. In doing so, the essential connection will be highlighted
between religion and morality, and recognition of fundamental beliefs
and moral values in different traditions, as a strong incentive in raising
environmental awareness. The analysis of empirical research of religious
collectives in Republic of North Macedonia points out that the role of
religion in Macedonian society is fundamentally significant for proper
creation and development of ecological ethics.

Keywords: sustainable development, religion, environmental emergency, moral
values



Bnagumup (Hukonaesuu) Lanosan
XapbKOBCKMW HALUMOHATbHbIN YHUBEPCUTET BHYTPEHHMX AN
XapbKoB, YKpanHa

Monutuka, penurma n rnobanbHoe 3KoNOrnyeckoe
MblillJ1IeHne

Bo/bLLYO YaCTb YeTI0BEYECKON NCTOPUM JIIOAN NOEHTNOULMPOBAIN
cebs C TOM AW MHOW peninrnei. Nepsble PeanrMo3Hble BepoBaHNa bbian
TeCHbIM 06pa3oM CBA3aHbI C NpUpoaon. NaeHTudnLMpys cebsa ¢ pean-
rmen, oM OLLYLLIAM CBOKD CBA3b CO BCEM KOCMOCOM.

MoBefeHWe Noaen onpeaenseTca TeM, BO YTO OHN BepAaT. [eaTtesib-
HOCTb ApeBHMX OblNa BieTeHa B MpUPOAHbIe, KOCMNYECKE NPOLeCChI.
Yepes Mnd 1 puTyan oHK CTPEMUINCL 0BecnedYnBaTb COBCTBEHHOE Bbl-
KMB3HME N «COXPAHEHME MVUPOBOM FAPMOHUMY.

C KaKoro-To BpEMEHM Ha CLieHY BbIXOAMT NOANTNKE, OTOABUMas pe-
JIUTUI0 Ha BTOPOW N1aH. Bopbba 3a B1aCTb 1 pecypcbl CTAHOBUTCA onpe-
Jenaowmnm GakTopom Ye0Be4yeckon NCTOPUN.

O60CTpUBLLMECA 3KOSIOrMYecKmne Npobiembl 3aCTaBAOT YeioBeYe-
CTBO BHOBb B3M/IAHYTb Ha ce6A Kak Ha 4aCTb r106afbHON MPUPOAHOMN
cncTeMsl. Brocdepa nnaHeTbl 3emMaa NogYMHAETCs COBCTBEHHbIM 3aKO-
HAM, HapylleHne KOTOpPbIX BeAEeT K KaTaCTDOd)I/I‘-IeCKI/IM nocnencTsmax.
Ecan noam v ganee 6yayT BeCTu cebs Kak 3aBoeBaTeIM NIaHETbI, Npu-
PO/1a YCTPAHMUT Pa3pyLLMTENbHbIN YenoBedecknin GakTop.

AKTYaNM3npyHOTCA BO33PEHMA PEBHMX, KOrAa Ye10BekK oLLyLLan ceba
4aCTbi KOCMOCA, CTapasica BECTK ceba Tak, YTOObI He HapyLlaTb MUPO-
BOro nopsifka. HeobxoanmMo NoAHATLCA BbILLE Y3KO-MParmMaTnieckmnx
ambuumn, naeHTUGULNPOBATL CebA B KOHTEKCTE BCEN Ye10BeYeCKom
NCTOPUK. B Maeane 4enoBek J0JIKeH 0CO3HaTb Ce6a YacTbio BESIMKOMN
Lenu NnpMpoaHoOro bbiTna, TAHYLENCA N3 6eCKOHeYHOCTH B BeckoHey-
HOCTb.

KnoueBble CNOBa: peanrng, Npnpoaa, 4enoBek, NAeHTUYHOCTb, rNobasbHble

3Konornyeckme Nnpobaemslt.
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Localistic Conflicts in Greece due to the Worship of
the 4% Century Military Saints Gregorios,
Theodoros and Leon Between the Islands of Samos
and Cephalonia

In this paper we examine the contemporary conflict between the
people of the Greek islands Samos and Cephalonia, concerning the cult
of three 4t century saints. As part of the misinterpreting the hagiological
texts regarding the saints, volumes have been published and it has been
maintained in a series of popularizing articles in newspapers that these
saints are exclusively tied to Cephalonia. This has occurred, moreover,
despite the fact that the worship of the three saints returned to Samos
as early as 1996, upon the initiative of Eusebios, Metropolitan of Samos
and lkaria. Additionally, in 2007, a church dedicated to the three military
saints was built on Samos, whose inhabitants have been honoring them
as an indivisible part of Samian religious folk tradition. These adventures,
so to speak, of the saints that have occurred in today’'s Greece indicate
excessive piety, in showing how historical research can suffer badly from
localism of every kind. In any case, the three saints, in addition to the fact
that as saints they are to be held in honor by all believers, belong both
to Samos, where they lived as hermits and worked miracles through their
relics, and to Cephalonia, where their relics were kept for some time, on
their way to Venice and where they also worked miracles. All other types
of exclusiveness, so to speak, do not fall within the scope of academic
research. Rather, they form the problems that characterize current reli-
gious life and pastoral practice in the religious life in Greece today.

Keywords: Popular religion, cult, saints, Samos, Cephalonia



Dragana Radisavljevi¢ Ciparizovi¢
University of Belgrade, Faculty of Philosophy
Belgrade, Serbia

Little Sisters of Jesus
in Belgrade from 1969 until 2019

In the introductory part of the paper, we will give a brief overview of
the state of the Roman Catholic Church in Serbia, and its Belgrade arch-
diocese. Considering the latest census, and church statistics, we can no-
tice a decline in the number of their believers. One of the challenges with
which this widespread Christian confession faces is the decline of the
number of monks and nuns, especially in the secularized Western Europe.
One of the orders founded in the XX century is the Little Sisters of Jesus,
an international monastic congregation which was founded in 1939 by
the Little Sister Magdeleine of Jesus (Madeleine Hutin) following in the
spiritual footsteps of the founder of Little Brothers of Jesus — Charles
de Foucauld. She founded the Little Sisters of Jesus with the intent of
opening up to the Orthodox Church, and wishing there were a deeper
understanding, and a deeper connection between the two Churches.
Based on the analysis of interviews with several Little Sisters of different
ages and ethnical backgrounds, as well as the data gathered from their
archives, personal photos, and the order’s web page, we can reconstruct
the reasons for their coming to Serbia, the ways that their order func-
tioned, and the reasons for disbanding their community in Belgrade be-
tween the years of 1969 and 2019. In their fifty years of presence during
the turbulent and trying times, and in this region where the Roman Cath-
olic Church was in the minority, Little sisters managed to fulfil their main
mission — being contemplative in the middle of the world. So, with the
help of prayer and simple get-togethers they became, and managed to
remain, close friends with many people, believers and nonbelievers alike.

Keywords: Little Sisters of Jesus, Roman Catholic Church, Belgrade archdiocese,
ecumenism, Serbia



Dragan Todorovi¢

University of Nis, Faculty of Philosophy

Dragoljub B. Dordevi¢

University of Nis, Faculty of Mechanical Engineering
Nis, Serbia

Religious Catechism
in Serbian Schools since 1990 until Today
(Reasons for Implementation, Actual Situation and Perspectives)

Before the WWI, religious catechism was a weekly mandatory subject
in Serbian schools. The subject was taught by priests placed on their
positions by the state after the recommendation from religious author-
ities which also participated in approving the textbooks. Religious teach-
ers were full-time employees of Serbian schools, and catechism grades
were treated equally with those earned from other subjects. After the
Socialist revolution, in line with enforced atheist education there was a
drastic cut in relations between the Serbian Orthodox Church and the
state, which before the revolution had been traditionally symbiotic.
During Socialism, Serbian Orthodox Church was stigmatized, and its mo-
nopoly was ended by the Socialist regime. This policy removed the Ser-
bian Orthodox Church from the process of maintaining Serbian national
identity. With the breakup of the Socialist rule, at the end of the 1990s,
the Serbian Orthodox Church intensified its attempts to return to the
Serbian social-political scene with more influence then ever before. In
1990, the Church authorities initiated correspondence with Serbian min-
istries in regard to implementation of regular catechism in elementary
and secondary schools, with an explanation that education of children,
youth and adults in the Orthodox faith is one of the most significant
means of the Church’s educational and pedagogic activities.

In July 2001, Serbian Government enforced resolution on organizing
religious catechism in elementary and secondary schools in Serbia. Reli-
gious catechism, therefore, found its place in school curriculums in Serbia
starting from November of the same year. Firstly, it was offered as an
additional subject for first grade pupils in elementary and secondary
schools; however, the next school year (2003/2004) it was already an
optional subject, which means that pupils were obliged to select one of



the two optional subjects, religious catechism being one of them. In the
school year 2004/2005, a new rule was introduced: pupils were no longer
able to change the once selected optional subject each school year, but
they had to continue studying that subject until the end of each school
cycle. The option of choosing subjects was left in the first and fifth grade
of elementary school, and in the first grade of secondary school. As a
result, today more than half million of pupils in Serbia attend religious
catechism.

The decision on the new subject in the system of institutional educa-
tion came from the high politics, i.e. the new subject was introduced to
schools under a special decision of the Serbian Government and its PM
at the time, Zoran Dindi¢, without taking into consideration any of the
pedagogic requirements and without official opinion from the Ministry
of education. Political deal with the Church hierarchy was an attempt to
develop warmer relations with the Serbian Orthodox Church which, at
that time, experienced growing social recognition from the Serbian pub-
lic. This political decision was also a result of the process of national
enlightenment, as well as an attempt to appease the dissatisfaction of
the Serbian Orthodox Church with the decision of the Serbian Govern-
ment to turn over the former Serbian president Slobodan MiloSevi¢ to
the ICTY.

The focus of this paper is to offer a critical review of the achievements
and effects of the two decade of implementation of religious catechism
in Serbian schools, problems that those who are supposed to implement
this subject in schools face in everyday work with children (no adequate
curricula, textbooks, finances, or teachers), and actual discussions of Ser-
bian experts of different profiles in regard to the place and advantages
of confessional model of religious catechism in the Serbian education
system.

Keywords: Serbia, Serbian Orthodox Church, Education, Religious Catechism in
Schools
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The Legal Status-related Rights of Religious
Communities — Discrimination and Inquality Issues

The international legal provisions guarantee the right to freedom of
thought, conscience, and religion. This refers to all religious or belief
communities, the traditional ones, as well as those considered religious
minorities. The paper aims to analyze the legal status-related rights of
religious communities. Namely, the exercise of the right to the freedom
of expression and freedom of assembly and association in the context
of the non-discrimination principle are closely linked to the freedom of
religion or belief. The principle of non-discrimination means that all reli-
gious groups need to have equal rights and equal access to state-provid-
ed privileges even though some of them have previously been “more
equal” than others. The case-law of the European Court of Human Rights
and Jurisprudence of the UN Human Rights Committee regarding the
International Covenant on Civil and Political Rights have been particular-
ly considered in terms of the national discrimination practice concerning
the acquiring of legal personality by different religious communities.

Keywords: religious communities, minority rights, discrimination, legal personal-
ity, the case-law of the international tribunals
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Byzantine Influences on the Acquisition of the
Autocephaly of the Serbian Churchin 1219 and its
Raising to the Rank of Patriarchate in 1346

The purpose of this paper is to show under what circumstances and how
Sava Nemanjic won the status of autocephaly for the Serbian Church. These
circumstances, in the broader context depended on the destruction of the
so-called First Byzantine Empire by the Crusaders in 1204. After that, there
were attempts to re-establish the Byzantine Empire from the two conflicting
centers: Nicaea and Epirus. Both of these centers had their own political and
church ambitions.

By successfully balancing between them, Sava Nemanjic managed to ob-
tain the autocephaly for the Serbian Church. This meant separation from the
Archdiocese of Ohrid, which was a first-rate success in the context of round-
ing up the political and national identity of the Serbian State.

The paper also deals with the elevation of the Serbian Archdiocese to the
rank of Patriarchate in 1346, which was the next state-political move achieved
by Dusan Nemanjic (crowned for the Emperor on Easter 1346). And in this
case it was a conflict between the Byzantine dynasties: Palailogos and Kan-
takouzenos. As we know it, Dusan Nemanjic intervened directly in this conflict
for personal political reasons. Since the Patriarch of Constantinople was the
puppet of John VI Kantakouzenos, he took advantage and threw anathema
on the Serbian Orthodox Church. Both of these questions remain quite rel-
evant today in North Macedonia and Montenegro. The autocephaly of the
Serbian Church is called into question there, as these countries seek to break
the canonical links with the Serbian Church in the order to create a new na-
tional and historical identity.

The starting point for this purpose is ecclesiastical-historical impugnment
of legal canonicity acquisition by the autocephalous Serbian Orthodox
Church. In addition, the proclamation of the Patriarchate was called into ques-
tion too.

Keywords: Byzantium, Serbian Church, Sava Nemanjic, Dusan Nemanjic, autocephaly
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Ingarden’s Ideas in Modern Socio-Cultural
Dynamics: Social Ontology, Religion,
Interculturality

It is believed that something grand is better observed from a distance.
The creativity of Roman Ingarden is a confirmation of that. Throughout the
post-Husserlian movement, he stands out for the consistency, integrity, and
scale of ideas. Moreover, the scope of his concept is not limited to a disci-
plinary or corporate frame. He is known to literary critics, art historians, and,
at the same time, the “Ingardiana” brand has established itself as the most
fundamental philosophy.

The multi-strata ontology of R. Ingarden is a topical cultural trend, since
now we are dealing with growing social heterogeneity. From now on, social
memory can no longer be unified through universality or generalization. The
existence of cultural values and meanings persists in diverse artistic, religious
and other groups due to the intentionality of consciousness.

The intentional way of being of sociocultural objects brings us to the
problems of social memory, the politics of knowledge, and falsification of
history. Today as we sit here, a debate between Poland, Ukraine, and Russia
is unfolding about the events of recent history. Where Russia warns against
attempts of rewriting history in line with a lucrative national bias. Poland and
Ukraine find new meanings in prominent historical events to strengthen their
statehood, which appears as a project with many points of indeterminacy,
filled with collective intentionality.

Ingarden managed to maintain a timeless distance from nationalism. His
work attracts scientists from various countries. The hostility of political factors
for his muse was offset by the Aristotelian scope of his developments in
aesthetics and ethics, anthropology and social philosophy, ontology, and
epistemology and by international recognition. Ingarden was not supposed
to die 50 years ago. He had many plans and unfinished projects. The paperis
both a tribute to and scrutiny of his general lines of research.

Keywords: phenomenology, Husserl, Ingarden, intentionality, spots of indeter-
minacy (points of uncertainty), places of indeterminacy
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Volga Philosophy of Sustainable Development

The new book by V.A. Kutyrev is said to be saving the man from es-
chatology of one’s emptiness and technological advancement. He names
the founders and installers of the new mathematically ideal world — Gal-
ileo, Kant, Marx. The philosopher is preoccupied with the idea of protect-
ing the kingdom of things and events, the ways of stopping the disob-
jectification of reality, its turning into structure and function. He
authorizes phenomenology as the general line of the life-affirming phi-
losophy of the 21st century. By pursuing civilization, we have lost sim-
plicity. Is it possible to be complex and simple at the same time? This is
the paradox that the philosopher is trying to solve. How to return society
to the natural way of life? Do we need to invent other worlds? Can one
allow the Other to exist? What is the human measure and where is the
boundary between the possible and the acceptable?

Keywords: spirituality, techno skepticism, Vladimir Kutyrev, conservatism, trans-

humanism.



AnekcaHgp (Mpuropbesuny) bepmyc

Kacdenpa 06pa3oBaHma 1 nefarornyeckmx Hayk AKagemMmm ncnxosiorim
1 nefarornkn KOxHoro deaepasbHOro YyHUBEPCUTETA

PocToB-Ha-[loHy, Poccus.

MpoekT npocBelweHna B XXI Beke: peJIMrnosHole,
dunocodckmne, noNnuTUYECKNE KOHTEKCTbI.

Mpob6siema «lpocBelleHna» TPAAMLMOHHO HaxoamnTca B dokyce
BCEW cnaBsHckon dunocodcko-obpazoBaTesbHoN Tpaamumm. Cam
deHOMEH BO3HMKHOBEHMSA N YKOPEHEHMS MNCbMEHHOW TpaanLmn,
OCHOBAHHOWM Ha KNPUAIMYECKOM andaBnTe, MPUHATO TPAKTOBATb U
KaK PeMrno3HbIN, 1 Kak KyIbTYPHO-NPOCBETUTENIbCKMNA HeHOMEH,
CBA33aHHbIN C BXOXAEHMEM C/IaBAHCKOrO MMPa B MUP XPUCTUIHCKOWN
Tpaanunm. Eule 6osee 3aMeTHbIMW NMPOCBETUTENbCKME UHTEHLMN
CTaHOBATCA B XIX — XX BEKaXx, KOr4a MMEeHHO 3T3 KaTeropmsa CTaHOBUT-
€A 06bACHNTENBHbBIM NPUHLNMNOM FOCYAaPCTBEHHOW NMOJINTUKM B aH-
Tponosnornyeckon cpepe («MUHNCTEPCTBO (HAPOAHOr0) Npoceelle-
HMA» — B CPAaBHEHUWU C «KMNUHUCTEPCTBOM 0OpPa30BaAHNAY
npencTaBaseTca ropasao 6osee AAMTENbHbIM U YKOPEHEHHbIM B
POCCUNCKOM KY/bType GeHOMEHOM).

Mexay Tem, gecatnneTna nocse Bropon MrpoBo BOMHbI Xapak-
TepU3YITCSA OCTAaTOYHO ryboKoM KpnTNKon MNpoceelleHns, 3axBa-
TbiBalOLWEN ero GyHAaMeHTaIbHble LLeHHOCTN YHUBEpCanm3ma, lNpo-
rpecca, CBA3M MNO3HAHMA N 0CBOHOXAEHMA. AHTU-MPOCBETUTEIbCKME
NHTEHUNM 0DOPMUANCL B MONYsipHble dunocodpckme cTpaTermm
BTOPOW MOAOBMNHbI XX BEKA — MOCTCTPYKTYPANMN3M, NOCTMOAEPHN3M,
HEeoNNMbepann3m, MyJbTUKYIbTYPAN3M.

Mexay TeM, NOJTHOLEHHAA pean3aunsa 3TUX CTpPaTerMmn OkasblBa-
eTCA Yrpo30M He TONIbKO ANSA KY/IbTYPHOro Hacieansa NpeLllecTByto-
LLMX 310X, HO M CTAaHOBMUTCA GAKTOPOM MeXAYHAPOAHOW HeCcTabub-
HOCTW. B 3TMX YyCN0OBMAX BO3PACTAeT 3aMpoC Ha PEKOHLEeNTyann3aunto
MpocBeLLeHns Kak «kKOpHeBYo MeTadopy» LUMBUAN3aLMK, obecneyn-
BAOLLYIO HAMPABAEHHOCTb M OCMbIC/IEHHOCTb MCTOPMYECKOTO Pa3BU-
T1A. OCHOBHbIM COZlEPXAHNEM CTaTbW CTaHET 0OCYXAEHNEe BO3MOX-
HbIX PAMOK M KOHTEKCTOB, B KOTOPbIX ByAeT NponcxoamnTb
nepeocMbIC/IeH e eBPOMNENCKoN Penmrno3Ho-euriocodckon Tpaan-



LUMW; aHAIM3MPOBATLCA CneumdnKka pasinyHbIX BApMaHTOB GUI0CO-
¢wnn npocBelleHns B ciaBaHckoM (CKOBOpPOAa, YWNHCKNA, 3eHbKOB-
CKWIA 1 p.) v eBpeickom Mupe (Tackasna), a TakKe CBA3b MPOCBETUTESIbCKOW
npobsiemMaTmkm 1 rnobanbHbix Npobsem mupa B XXI Beke.

KntoueBble c/10Ba: NpoekT MNpocBeLleHus, pennrnosHo-bunocodckan Tpaamums,
NOCTMOIEPHM3M, KPUTMKA NPOCBELLEHNA, [T06asIbHble NPOobIeMbl.



EneHa (MuxainnosHa) OpaeHKo
Kadeapa ryMaHMTapHbIX HayK XapbKOBCKOW roCyapCTBEHHOWN
aKkazemmnmn Gusn4eckon KyabTypb

X3apbKoB, YKpanHa

MeToponorua NpaBoc/1aBHOW T€OJIOTUN B
COBpeMeHHOM obLiecTse

B 3MOXy CUCTEMHOIO MMPOBO33PEHYECKOrO KPU3KMCa TEOOMMA KAk
0CObbIN TUM MbILLIEHNS U NPAKTUKN CTAHOBWTCA AOMNOJHUTENbHbLIM
NCTOYHMKOM F'YMaHM3Ma, KOr/a BCe ApYrie NCTOYHMKIM 0Ka3aInch Mcuep-
NaHHbIMK. PazBnTNE TEOIOTUN KaK HAYKM LIeSIMKOM W1 NMOJSHOCTbIO BO3-
MOXHO MCKOUYNTENIbHO B1aroaapa BCeM TeM MHOMOUYNC/IEHHbIM paLn-
OHa/IbHbIM 3/1IeMEHTAM, KOTOPbIe eCTb B 3K3NCTEHLMANbHOM AMCKYpCe.
CnmbK03 Teonorun c punocodurer He ABNSETCA CIyYalHbIM ABEHNEM.
XapaKkTepHbI Ana 61b1enckoro MMpoBO33PeHNA XPUCTUAHCKIIN Nepco-
Ha/IM3M MOXHO Ha3BaTb NPOTO-3K3NCTEHLIMANIM3MOM MbICIUTENEN TPe-
4eckoW NaTPUCTMKN M NPABOCIaBHON TPAAMLN B LiesIoM. B coBpemMeH-
HOW NPaBOC/1IaBHOM MbIC/IN 3TOT NEPCOHAIM3M He MPOCTO BO3POXIAETCS,
a PaAnKann3MpyeTcs, NprobpeTan YepTbl CHaYana XpUCTUAHCKOrO 3K3K-
CTEeHLMANN3MA, 3@ MOTOM MOCT-3K3UCTEHLMANN3MA. Takoe NepeocMbicie-
HMe XPUCTNAHCKOTO NePCOHAIM3MA NMPOM3O0LLIO HE aBTOMATUYECKM NoJ
B/INSIHMEM 0DCTOATENLCTB 1 COBPEMEHHbIX BbI30BOB, a 6,1aroaps npu-
MeHeHWo GeHOMEHOOTNN N TePMEHEBTUKM. MPW NCMONb30BaHN K-
NocodCKOoM MeTOA0M0MMIN B NPaBOC/TIABHOM TEOIOMMM MPOVCXOANT BO3-
BPAaT OT aJirOPUTMM3aLUNN GNIOCODCKON MbICAM A0 MacwTaba
durnocodckom KynbTypbl. IMEHHO Ha OCHOBE 06l MMPOBO33peHYe-
CKOWM Ky/IbTYPbl CTAHOBUTCA BO3MOXHbIM HOrOC/I0BCKOE OCMbICEHNE
dnnocodckon MeToaoIornm. IpeBHePYCCKNE KHMXKHWKN 1 akagemMmye-
CKne 6oroc10BbI OblNIN BCETAA OTKPbIThI AJ18 YHMBEPCASbHOMO KYIbTYpP-
HOrO KOHTEKCTa 3MOoXu.

B LeHTpe NpaBOC/IaBHOMO MMPOBO33PEHNA — YeioBek B ero obpa-
LLIEHHOCTM K TPAHCLEHAEHTHOMY. DTOT Ye/I0BEK HE MOXKET TOJIbKO Habsito-
[1aTb, TO/IbKO A€NCTBOBATb, TOJIbKO MO/IMTbCA. OH 0653aTesbHO byaeT
MbIC/IUTb, MPUYEM B LIEHTPE €ro MbillsieHna byaeT KpacoTa 1 Besindme
Bora. Co BpeMeHeM OH CO3[aCT TeOJI0rMI0, Kak PeIMTMO3HOE BbIpaXkeHne
COBCTBEHHOrO MNPOMNEPEXMBAHMA N PEIUTNO3HYI0 drnocodmio. Xpu-



CTMAHCKas TeOI0MMS BO3HMKAET yKe BO BpPEMEHA Cco3aaHma Hosoro 3a-
BeTa. [la/ibllie Te0/10rMa Pa3BMBAETCA YKe KaK M3/T0XKEHME BEPOYYEHNS
ONSA Tex, KTO roTOBUTCA NPUHATb KpeLleHne, Takxe CTUMYJIOM A5 pas-
BUTMA OPTOZIOKCA/IbHOM TEOSIOrMIN CTAHOBATCA MHOMOYMC/IEHHbIE NoJle-
MUKW, CHaYana C nyaeamMm n A3bl4HMKaMM, @ 3aTEM C MHOTOYNC/IEHHbIMM
epeTnkamm. Teonorns CTaHOBUTCS Takxke 0cobor repmeHeBTUKON bu-
61K, Anneropmnyeckoe ToNKoBaHMe MNncaHns, Ye10BeKa 1 M1pa OTKpPbI-
BaeT LLIMPOKME BO3MOXHOCTW [/ BO3POXAEHWS MHOTUX MIEN 1 METOA0B
aHTUYHOM Manges, HO yXXe B Mpeaenax XpUCTMaHCKOW ackeTMYeckom
LYXOBHOCTW. Beb KaknMMM Bbl HX Bbliv TeopeTUYeckne pedaekcim Mbic-
NINTENern rpevyeckoin NaTpUCTMKM N COBPEMEHHbIX MPaBOC/IaBHbIX Horo-
CJIOBOB, 3TO BCErAa pe3y/abTaT AYXOBHbIX NpakTuK. Cnctematmnyeckas
TEe0/I0rMs BbIPacCTaeT U3 PEeJINTMO3HOr0 OMbITa, N3 Pa3MblWAEHNI, 13
CO3epLaHNS, N3 KOHBEHLIMOHHbIX peLleHnin CObopoB, KaK ClefcTBme ay-
XOBHOI0O POXAEHMA IMYHOCTW. CeroHsA MeTo0/10r s TE0N0MM BO MHO-
rom CTasa cpeacTBoOM GOPMaIM3aLMM MMEIOLLIMXCS 3HAHWI.

KntoueBble cnoBa: cmbros Teonornm n dunocodumn, NpaBoC1aBHOE MMPOBO3-
3peHmne, SK3UCTEHLIMAbHbIN ANCKYPC, XPUCTUAHCKNI MEPCOHANN3M, TePMEHeB-

TMKa 6nbann.



AnekcaHgp (Hukonaesuu) Xentobopogos
Kadeapa ryMaHMTapHbIX HayK XapbKOBCKOW roCyapCTBEHHOWN
akazemnmn Gusnyeckon KyabTypbl

X3apbKoB, YKpanHa

MaHcNaBM3M: MCTOPMYECKas YTOMUA UM OCHOBA
AN pa3BUTA CNAaBAHCKON LMBUAN3aLNN?

B ocHOBe NaHC/1aBM3Ma J1eXaT naen o HeobXoAMMOCTM C/IaBSIHCKOMO
HaLMOHA/IbHOTO NOINTNYECKOro 06beAMHEHNSI HAa OCHOBE 3THNYECKOW,
KYJIbTYPHOW 1 A3bIKOBOW 0BLHOCTA. [aHC1aBM3M, KaK NAE0/10rM4yeckoe
TeyeHue, 3apoansica B Cpejie PeIMIMO3HbIX AeATe1ei C1aBAHCKOro npo-
NCXOXOEHNA, N C CaMOro Ha4vasla HOCKUAN H&DO,EI,HbII?I N AHTUMOHAapXn4e-
CcKnm xapakTtep. OgHako, noce nageHnsa ABCTpo-BeHrepckon n Poccmin-
CKOWV IMMNEepWiA, MAHC1aBM3M NepecTasl HecTu B cebe culy peBO/IOLIMOHHOMO
[yXa, 0CTaBasACh YaCTbio MCTOPUN CNTABAHCKOM LIMBUAN3ALNN.B HacTos-
LLiee BpeMS, KOra BECb MMP CTOUT Ha MOPOTe HOBbIX r106as1bHbIX M3Me-
HEeHWI, en NaHC1aBM3Ma MOTYT CTaTb OCHOBOW /18 COXPAHEHMSA U
Pa3BUTMSA LMBUIN3ALNMOHHOM OBLLHOCTN CNaBAHCKMX HAPOAOB. MaHCa-
BM3M MOXET NPeobpa3nTbCs 13 3/IMTaPHON MAE0IOTN B A0 HAPOA-
HYI0, HECYLLLYHO CBOW MAEN B MACCh.

KntoueBble c/10Ba: NaHC/IaBV3M, UOE0I0MMYECKOe TeYeHre, C1aBAHCKAA LMBI-
M3aums.



FeHHagni (Hukonaesuy) MHYapoB
Kadeapa ryMaHNTapHbIX HayK XapbKOBCKOW rOCyA3pCTBEHHOWM
akazemmnmn Gr3nNYeckon KybTypbl

XapbKoB, YKpanHa

Mpo6s1eMa NpM3HaHUA U 3aKOHbI A,ea/IeKTUKN B
NPaKTUUYECKOM XXU3HMU

Mpobaema CoXxpaHeHnss «<MUPa» Kak onpeaesieHnst OTHOLLEHMA MeX-
Ay oAbMM Pa3HbIX HALMOHA/IbHOCTEN, BEPOMCMOBEAAHNI TaK 1 «Mupa»
KaK rno6asibHOro onpeaeneHma Hallen NaaHeTbl 3eMs B LIEJIOM U HaC,
ntoaen, akTyanbHa Kak HuKoraa. M TyT ouyeBmnaHbl fereneBckme «0CHOB-
Hble 3aKOHbI ANANEKTUKMUY» B @NCTBUTENbHOCTU. [epBbIN 3aKOHA «e0UH-
cmaa u 6opbbbi NPOMUBONOAOXHOCME» onpedenFrouull pa3BnTe Npo-
TMBOPEYMS, KOTOPOE UAET NyTeM Pa3ABOEHNS eANHOTO («TOXAEeCTBa»)
Ha NPOTMBOMOJIOKHOCTM 1N B3aMMOAENCTBME X Mexay cobon. Kak aTo
HW CTPAHHO, HO NPakKTMYeCKN BCE Masible Hapoabl, HaLMW, 3STHOCLI NPO-
XOAAT B ONpeieIéHHbIN Neprnos CBOEN NCTOPUN CTaHOBIeHNe. ITo $hop-
MMpoBaHMe rocyaapCctBeHHOCTN, MAEHTUYHOCTK, 4OKA3bIBHNAA CBONM
«CTapLIMM BPATbAMY, YTO «H» — reHeTMYecki yKkpanHeL, 6en10pyc, rpy3uH,
apMSIHWH, cepb, XOpBaT ... «A» MMeto 0T bora AaHHbIN MHe A3bIK 06LLeHNs
— Pa3roBOPHbIN, CBOK KY/bTYPY, TRAANLMN, CBOK HALMOHA/TbHYO My3bl-
Ky, MEJIOAMIO 1 CAMOE FN1aBHOE CBOKO HALUMOHAJIbHYIO AYLY — PEInInto.

KntoueBble C/10Ba: Np13HaHMe, 3aKOHbI AMANEKTNKN, KOHDECCMOHaNbHAA NaeH-

TNPUKALMA, MPaBOCTIABHAA LIePKOBb YKPauHbI.
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